This book is the history of the controversy that arose in the
4th century over the beliefs of Arius, priest in
Alexandria Egypt, under Bishop Alexander.
The bishop
insisted that Christ was a Bego�en Son from eternity.H i s
priest insisted that Christ could not be bego�en “unless
there was when he was not.”
Bishop Alexander called
this heresy. ‘Nicaea and the World’ shows the state of
the world and the church during these early centuries and
how the controversy was resolved.
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I ntroduction
History is a difficult subject.
To accurately record the
movements of nations is well-nigh impossible. One can only
take hold of a few highlights and hope to have rightly
represented them. It is even more difficult with the barbarians.
“Wave after wave of Germanic barbarian tribes swept through

the Roman Empire. Groups such as the Visigoths, Vandals,
Angles, Saxons, Franks, Ostrogoths, and Lombards took turns
ravaging the Empire, eventually carving out areas in which to
settle down.” 1

All the barbarians began as pagans, but at some point most of
them accepted the Arian form of Christianity. Apart from the
Goths, we do not know when they converted. One researcher
said, “The process remains entirely invisible to us historically.

Other than Ulfilas, we know the names of virtually none of the
bishops or missionaries who spread the gospel among them.
Yet when these tribes show up in the Roman historical records,
they are Christians.” 2

In my account of the nations I have tried to make some sense
of their history, and hope it has been achieved. In one chapter
I tried over and over to place them in an order relating to the
historic timing, but it became impossible. There is so much
overlapping, so please read for the general picture.
Accurate history depends on which writer you read. Has the
historian done his research? Is he only giving highlights? Was
he following notes of historians who had already paraphrased
history? Was he a historian at all?
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When traditions are given by a number of different writers and
they vary greatly, which one is credible? Is the tradition based
on fact? Or is it just a story from long ago that has passed
down through time?
My own son wrote an original work on the internet in relation
to his hobby and later found someone else had paraphrased it.
He was horrified. ‘Mum, it wasn’t eventrue’, he told me.
The history of the Church Councils is also another area of
difficulty. Creeds were changed, but to try and follow when
and when is again almost impossible. There are so many
councils and arguments, it becomes a nightmare. My choice of
certain councils is simply to bring out a point. If all the details
are not correct I apologise. Again, please read informa�on
given as an overall picture.
Dates will differ. It is a bit like dating the fossil by the strata,
and dating the strata by the fossils found in the strata. I have
tried to choose the more accepted dates so they will fit other
dates.
The important thing is not the day to day occurrence, but the
general period. It is not which year something took place, but
that it did within a reasonable time period as related to other
events.
And so it goes.
In this book I have tried to be reasonably accurate, but no
doubt there will be discrepancies. You may have read a
different historian. It is more than likely.
Another question…
Does the writer have a bias about his subject? Has he wri�en
objectively about something of which he does not agree?
When writing about a person of history, has he already made
2

up his mind and is writing with that bias? Is he kind in his
assessment, or is it character assassination?
It is difficult not to partake of unspoken thoughts of a writer
when reading the history of a person. For instance – Was Arius
a nice man? Most people have a prejudice against him that
speaks volumes in the account they give of his life.
The best short article I read on Arius was by a Roman Catholic
editor of a Catholic magazine. He was gentle and kind in his
words. Obviously he did not agree with Arianism, but he did
not accuse Arius and make him look bad in the eyes of the
reader.
A friend in Alabama sent me a copy of one chapter of a book
called ‘Arius the Libyan’ by Nathan Chapman Kouns. As soon
as I had read it, I ordered the book. It was originally wri�en in
1914, but mine did not have a date. It is not an easy book to
read as it is very detailed in its word construction.
Last night I paraphrasedsome of it for my chapter on Arius. It
really gave an interesting lift to the man’s personal life. When I
came to the end of my chapter, suddenly the words, ‘It is
fiction’ came into my mind. It was a very strong impression, so
I began to research certain parts of the story.
Yes, there is a Codex Alexandrius ‘A’, and there was a girl called
Thecla (or Thekla). Surely someone would have picked up these
details and made a mountain of them.
The more I thought about it, the more I realised I could not
include it in my chapter on Arius. If I did, my book would
become a ‘DaVinci code’, and you would not know the true
from the false. You might even have a hard time accepting
those things that are actually historic and genuine.
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But….. I want you to see it, so have decided to include it here.
The font is different so you can recognise which part is
paraphrased from the book. (Nathan Kouns spells the girl Theckla)
At twenty years of age, Arius left his home by the sea. He would
attend the school at Antioch in Syria to take a four-year study course for
the priesthood. He was happy to go, except for one thing – he must
leave dear Theckla.
An Egyptian girl from Alexandria Egypt, Theckla was converted in the
home of Arius. Before he left, they pledged a life together in marriage.
Two years after Arius had gone to Antioch, Theckla decided to move
back to Alexandria. She had a purpose – she would sell the family
properties inherited upon the death of her mother and build a church for
Arius. And, more importantly, she would copy the Scriptures as a gift
for her beloved.
Old Am-nem-hat had moved with Theckla as her guardian. He had
been a high priest of Ombus, but had left behind the gods of Egypt and
was now a dedicated Christian.
Day by day the young girl wrote the sacred words on vellum pages,
completing it a few months before Arius was ordained. Theckla put the
precious Bible in a box and gave it to Bishop Peter who would attend
the ordination ceremony in Antioch.
Everything was ready for the joyous occasion. Arius and Theckla would
meet and be married.
Over the past two years, a young male relative had tried to gain
Theckla’s attention. The young girl insisted Am-nem-hat always be
present, a restriction that irritated the admirer. One day he entered the
house when its occupants were absent and found a Christian book on
the chair of the old man, with Am-net-hat’s name on it.
Quickly the young man hid the book in his cloak and immediately took it
to the priest at the temple of Serepis.
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Together they arrange for Am-nem-hat to be arrested.
It is not long before soldiers surround the villa and drag the aged
gentleman outside. They ransack the house and pull the furniture into
the yard . Piling it up, they place Am-nem-hat on top and throw in a
firebrand.
Horrified Theckla runs to the pyre and begins praying for him. When
asked if she is a Christian, her prayers become the more fervent, ‘Oh
Jesus, Son of God have mercy upon him! Comfort, sustain and
strengthen him andreceive him into glory.’
One of the soldiers grabs her by the arms. ‘You’rea Christiantoo’,and
he flings her into the fire. Theckla stands to her feet, puts her arms
around Am-nem-hat’s neck and kisses him. Putting her head on his
chest, and with a radiant smile, they both breathe their last. 3
Continuing the story.
When Arius arrives at Alexandria, he is full of expectation. He will
meet his beloved, but first he must see the bishop. Sadly Bishop Peter
tells Arius of Am-nem-hat’s martyrdom. Suddenly he is fearful for his
fiancee. With heart pounding he asks, ‘AndTheckla,Bishop?’
Tenderly the bishop tells him of Theckla’s martyrdom. Putting his head
in his hands, Arius feels the agony of grief sweep through his body.
He asks for the key to the new church. Unlocking the door, Arius walks
inside and locks it behind him. It is now twilight and the moon shines
through the windows. Not a sound comes from his lips. He walks with
slow heavy steps, back and forth in the sacred precincts. All night he
paces the floor.
When the long night vigil has
ended and the first glimmer of
dawn’s sun bathes the morning
landscape, Arius walks to the
window. He stands for a moment
looking at the rising sun.
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Then, raising his right hand reverently, and looking into the heavens, he
says with conviction, ‘Yea, thou doest all things well and blessed be
Thy name.’
Quietly he leaves the church and meets the bishop to hear the details of
the martyrdom.
The bishop offers him time to grieve, but Arius refuses. ‘I thankthee,
but I will preach to my people in the church this morning. I know
Theckla would haveit so.’
Arius had been tried in the furnace of affliction, but from there he went
to his post of duty full of faith and love for God. 4
Certainly the author has based his book on the basic details of
truth. Arius did go to study for the priesthood in Antioch when
he was about twenty. Nathan Kouns has filled out the details
to make it a good story. He did some excellent research, as
you will see at the end of his story.
At the beginning of my chapter on Arius I have used some of
the material from ‘Arius the Libyan’ as it is simply sanctified
imagination regarding his early life.
However, when it comes to Emperor Constantine, it is different
altogether. The author of the above book places him in a very
bad light, and no doubt for good reason.
Most historians say Constantine was not a true Christian, but
do not reveal many of his inconsistencies. Other writers speak
of him as a heathen pretending to be a Christian, but again, do
not give much evidence. Some writers on the other hand,
gather a mass of evidence to prove him to be totally evil.
Often their slant is based on what they think his motives and
thoughts were regarding what he did.
Nathan Kouns wrote the following about Constantine. “ To
those who take a more rational view of his magnificent but
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criminal career, and who, looking behind the mask of reverence
for paganism which he cast aside at precisely the politic
moment, in order to assume a false pretence of reverence for
Christianity, discern the cool, deliberate atheist, who was ready
to profess any creed and foster any superstition that might best
serve to smooth the road to absolute power, and make mankind
his slaves: to them the astute politician the successful warrior,
the consummate ruler of men, assumes such colossal
proportions that, compared with him, Alexander, Caesar, and
Napoleon, seem to sink into the lower grade of butchers and
stabbers, only half-taught in the science of government, of
which Constantine alone was master.
For it is no more certain that he despised and pitied paganism
while he was solemnly offering sacrifices to Jupiter, and winning
the admiration and love of the Roman world for his Imperial
piety, than it is certain that he pitied and despised the Church of
Christ, even while he was manipulating the Faith into a sure
and reliable support of the Empire; in both courses he only
played with the world giving men any religious toy which the
greater part might prefer to have, in exchange for the liberty of
which he robbed them so plausibly and successfully that they
scarcely perceived his theft, and enthusiastically caressed the
royal thief.” 5

You can feel the writer’s contempt for the man. It may be valid,
however, I am unable to see it this way. In my account, I have
tried to be impartial, but probably have not succeeded. I am
sure some readers will think I am too generous. So be it.
All the records I had previously read on the life of Constantine
had been wri�en without this type of ‘character assassination’
as I saw it. When I read the above words, I was shocked.
However, what shocked me even more was to read the same
quotation in the ‘Two Republics’ by A.T. Jones. 6
In his massive book, Jones begins with the history of pagan
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Rome. When he comes to the Council of Nicaea, he gives a
good report, hardly saying anything about Arius as a person.
But when he writes of Constantine, it is a different ma�er. It is
obvious he sees him in the same way as the author of ‘Arius the
Libyan’.
‘Two Republics’ has a huge amount of evidence, quoting many
old historians, such as Neander, Stanley, Milman, Schaff,
Gibbon and others, all very credible authors. But when he
quoted Nathan C. Kouns, I did not know what to think.
Nothing is said about the book being fiction; it is just further
evidence in his case against Constantine as a Christian.
To tell you the truth, I preferred other authors than A.T. Jones
at that moment. My writing of history was more lenient
towards the Emperor. How much was for the Empire and how
much for his faith we cannot tell. We can only read what he
did and make a decision. It is impossible to base it on his
motives or thoughts.
Constantine did appear to sway between those who supported
the Nicene position and the Arians. He made a public
order, that “… if someone should be discovered to have

hidden a writing composed by Arius, and not to have
immediately brought it forward and destroyed by fire, his
penalty shall be death. As soon as he is discovered in this
offense, he shall be submitted for capital punishment.” 7

This does not seem to have been carried out under
Constantine’s rule, and some years later, he was willing to
release Arius and the other Arians from banishment, allowing
them to continue their ministry.
There is another instance I have chosen to not place in my
chapter on Constantine, yet it has been included in ‘Two
Republics’ without question. Not many historians speak of it
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and those who do, say it is of dubious tradition. False stories
abound, making it difficult.
I will quote from ‘Two Republics’. “And yet the record is not

complete. When he was attacked by his last illness he
suspected poison, and before he died he gave to the bishop of
Nicomedia his will to be handed to his eldest son when he
should arrive at Constantinople.
The bishop having read it and found its terrible import, put it in
the dead emperor’s hand, and left it there until Constantius took
it. The purport of the instruction was that he believed he had
been poisoned by his brothers and their children, and instructed
his sons to avenge his death. ‘That bequest was obeyed by the
massacre of six of the surviving princes of the imperial family.
Two alone escaped’.” 8

Was it true? We do not know.
I will say this in defence of both Nathan Kouns and Alonzo
Jones: they believed Constantine, being an Emperor of Rome,
typified the ‘man of sin’ according to Daniel 7.
Kouns spoke of him as the actual fulfilment, while Jones
believed him to be a type of the papal fulfilment. So it is
understandable they saw Constantine as totally evil. Of course,
Kouns could not portray the ‘man of sin’ as the Papacy, because
in the century of which he was writing, the church had not
reached that position.
The emphasis of ‘Two Republics’ is the Sabbath and how the
Sunday law, instituted by Constantine, will be legislated by the
anti-typical ‘man of sin’. Jones sees Emperor Constantine as
the founda�on for the persecution to take place by the Roman
Church.
He also believes the decision of the Council of Nicaea was a
Catholic decision against the Arians. This was my under9

standing too, but I only partially agree now. I believe it is far
broader, and this is why I wrote the book you have in your
hand.
The dominant group at the Council of Nicaea, consisting of
Bishop Alexander, Athanasius and others, becamethe Catholic
faction, but at the time of the council, they were simply called
the ‘orthodox’ (meaning having true doctrine) party.
In hindsight, we can say they represented the Catholic Church,
but not at the council. A�er all, there were only eightbishops
from the West, which is where the Papacy arose. The majority
of bishops came from the East, including Bishop Alexander and
Athanasius.
Certainly it was the Papacy that joined itself to the State, as is
stated in ‘Two Republics’, although the Eastern Church worked
closely with the State as well.
There is one chapter in my book where I have relied heavily on
Jones, as he gives a detailed account of the events. Portions of
his three chapters are paraphrased into my one chapter. Some
of his references I was unsuccessful in finding, so others have
been included. They give less detail, but the same information.
When speaking to a Protestant minister about his understanding of the Trinity I happened to mention that Nicaea was a
Catholic council.
He corrected me, ‘It was an ecumenicalcouncil.’
I said nothing, but thought he did not understand the issues.
Two events took place that prepared the way for this book.
One was my conversation with the Adventist brother in
Alabama and the book ‘Arius the Libyan’.
The second occurred a�er passing a secondhand bookshop on
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my way to the dentist. ‘Mmmm, on my way back I will call in
there’, and I did. The result was the purchase of an $8 book
called ‘Lectures on the History of the Eastern Church’, printed
before 1881.
It did not take much reading to realise its value. It also proved
the pastor correct – Nicaea was ecumenical.
The fact is, the debate affected the whole church -- Catholic
and Orthodox – East and West. As A.T. Jones wrote, “Each of
these parties claimed to be the orthodox and only Catholic
Church.” 9

The term ‘catholic’ did not mean the Roman Catholic Church,
but universal church. The word ‘catholic’ in this quote should
have been lower case to give a true picture of universal.
In the end, the Latin Church in the West claimed the word
‘catholic’ (meaning universal), and the Eastern Church claimed
the word ‘orthodox’ (meaning approved and accepted). At
times the Roman Catholic Church calls itself the only Catholic
and orthodox Church, as it wants both meanings. The Eastern
Church is the Orthodox Church; the Western Church is the
Roman Catholic Church.
It amazes me how much history differs when you keep reading.
For instance, ‘Two Republics’ says the sons of Constantine
differed in their religious persuasions and that Constantius was
an Arian. ‘Truth Triumphant’ says Constantine II was the Arian.
‘Christianity and the Roman Empire’ by Ralph M Novak says all
three sons were Arians. It becomes quite confusing, but
thankfully there are enough books and sites that give a
consistent picture for my choice.
There is one more tradition relating to Nicaea I want to
mention. It is totally false and far-fetched, but shows to what
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extent some writers of traditions will go. Two bishops died at
the council, but after all the bishops had signed the creed, they
wanted the two dead bishops to sign it as well. They le� a copy
of the creed near the burial site overnight, and in the morning
the two signatures appeared on the creed, purporting to be by
the dead bishops. I needed to tell you this so you would not
think my math calculations were out in the chapter on the
council!
Dear Reader, this is a book of history. It will not be for
everyone; however, if you choose to read further, I pray you
will be blessed. How it will make a difference to what you
already believe, I do not know.
Before I conclude this chapter I would like to show you why I
was initially impressed that the story of Arius, by Nathan Kouns,
was genuine. It was a very pleasant surprise at the time, as you
may agree.
Speaking of Theckla’s love gift for Arius, I had concluded my
chapter with the words,
Arius treasured his Bible from Theckla, always keeping it close by him.
It was a priceless work of art, written by 18-year-old Theckla out of pure
love for her Saviour and her beloved Arius.
Nathan Kouns wrote, “And this

great manuscript, which was
the offering of Theckla’s love
unto him, hath survived the
lapse of ages, bearing yet upon
its
priceless
pages
the
indorsement of Arius.
It
is
known
throughout
Christendom as the ‘CODEX
ALEXANDRINUS’ – ‘A’…” 10
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Codex Alexandrinus ‘A’

He concludes with the words, “Some of the manuscripts
prepared by Theckla have been lost.”
It is interesting that when you go on Google and ask the
question – Who wrote the CodexAlexandrinus? The answer
comes up, ‘Thecla’.
Wikipedia states, “Codex Alexandrinus is the oldest manuscript
to use capital letters to indicate new sections…It may be that
the manuscript was written in a monastery dedicated to
Thecla.” 11

A site that has digitised the manuscript writes, “Codex
Alexandrinus, Bible in four volumes… A note in Arabic stating
that the manuscript was written by Thecla the Martyr, early 17th
century....” 12
According to Theckla in the story, she wrote her Bible on vellum
as it was the most durable. The Codex Alexandrinus is wri�en
with iron gall ink on extremely thin, but perfect, parchment.
Thecla (Thekla in Greek) is believed to have been a saint of the
early Christian Church in AD30, a follower of Paul. There are
many traditions of her life. One tradition says she heard Paul
speak on the importance of virginity and decided never to
violate it. She remained single.
The Catholic Church says of Thecla, “ Ironically, Thecla’s own

mother and father were responsible for her death
sentence. They were not at all pleased that their daughter had
converted to Christianity after meeting St. Paul in Iconium
during the 1st century A.D.
She had made a pledge of virginity and refused to marry the
rich and handsome nobleman whom Thecla’s parents had
chosen for her to marry. They disowned Thecla and reported
her as a Christian. She was sentenced to death by burning.” 13
13

In Koun’s story, Theckla’s father died at sea and her mother
died at the home of Arius.
Historically, it is said of Thecla. “In the Eastern Church, the wide

circulation of the Acts of Paul and Thecla is evidence of her
veneration. She was called ‘apostle and proto-martyr among
women’ and ‘equal to the apostles.’ She was widely cited as
an ascetic role model for women during the fourth and fifth
centuries, Thecla was lauded in literature as an exemplary
virgin and martyr by ascetic writers and theologians .” 14

Thus it appears that the love story of Arius and Theckla by
Nathan Kouns is purely fiction. Of course, I could be proven
wrong!
As the writer/compiler of this book, I want you to see beyond
such stories, as interesting as they are, and realise that the
ba�le over the Son of God is the biggest controversy ever to
take place in the universe.
May God’s Spirit bless as you read ‘Nicaea and the World’.

Margaretha
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Chapter 1

Ye shall be Witnesses
Before Jesus ascended to heaven He said to His disciples, “ Ye

shall receive power, after that the Holy Ghost is come upon
you: and ye shall be witnesses unto me both in Jerusalem, and
in all Judea, and in Samaria, and unto the uttermost part of the
earth.” Acts 1:8.

When the Holy Spirit was poured out on the day of Pentecost,
one hundred and twenty men and women received the
promised blessing. They hurried from the upper room to where
the multitudes were gathered and began to speak of Jesus in
other languages.
“And they were all amazed and marvelled, saying one to

another, Behold, are not all these which speak Galileans? And
how hear we every man in our own tongue, wherein we were
born?” Acts 2:7.8.

This was the beginning of the prophesied witness.
On this day, representatives of the world were gathered to
celebrate the feast – devout men out of “every nation under
heaven.” Acts 2:5. There were Pathians, Medes, Elamites,
Cretes, Arabians; men from Mesopotamia, Judea, Cappadocia,
Pontus, Asia, Phrygia, Egypt, Libya, Cyrene and Rome.
‘Theyare drunk’, cried one.
Peter stands up and says in a loud voice, “These are not
drunken as ye suppose… but this is that which was spoken by
the prophet Joel…. I will pour out of my Spirit upon all flesh…
on your sons and your daughters… your young men… your
15

hand-maidens… and they shall prophecy.” Acts 2:14-18.

Peter continues. “God hath made the same Jesus, whom ye

have crucified, both Lord and Christ. Now when they heard
this, they were pricked in their heart, and said unto Peter and to
the rest of the apostles, Men and brethren, what shall we do?”
Acts 2:36.37.

“Repent and be baptised.” Acts 2:38.
“… and the same day there were added unto them about three
thousand souls.” Acts 2:41.
Christ had sent His Spirit from heaven as a token that He had
received all authority in heaven and on earth. This power was
now available to all who surrendered their lives to Jesus, that
He might be glorified through them before all nations. When
these men returned home, they shared the good news of
salvation with their families, neighbours, and friends.
A mighty work was done in Judea, Parthia, Media,
Mesopotamia, Cappadocia, Pontus, Phrygia, Asia, Rome, Crete,
Cyrene, Libya, Egypt, and Arabia.
The Christians of Judea and Jerusalem remained “stedfastly in
the apostles’ doctrine and fellowship …” As a result, “… the Lord
added to the church daily such as should be saved .” Acts
2:42.47.
“The Word of God increased… and a number of priests were
obedient to the faith.” Acts 6:7. “And believers were the more
added to the Lord, multitudes both of men and women.” Acts
5:14.

At another time Peter preached in the temple area and “many
of them which heard the word believed; and the number of the
men was about five thousand.” Acts 4:4.
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It was the same in the rest of the world. The people were
stirred, either to believe or reject the message.
Not long a�er, persecution began in Judea and Samaria.
Saul “… made havoc of the church, entering into every house,
and haling men and women, committed them to prison.” Acts

8:3.

It was a terrible time for God’s people, but they were on fire for
Jesus and nothing would stop them. As they were sca�ered
“throughout the regions of Judea and Samaria”, they “went
everywhere preaching the word .” Acts 8:4.
Philip visited Samaria and preached Christ. “And the people
with one accord gave heed unto those things which Philip
spake, hearing and seeing the miracles which he did… and
there was great joy in that city.” Acts 8:6-8. Philip’s mission was

a wonderful success.

He was also told by the Spirit to join himself to a chariot ridden
by a man of great authority from Ethiopia, Africa. As the
apostle ran alongside, he heard him reading from the book of
Isaiah.
Philip called out, ‘Understandeththou what thou readest?’ Acts
8:30.

The man replied, ‘How can I, except some man should guide
me? Comeinto the chariot and sit with me.’ Acts 8:30.
A�er Philip had explained the passage and identified the
Messiah, the man of Ethiopia was baptised.
Philip was whisked away, and the treasurer under Queen
Candace continued on his way rejoicing. It is believed Philip
later went to North Africa, perhaps Ethiopia. He may have
been re-acquainted with this man of authority.
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The Bible tells us the apostles also went to Phenice, Antioch,
Cyprus, Tarsus, Selucia, Phapos, Perga, Caesaria, Lydda, Joppa,
Seleucia, Salamus, Pamphylia, Iconium, Lystra, Derbe, Atalie,
Syria, Cilicia, Mysia, Macedonia, Amphipolis, Apollonia, Berea,
Athens, Corinth, Achaia, Ephesus, Troas, Coos, Rhodes, Patara,
Phyonicia, Ptolemais, Galatia, Colossi, Myra, Lycia and Melita.
History has many traditions about the missionary activities of
the apostles that are not always accurate, but they are certainly
possible.
Bartholemew is believed to have gone to Armenia and India
with Thomas.
Most writers agree that Thomas worked in India. One colony of
the ancient Nestorians call themselves ‘the Christians of Saint
Thomas’. Thomas is also believed to have gone to China, then
called the Yellow River. 1
The Chaldean Christians, who were given the name Nestorians
by their opponents, trace their descent to the missionary work
of Thaddeus, who worked in Syria and Mesopotamia.
Ma�hew is believed to have gone to Parthia, Persia and
Ethiopia.
Traditions of Peter’s activities are abundant. These include
Pontus, Galatia, Betania, Asia, Italy, and of course Rome. Some
say this is where he was crucified.
Andrew is said to have gone to Asia, Turkey, Greece and further
north to what later became Russia.
Paul, as the “apostle to the Gentiles, after founding Syrian
Christianity, was called to plant the gospel among the
Galatians, in the very heart of the large Celtic branch of the
human family. The Celts of Galatia were the same family, and
18

spoke the same language as the Irish, Scotch, British, Welsh
and French.” 2

Joseph of Arimathea is traditionally believed to have gone to
Great Britain and founded the Christian church in Glastonbury,
Wales.
There is no question, Christianity spread far and wide. At one
time, the apostles were accused of “turning the world
upsidedown.” Acts 17:6.

But what was beyond the mountains?
The men who a�ended the Feast of Pentecost are said to have
come from “every nation under heaven”. Acts 2:5. Obviously
this refers to the ‘known world’, as there are nations beyond
who did not have representatives.
China was known to exist way beyond the mountains, but it
was shrouded in mystery. Probably no one from Israel thought
much about China. It was simply where the ‘silk tree’ grew!
Silk was traded along the Silk Road with the na�ons of Europe,
India, Egypt, Arabia and Persia. This road crossed the known
world from far in the East to the Mediterranean.
Silk had been produced by the Han Dynasty in Chang’an (now
Xian) Western China, from the second century BC until the 14th
century AD. It wasn’t until the seventh century that the secret
of silk was discovered -- it did not grow on a tree after all!
China has a very long history, way back to only a few hundred
years a�er the tower of Babel.
Ancient Chinese characters were wri�en on bone or shells, and
these give evidence that the nation understood the truths of
the Bible. They worshipped Shang Ti (or Shang Di) who is
believed to be the God of Israel. 3
19

Eventually the Chinese were overcome by Confucianism and
they lost the identity and worship of the true God.
During these early centuries the minds of the general
population could not comprehend people living in the realms
beyond. As far as ‘civilisation’ was concerned, those over the
mountains were simply barbarians.
Of course they were wrong.
However, it is possible some of their ignorance has been passed
on to us!
Living our day to day lives, it is easy to not think much about the
existence of anyone else on earth. Of course, in the 21st
century, it is a li�le different, but it is not too far back that
many of us knew very li�le about the daily lives of men and
women in the remote places of earth.
And if we go back into history, how much do we really know of
nations two thousand years ago? What about during the first
few centuries a�er Christ?
Do we understand how far the gospel penetrated? It is possible
we are still ignorant.
The historian has said it well. “Behind the mountains of our

knowledge, of our civilization, of our activity – behind the
mountain, let us also say, of our ignorance, of our prejudice, of
our contempt, is to be found nearly a third part of Christianity –
one professing the Christian faith…. It is important we
remember they are there….
The lights and shades of our foreground which we ourselves
occupy… cannot be rightly represented without bearing in mind
the enormous, dark, perhaps unintelligible masses which form
the background that closes the retrospect of our view .” 4
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It was in the East, although not as far as China, that the earliest
scenes of the Christian religion took place – Jerusalem, Antioch,
Alexandria. Perhaps we have not thought of these cities as
being in the East, but they are where Christianity began.
Jerusalem we know of course, but Antioch and Alexandria? In
general we do not know very much.
However, while these cities are important, the Church of the
East was not a church of cities and villages, but of “mountains,

rivers, caves and dens of the earth. These natural forests were
their sanctuaries.” 5

During the many years of persecution, Christians lived in the
mountains, not just the later known Waldensians, Catheri,
Hussites, Huguenots, Moravians and others, but early Christians
suffering under the Emperors of the Roman Empire.
In the symbolism of Revelation’s seven churches, it was the
church of Smyrna that suffered the cruelty of Diocletian. Jesus
said to them, “Fear none of those things which thou shalt
suffer: behold, the devil shall cast some of you into prison, that
ye may be tried; and ye shall have tribulation ten days: be thou
faithful unto death, and I will give thee a crown of life .” Revelation
2:10.

6

But persecution began long before the fourth century.
Although not every Emperor became persecutor, there were
enough through the centuries to make life tenuous. How can
we forget Nero’s horrific four-year persecution of Christians in
the first century.
There was also Domitian, Trajan and Hadrian. Emperor Marcus
Aurelius put Polycarp to death. When he was taken to the
arena and the crowd realised it was Polycarp, there was an
uproar. The Proconsul asked him whether he was Polycarp,
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then tried to persuade him to apostatise.
‘Have respect for your old age, swear by the fortune of
Caesar.’…
Polycarp replied, ‘Eighty six years have I servedhim, and Hehas
done me no wrong. How can I blaspheme my King and my
Savior?' 7
When Emperor Septimus Severus began his persecutions the
church was gaining power and making converts. This produced
an anti-Christian feeling among the pagans in Rome, Carthage,
Alexandria and Corinth. Students at the College in Alexandria
were martyred, including Perpetua, a young noble woman of
Carthage, who was still nursing her baby.
Under Emperor Decius Christians were actively sought out and
required to offer public sacrifice. For this act, they would
receive a libelli (certificate) to prove it. A certificate could be
gained by bribery, but many Christians refused to do this. Many
bishops in Rome, Jerusalem and Antioch were martyred. 8
The bishop of Smyrna chose to purchase a certificate. It became
a subject of debate in the churches as to whether those who
chose to buy certificates could remain members of the church.
Some churches refused these brethren, saying they had
dishonoured Christ and were lost.
Emperor Valerian followed the decree of Decius. In AD257 the
punishment was exile and all clergy were required to sacrifice.
A year later, the punishment was death. Cyprian and Sixthus II
were martyred under Valerian.
Cyprian said a person who had purchased a certificate should
be rebaptised and admi�ed into the church. At the time a
plague broke out and he began a relief program. Many blamed
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the plague on Cyprian because of his stand for those who had
lapsed. Cyprian was arrested and beheaded. 9
Sixthus was a bishop of Rome who did not believe in rebaptism,
but tolerated those who had lapsed. He was forbidden to hold
services, but during a secret worship service, soldiers broke in
and beheaded him. 10
According to a le�er wri�en by Dionysus, the Bishop of
Corinth, “… men and women, young and old, maidens and

matrons, soldiers and civilians, of every age and race, some by
scourging and fire, others by the sword, have conquered in the
strife and won their crowns.” 11

When we think of persecution, our minds generally think of the
Dark Ages under Papal dominion, but well before the Pope of
Rome had power to begin his evil work, others were following
the example of Saul and “causing havoc” in the churches.
When the fifth seal is opened and we see men and women
“slain for the word of God ” do not forget to include the
martyrs of the first centuries. They are crying out to have their
blood avenged. Revelation 6:9.10.

Christians in the coliseum
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In this chapter, we have passed through the mists of time and
reached the top of the mountain. From our vantage point we
have viewed the early Christian Church throughout the Roman
world passing through many trials.
If the devil could have destroyed the church, he would have
done so, but praise God those faithful men and women
“overcame him by the blood of the Lamb, and by the word of
their testimony; and they loved not their lives unto the death .”
Revelation 12:11.

Satan’s anger will increase at the end of this world’s history,
and fierce persecution will rise again. The enemy will “make
war with the remnant” of the seed of the symbolic ‘woman’,
those who “keep the commandments of God, and have the
testimony of Jesus Christ.” Revelation 12:17.
Until that time, we must look to Jesus, the “Author and Finisher
of our Faith.” As we hold Him up high, and higher still as we
see the day of His return approaching, we will be changed into
the same image. Hebrews 12:2. 2 Corinthians 3:18.

Jesusisthe precious Pearl; the Pearl of great price.
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Chapter 2

The Barbarians
Many have wondered about the hordes of ‘barbarians’ who
came from the north and overran the ‘civilized’ nations. The
dictionary gives the meaning of barbarian as ‘uncivilized, wild,
uncultured’. To be barbaric is to use a ‘crude or vulgar
expression’ and barbarity means ‘savage cruelty’.
However, the label ‘barbarian’ had a completely different
meaning back in those early days. The Greeks believed they
were the only cultured people in the world, therefore being a
barbarian meant the rest of the human race. It was the same
with the Jews; Israel and Gentiles. When we read the term in
first century-writing, it is generally used without any sense of
disparagement.
The historian Herwig Wolfram describes the Roman view of the
Goths of the third century in particular, and it is certainly used
in a disparaging way.
“They are barbarians; their language does not sound human,
more like stammering and mere noise… Under the assault of
their horrible songs the classical meter of the ancient poet goes
to pieces…Barbarians are driven by evil spirits; they are
possessed by demons who force them to commit the most
terrible acts. Barbarians simply resemble animals more than
they do human beings, (thus) concluded contemporaries,
wondering whether barbarians shared in human nature at all .” 1

This statement is very biased of course.
Yet, while Rome may have considered the Goths inferior beings,
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it did not stop the Roman army from recruiting them into its
ranks.
Another writer said, “The Goth warriors were born of barbarian

ancestry, and were vicious warriors that could fight the most
trained and skilled foe. The Goth warrior-battle-hardened skills,
and their passion for the fight were more than a match for any
fellow warrior on the battlefield .” 2

The Gothsare believed to have originated from Sweden, with
ancestors from the ancient city of Troy. They were a tall and
handsome people, powerfully built with white skin, blue eyes
and fair hair. By religion they were pagans and their language
Teutonic, of the ancient Germanic tongue.
The Greeks considered the Goths to be Scythians. The name
Scythian is used by Herodotus in 440BC to describe barbarians
who lived on their horses north of the Black Sea. They were
probably not Goths, but when the Goths came to live in the
same area, they were considered to be Scythians,
a geographical rather than ethnological connection.
A number of historians speak of the Goths and the Scythians as
separate races, but many believe there is a connection. “The

Pictish Chronicle declares that the Scythians and Goths had a
common origin.” 3

Archaeological diggings have unearthed the remains of Gothic
warriors with very elaborate armoury encrusted with jewels.
The work of the Scythians in gold is very beautiful, all museum
pieces today. 4
From the sixth century BC to the fourth century AD, major
climatic change led to a nomadic way of life. Many tribes are
described as moving from place to place in search of water and
pasture for their livestock, typically sheep, goats, ca�le, horses
and camels. Others also kept yaks.
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Between 300BC and AD100, thousands of Goths crossed the
Baltic Sea, and moved south. Swedish scholars refer to this
migration as a cultural movement, which they call Gothicismus.
The Swedes believe their noble ancestry is Gothic, verified by
the graves of their nobles. In 1434, at the Council of Basel, a
clash took place. The more prominent nations argued they
should sit closest to the Pope and have the finest chairs on a
mat. In the argument, the Swedes claimed to be descendants
of the Goths. The Spanish delegates retorted that only the lazy
Goths remained in Sweden, and the heroic Goths le� to invade
the Roman Empire and se�le in Spain. A�er a compromise,
some were given the rim of a mat under their chair! 5
The Goths travelled south to the Rhine and Danube Rivers,
remaining there until they had captured Dacia, a Roman
territory in the region of modern Romania. They dominated a
vast area in two groups -- the Visigoths, meaning ‘good or noble
Goths’ in the west, and the Ostragoths, meaning ‘glorified by
the rising sun’ on the east.
The Goths invaded the Roman Empire on and off, but in the
late 4th century, the Huns began to invade the lands of the
Germanic tribes, pushing many of the Goths into the Roman
Empire with greater fervour.
“The Goths and the Vandals did not fight because of a bloodthirsty temperament, but because they were blocked by the
Romans when driven westward by the wild masses from
Scythia and Siberia.” 6

The Hunswere a nomadic tribe whose origin is not known with
certainty, but most likely they came from between the eastern
edge of the Altai Mountains and the Caspian Sea. Possibly the
Mongols were their ancient relatives.
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The Huns were very tall with yellow skin, blue eyes and red
hair. They were a cruel, greedy, wandering tribe. As pagans,
they worshipped heaven as god, and the mountains as his seat
of power, a type of Shamanism.
They “intended to build nothing. They killed unmercifully,
burned endlessly, raped as a matter of course, took no
prisoners, kept few slaves, had an insatiable greed for riches,
hated all that was stable…” 7

A�ila, king of the Huns became the terror of all in his path. He
was “blood-thirsty, greedy, ruthless and very superstitious.” 8
He was sure of his abilities, saying, “the Great Wall will be
demolished, the Chinese Empire seized .” 9
His impassioned hatred was Rome, and he “swore a special
oath to destroy Rome. It was the object of his living hate .” 10
An unsuccessful campaign in Persia was followed in AD441 by a
successful invasion in the East. This emboldened him to invade
the West. “He plundered and devastated all in his path with a

ferocity unparalleled in the records of barbarian invasions, and
compelling those he overcame to augment his mighty army .” 11

A�ila turned his a�entions to Italy where he plundered seven
cities. To conquer Rome would put many at risk -- the Visigoths
in Spain and southern France, the Franks in northern France,
the Lombards in northern Italy, the Saxons and the Thuringians
in Germany, as well as the indigenous populations. They would
fall under “the blight of Hun rule.” 12
As he approaches Rome, A�ila is met by an embassy that
includes Leo I bishop of Rome. The delegation stops at the Po
River and one man advances. It is Leo. A�ila moves slowly
towards him. Both enter the river with their eyes fixed upon
each other. They ride along the southern bank a li�le way, and
Leo raises his hand.
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Their communication is unknown, but Leo “obtains from him
the promise that he will withdraw from Italy and negotiate peace
with the Emperor.” 13

“After the conversation, Attila turns his horse, recrosses the

river, enters his camp at a gallop, shouting hoarse orders.
Tents are lowered and folded. Chariots are harnessed. Horse
lines are emptied. Toward nightfall, the clatter of hooves begins
to die away. By morning, the camp of the Huns is deserted .” 14

Why were the Huns not permi�ed to sack Rome? We do not
know, but it is clear that God was in control. If the Huns had
conquered Rome, perhaps it may not have been possible for
the ‘li�le horn’ to uproot the three ‘horns’ he was prophesied
to fulfil.
A�ila died shortly a�er his encounter with Leo.
Many years later, the Hunnic army is said to have contracted
some type of epidemic. The mystery disease decimated their
ranks, and soon a�er they disappeared completely from Europe
and history.
As one modern writer notes, “They were not mourned.” 15
The remnant of the Huns went back to Scythia in the southern
parts of Russia, and “disappeared from history”. 16 “They broke
up into small bands and disappeared.” 17
Meanwhile, the Visigoths were moving south-west towards
Rome. When they saw the Huns on the march, the Visigoths
appealed to Emperor Valens for sanctuary in the Roman
Empire. He consented and the Visigoths settled near the
Danube.
It was not long before they were mistreated by provincial
Roman governors, and treated as slaves.
This led to
widespread discontent, and soon open rebellion broke out.
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In an a�empt to free themselves, the Visigoths plundered the
neighbouring Roman towns.
In AD382, the Roman Emperor Theodosius I a�empted to
cement the peace by instituting regional Visigoth governors.
He tried to unite the Visigoths through Roman Christianity, but
was not successful.
With the death of Theodosius in AD395, the Visigoths in service
to Rome rejected Roman rule, and proclaimed Alaric I their
king. Alaric tried to unite the Visigoths and Romans by having
Visigoth governors introduce Roman customs and culture in
their regions, but this was also unsuccessful.
Instead, Alaric led his forces through the Balkans and down
into Greece. He then turned back to Italy, and in AD410 sacked
Rome. He was the first barbarian to do so.
A�er the defeat of Rome, the Visigoths continued their journey
west, eventually se�ling in Spain, Portugal and southern Gaul.
The Saxonswere also a Germanic pagan tribe originally
occupying the region which today is the North Sea coast of the
Netherlands, Germany, and Denmark. Their name is derived
from the seax,a distinct knife popularly used by the tribe.
The southeast coast of Britain was not the only place affected
by Saxon incursions. Not long a�er the death of Emperor
Constantine in AD337, the northern frontiers of Rome in
continental Europe were a�acked by several tribes, including
the Saxons.
According to Bede, the famous British monk who lived in the
early Middle Ages, the Britons were suffering from the assaults
of the Scots and the Picts, so they decided to hire some of the
Saxons as mercenaries to fight their enemies. After completing
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their task, the Saxons turned against the Britons.
Gildas, a sixth century AD British monk, describes the Saxons as
“savages similar to dogs and lions”, and he adds that “nothing

more destructive, nothing more bitter has ever befallen the
land.” 18

The Saxons worshipped many gods, such as Estre goddess of
birth, Frigg goddess of love, Hel goddess of death, Thunor god
of thunder, Tiw god of war, Woden the chief god. It is from these
gods the Western world has taken the names of the week,
such as Wodensdoeg (Wednesday), Frigadoeg (Friday),
Sunnendoeg (Sun’s day). 19
The Saxons in England were influenced by ancient Celtic
Christianity, but in AD596, Augustine arrived with a group of
monks, and the inhabitants gradually became Catholics.
The Suevi(or Suebi) were a confederation of different tribes,
similar to the Alemanni. They controlled the be�er part of
Germania. Their religion was pagan in the form of Druidism.
Tacitus, the Roman General reports on the Suevi's distinctive
hair styles. “The Suevi have the characteristic to turn their hair
sideways and tie it beneath the poll in a knot. By this mark the
Suevi are distinguished from the rest of the Germans, and the
free men and Suevi slaves….

Even till they are hoary, they continue to have their hair growing
stiffly backwards, and often it is fastened on the very crown of
the head. The chiefs dress it with still greater care… they
decorate themselves in this manner as they proceed to war in
order to seem taller and more terrible. They dress for the eyes
of their enemies.” 20

The Suevi remained mostly pagan until an Arian missionary by
name of Ajax, sent by the Visigothic King Theodoric II at the
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request of the Suebic (Suevi) witnessed to them. “They were

converted in AD466 and established a lasting Arian church,
which dominated the area…” 21

In AD561 a Catholic council convened to discuss the eradication
of the Suevi. It was finally successful through King Theodemar,
assisted by Catholic missionary Martin of Braga. Sadly,
Theodemar, their own Suevi king, turned traitor on his own
people.
Alberto Ferreiro, historian of ancient Christianity wrote, “…

Theodemar would have been responsible for beginning a
persecution of the Arians in his kingdom, to root out their
heresy.” 22

The Lombards(Longobards), another Germanic tribe, easily
conquered northern Italy a�er the end of the Gothic Wars in
AD568. Their kingdom was maintained for the next two
hundred years.
These people had a bad habit of fighting each other, allowing
the Eastern Empire to keep control of some parts of Italy.
Unlike the Ostrogoths, the Lombards were harsh rulers and this
type of leadership was most likely the reason they maintained
control over Italy much longer than the Byzantines.
The majority of the Lombards accepted Arianism. At first they
persecuted the Catholics, and the Catholic queen Theodelinde
a�empted to convert the Lombards to Catholicism, but she was
unsuccessful. The queen’s husband was an Arian who allowed
his son to be baptised and brought up in the Catholic Church.
An Arian reaction followed, but Catholicism triumphed.
During the 7th century, the influence of Pope Gregory ‘the
Great’ was effective in converting many of the Lombards. By
the end of the century, their conversion to Catholicism was all
but complete. 23
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Towards the close of the eighth century, Pepin and
Charlemagne conquered the Lombards at the invitation of Pope
24
Adrian I.
The Burgundianswere a strong destructive East German
nation, believed to have originated from Scandinavia or
Norway. They fought with Roman war hero Aetius; the
Visigoths, and other Germanic peoples against A�ila and the
Huns. The Burgundian kings were given the title of ‘Masterof
the Soldiers’.
By AD417, the Burgundians had accepted the Catholic faith.
Later they became Arians and lived peacefully with the Gauls.
“The question of who converted the Burgundians remains a
mystery lost in the mist of time…. (most) likely that a group of
Visigoth missionaries preached to them… some time after
AD418… Most of the conversions were more likely the result of
a slow, religious osmosis.” 25

A�er the war with the Huns, the Burgundians who survived fled
the territory and moved to the Rhine River valley where they
occupied eastern Gaul. There they sided with the Vandals,
Suevi, Lombards, Heruli and Goths, who were all Arian.
In AD500, the Burgundians were a�acked by the Franks, their
former allies, and their kingdom was annexed to the Frankish
kingdom. A�er a time, they converted to Catholicism.
The Alemannialso lived in this area of Gaul, north of the
Burgundians. The name Alemanni meaning ‘all men’ or ‘men
united’, were a mixture of men, a confederate of Germanic
tribes who se�led in a large part of Switzerland.
Much earlier, the Alemanni began to wear Roman a�ire and
emulate Roman social customs, although they were not
Romans. At the same time they maintained their own language
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and culture. In AD213 they asked the Emperor Caracalla for
help against a neighbouring tribe. He saw no reason why he
should help them, and decided to conquer them instead.
Caracalla “came to feel contempt for these people and would

not spare even them, but accorded treatment befitting the
bitterest foes, to the very people whom he claimed to have
come to help. He summoned their men of military age,
pretending they were to serve as mercenaries, and then at a
given signal — by raising aloft his own shield — he caused
them all to be surrounded and cut down, and he sent horsemen
round about and arrested all the others.” 26

The Alemanni were frequently clashing with the Romans. The
biggest clash came in AD357 where the Romans were victorious
in driving the Alemanni from northern Italy, back into Germany
and Switzerland. The Alemanni were pagans, but early in the
seventh century, they were converted to Celtic Christianity.
Not long a�er, they succumbed to Catholicism.
In AD507 the Visigoths of Gaul were attacked by the Franks.
Alaric II thought the Ostrogoth army would come to his aid, but
none came. In actual fact, Theodosius was caught by surprise
and could not provide the help in time. Alaric was slain, and
the Visigoths of Gaul were defeated.
“The Visigothic kingdom was wasted and subdued by the
remorseless sword of the Franks.” 27
Many moved to Spain, where other Arian Visigoths had enjoyed
religious liberty for many years.
In AD586, Arian King Leovigild of Spain died, and his son
Reccared took the throne. The following year, King Reccared
publicly renounced Arianism.
Many Arian nobles and
ecclesiastics followed his example which resulted in Arian
uprisings.
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In AD589, in the name of King Reccared and Bishop Leander,
bishops and nobles were brought together for a church council.
Only eight Arian bishops could be persuaded to attend.
A�er three days of prayer and fasting, the king’s public
confession was read aloud by a notary. It defined the
Trinitarian and Arian tenets, and established Reccared’s newly
achieved orthodoxy.
In his confession, Reccared declared that God had inspired him
to lead the Goths back to the true faith from which they had
been led astray by false teachers. He declared that not only
the Goths but the Suebi (Suevi), who by the fault of others had
also been led into heresy, had been brought back to the faith.
He then anathematized Arius and his doctrine, and declared his
acceptance of the councils of Nicaea, Constantinople, Ephesus
and Chalcedon. He pronounced an anathema on all who
returned to Arianism a�er being received into the Church. This
Confession was received with a general acclamation.
Bishop Leander delivered a triumphant closing sermon entitled,
‘Triumph of the Church upon the Conversion of the Goths’. A
plan was immediately approved for forced conversion of the
remainder of the Arians and the Jews.
The Arian bishops were then called upon to declare publicly
their renuncia�on of Arianism and their acceptance of
Catholicism. They replied that although they had already done
so, they would comply. 28
Further, the third Council of Toledo in AD589 decreed that all
relics of Arianism be handed to the clergy of the church. This
included Gothic Bibles, manuscripts, le�ers and all records of
the religious history of the Goths.
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They were to be handed over “that they might be ‘tried by fire’,

an ordeal by which there is reason to suppose that none of
them survived. The offence of concealing any such relics was
punished by excommunication.” 29

All churches consecrated by Arian bishops were to be
consecrated anew by the Catholic Church.
Every means was taken “not only to eradicate the Arian heresy,
but also to take measures to blot out all traces of its existence .”
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Sunna, the last Gothic bishop was offered pardon and
replacement in a Catholic bishopric if he would repent and
renounce his Arian Faith. He indignantly refused saying,
‘RepentanceI know not, and a Catholic I will never be; but in
the form in which I have lived I will live, or for the religion in
which I have remained from my earliest years I will most gladly
die.’ He withdrew into exile in Africa. 31
The ‘great’ Bishop Leader of Seville saw the consummation of
his life’s work in the conversion of the Goths in Spain. The “last
of the Gothic Churches was now extinct.” 32
Visigothic Spain was now unified and the Catholic Faith became
established as the state religion. 33 Thus came to an end the
‘noble’ Goths.
“In the history of religion the Goths are contemporaries and

spectators of the passage from paganism to papacy. Their
position from these different points of view is strangely similar.
Driven like a wedge into the Eastern side of Europe by the
super-incumbent weight of the Huns, they pass along the whole
length of it, to be similarly thrust out at the West by the Franks.
During this whole course they hold a place intermediate
between barbarism and civilisation. They are not nomads, yet
they are not able to found a state.
Their political fate is
matched by their ecclesiastical. They are not heathen, yet they
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are not acknowledged as Christians. Planted in an indefensible
position by their Arian Creed, they are crushed between the
opposing masses of heathendom and Catholicism.” 34

<><><><><><><><><><><><>
This chapter has given a li�le glimpse into the lives of those
who lived ‘beyond the mountains’. Not all were barbarianas
the word implies today, although it is clear that some were
cruel and barbaric.
The majority were average men and women who for whatever
reason – the need for pasture and water, the desire for a more
productive life, the riches of civilisation, self-defence against
other tribes, or some other inexplicable reason – chose to
migrate from their homeland.
The men were brave and fearless. Many could not read or
write, but they had their talents. Taking whole nations across
the mountains would be no easy task. It is not for us to be
critical and condemning.
Our a�itudes in reflection must be more gentle than George
Rawlinson who wrote, “When at the present day we take a

general survey of the world’s past history, we see that by a
species of fatality – by a law, that is, whose workings we
cannot trace – there issue from time to time out of the
frozen bosom of the North vast hordes of uncouth savages,
brave, hungry, countless, who swarm into the fairer southern
regions determinedly, irresistibly, like locusts winging their flight
into a great land.
How such multitudes come to be propagated in countries where
life is with difficulty sustained, we do not know; why the impulse
suddenly seizes them to quit their old haunts and move steadily
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in a given direction, we cannot say: but we see that the
phenomenon is one of constant recurrence, and we therefore
now scarcely regard it as being curious or strange at all. In
Asia, Cimmerians, Scythians, Parthians, Mongols, Turks; in
Europe, Gauls, Goths, Huns, Avars, Vandals, Burgundians,
Lombards, Bulgarians, have successively illustrated the law,
and made us familiar with its operation.
But there was a time in history before the law had come into
force; and its very existence must have been then
unsuspected… Probably there is seldom an occasion of its
coming into play which does not take men more or less by
surprise, and rivet their attention by its seeming strangeness
and real unexpectedness.” 35

<><><><><><><><><><><>
The list of the ten kingdoms are generally the Heruli, Vandals,
Ostragoths, Visigoths, Suevi, Burgundians, Franks, Saxons,
Alamanni and the Lombards.
However, not all historians
agree.
Ten kingdoms

VANDALS
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Uriah Smith wrote, “The ten kingdoms which arose out of
the old Roman Empire, are symbolized by the ten horns on the
fourth beast of Daniel 7. All agree on this point, but there has
not been entire unanimity among expositors as to the names of
the kingdoms which constituted these divisions .” 36

We can be flexible in identifying the ten kingdoms, although
those listed are the predominant ones, except for one other,
the Huns.
When reading history, new names often arise – the Quadi,
Sarmati, Alani, Gepidae, Jutes, Bavariio, Sugambri, Frisians,
Chimbri, Teutons, to mention a few.
Some have included the Huns and eliminated the Alemanni, but
as the Alemanni are mentioned often, it is difficult to leave
them out. Others omit the Lombards and replace them with
the Bavarians, but the Bavarians are not referred to as often as
the Lombards. Edward Gibbon places the Lombards on his list.
Most Bible expositors agree that the prophecy refers to the
kingdoms of Europe. They accept that the number ten is
representative of those who migrated from their northern
homes to the Roman Empire during the first five centuries AD.
It is similar to naming seven churches in Revelation 2 and 3.
They are representativechurches, chosen to teach a lesson, as
there were far more than seven churches in Asia Minor.
One thing is clear from the historians – three were plucked up
by the roots as the Bible predicted. Daniel 7:20.24.
Dr. George Dawe, Professor Emeritus of Systematic Theology,
Union Presbyterian Seminary identifies the uprooted horns as
the kingdoms of the Heruli, the Vandals and the Ostrogoths,
between the years AD493-553. 37
Rev. E.B. Ellio� wrote, “I might cite three that were eradicated
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from before the Pope out of the list first given; viz. the
Heruli under Odoacer, the Vandals, and the Ostrogoths.” 38

Catholic priest, Bertrand L. Conway wrote in his classic book
The Question Box Answers, “Historically it was the Heruli,
Vandals, and Ostrogoths, who severely weakened the old
divided Roman Empire.” 39

The dates also vary in the writings of historians. Some refer to
the date the kingdom and people were completely dispersed,
rather than the date they were conquered. Bible students
often argue in this way, trying to prove the date incorrect.
The dates are important, but not enough to have an iron rule,
especially for men and women who study history or for those
who go to the internet for information. There is a lot of
variation.
Hold on to quotations of historians who give dates, especially
from old history books. History is being revised, and old books
are more reliable.
The important factis that three kingdoms were uprooted.
They were a�acked in ba�le and destroyed, a sad end in more
ways than one.
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Chapter 3

Four Ci�es
During the fourth century AD, the world church held four cities
as major episcopal Sees --- Jerusalem, Antioch, Alexandria, and
Rome. As the church became secular, the glory of the Saviour
was lost, and with the rise of Constantinople, the four big cities
took precedence.
Antioch in Syria became the missionary centre for the apostle
Paul, and when returning from his travels, he encouraged
believers with his experiences. Prophets also came from
Jerusalem to exhort the people. It was here the believers were
first called Christians.
What was the city of Antioch like?
Antiochin Syria was founded in 301BC by Seleucus I Nicator, a
former general of Alexander the Great. It was the capital of the
Seleucid kingdom until 64BC when it was annexed by Rome and
made the capital of the Roman province of Syria.
Antioch lies in a beautiful valley at the mouth of the Orontes
River, 19 kilometres (12 miles) from the Syrian border. It used
to be known as Antioch by the Orontes to dis�nguish it from
Antioch in Pisidia.
It soon became an important terminus for trade, situated at the
crossroads of trade routes south to Palestine and Egypt, east to
Persia, and west to the Asia Minor peninsula. Its economy
thrived because of its strategic position. 1
Antioch had a popula�on of over 500,000, including a Jewish
colony of 70,000.
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It became the third largest city of the Roman Empire in size and
importance, and was the Empire’s eastern border from Persian
a�ack. During the fourth century, Antioch was the centre of
Greek life and culture. 2
It was called “Antioch the Great, Queen of the East.” Josephus
ranked it as the third greatest city of the Roman Empire, a�er
Rome and Alexandria. 3 The Romans called it “beautiful
Antioch”.
The two main streets ran at right angles to each other. They
were lined with marble colonnades and adorned with temples,
palaces and statues. 4
The suburb of Daphne, five miles to the south, was a favourite
pleasure resort and residential area for the upper class.
Pleasure seekers enjoyed magnificent temples, theatres, a
forum and public baths. Water was stored in aqueducts and
was so abundant that almost every home had a fountain.
Ancient wall Antioch

Very few remains are
visible in Antioch today.
Most lie buried beneath
thick flood deposits
from the Orontes River.
Archaeologists
have
unearthed a number of
large mosaic floors from
both private houses and
public buildings.

Antioch was the “flourishing home of a learned, devoted
Christianity, clinging closely to the early simplicity of the gospel,
and refusing to adopt the unscriptural teachings and customs of
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heathenism that were gaining ground in some professed
Christian bodies.” 5

Over time, certain bishops of Antioch became influential in
theology and ecclesiastic politics.
During the third century AD, a Christian scholar by the name of
Lucian, discerned that there were two movements taking shape
in Christendom, one accepting the doctrines of heathenism, the
other based on the Word of God.
Enthusiastic for the truth, Lucian began a school for Biblical
studies in Antioch, a place of learning that would follow closely
the true text of the Scriptures. Two of his students were Arius
the Libyan and Eusebius of Nicomedia.
Lucian was noted for his scholarship and ascetic piety. He had
an enduring influence on Biblical textual study and is known for
his critical revision of the Septuagint text and the Greek New
Testament. He based his revision on the original Hebrew,
emphasising the need for textual accuracy.
Lucian’s Bible was the oldest Greek New Testament in existence.
It was used by the Greek fathers and replaced all others. It
became the basis of the textus receptus,the text upon which
the King James Bible was translated.
In his witness to the heathen, Lucian testified of the darkness
that covered the cross at the time of Christ’s crucifixion. He
appealed to them, “Search your writings and you shall find that,
in Pilate’s time, when Christ suffered, the sun was suddenly
withdrawn and a darkness followed .” 6

This darkness extended even to Rome. It was not an eclipse
although many thought it was. “There was the largest and most
famous eclipse that had ever occurred. The day was so turned
into night at the 6th hour (midday) that the stars were seen.” 7
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When darkness descended upon the cross, there was an
earthquake in Bithynia. It destroyed many houses in the city of
Nicaea. Was God speaking to the world at that moment?
We do not know very much about the beliefs of Lucian, but we
know He believed the Son was a distinct being in the image of
the Father, and that He came to this earth and took a human
body. Scholars could not fault his scholarship, but there were
differences in his understanding of the Son of God.
Wilkinson asked, “What must have stirred the mind of Lucian…
(by) the philosophical speculations offered to sustain the

theological viewpoint held by the bishop of Rome concerning
the Godhead?” 8

No record has been found that Lucian was a participant in this
controversy, and no charge of factionalism (taking sides in
religious arguments) was brought against him. He died thirteen
years before the Council of Nicaea.
Lucian gained respect and popularity among Byzantine writers,
but not for his beliefs. It was the quality of his writing that
a�racted the scholars.
Lucian was martyred in AD312 at the hands of the Roman
Emperor Maximinus. 9
<><><><><><><><><><><>
Alexandriawasoriginally a small port town of Rhakotis on the
coast of the Mediterranean, but in 331BC it was turned into a
great sea port by Alexander the Great. Alexander put the work
into the hands of Cleomenes, while he moved on to conquer
Tyre and Phoenicia.
The expansion of the city took place under the rule of
Alexander’s general Ptolemy and the Ptolemaic Dynasty. 10
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A�er Alexander’s death Ptolemy brought his body back to
Alexandria where it was entombed.
Alexandria once had a famous lighthouse, on the island of
Pharos in the harbour. It became one of the seven wonders of
the world. Consisting of a three-tiered stone tower, said to be
over 120 metres high, and with a spiral ramp leading up to the
platform where fires burnt at night. These were reflected out
to sea by metal mirrors. Above the fires was a huge statue of
either Alexander or Ptolemy as the sun god Helios. 11
The city became the largest in the known world. Its design was
noted by historian Strabo, who recorded, “ The city has
magnificent public precincts and royal palaces which cover a
fourth or even a third of the entire area .” 12

The historian Mangasarian wrote, “Serving as the port

of Europe, it attracted the lucrative trade of India and Arabia. Its
markets were enriched with the gorgeous silks and fabrics from
the bazaars of the Orient. Wealth brought leisure, and it in turn,
the arts.” 13

The most beautiful edifice in Alexandria was the temple of
Serapis. Historians claim it was “one of the grandest

monuments of pagan civilization, second only to the temple
of Jupiter in Rome, and the inimitable Parthenon in Athens.” 14

The temple was built on an artificial hill, to which ascended one
hundred steps. It was not only one building, but a vast body of
buildings, all grouped about a central building of much larger
proportion. The temple had graceful pillars of huge magnitude.
Alexandria was the home of Cleopatra, Queen of Egypt.
In 31BC Octavian became Consul, and in BC27 he was awarded
the name ‘Augustus’ (meaning sacred or revered), and
thereafter is referred to as Caesar Augustus. The following year
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he conducted a census of the Roman popula�on. This included
Judea, although not as yet annexed to Rome. The census
forced Mary and Joseph to return to their hometown of
Bethlehem to be counted. 15
In 12BC Augustus Caesar became Pontifex Maximus, the chief
priest of the Roman state religion. He died in 14AD and
Tiberius became Caesar.
The harbour of Alexandria has changed over the years due to
severe earthquakes. Much is now under water. Archaeological
divers have discovered many magnificent artefacts that would
have been part of Cleopatra’s palace. The treasures are taken
out and copied, then returned to the water where they remain.
Alexandria had a magnificent library, begun by Ptolemy I Soter
and completed by Ptolemy II. The la�er ruler sent le�ers all
over the Empire asking for contributions of books for the
library.

16

Artist’s impression
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According to historians Oakes and Gahlin, “There was room for

up to 70,000 papyrus scrolls. Most of the items were bought,
but other means were sometimes used. In order to procure
coveted works, all ships entering the harbour were searched.
Every book found was taken to the Library where it was decided
whether to give it back or confiscate it and replace it with a
copy.” 17

No one knows how many books the library actually housed,
although the History Channel said there were 500,000 books.
The historian and scholar Mangasarian wrote that they were
“more precious than beaten gold.” 18
According to tradition, the Greek Septuagint (the Greek
translation of the Old Testament) was translated by seventy
Jewish elders in Alexandria and completed in AD132.
Alexandria a�racted all schools of thought -- scholars,
scientists, philosophers, mathematicians, artists, historians,
doctors. They studied at the university in connection with the
library.
Doctors were a�racted to the medical wing of the university
because they were permi�ed to cut and operate on the human
body. In Greece this was forbidden, but in Egypt, it was
acceptable.
Mathematicians studied at the university, such as Archimedes,
who was later himself studied by the students. Euclid taught
geometry at the university. Heron, the greatest engineer and
mathematician of his day was born in Alexandria.
Many scholars were invited to the University for research, not
only to study, but also to share their knowledge. There were
many large halls and meeting rooms for classes and public
lectures. Beautiful gardens surrounded the buildings.
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Alexandria also had an Ecclesiastical College. It began as a
school of pagan philosophy called the Eclectic,with students
calling themselves ‘eclectics’. They professed to be in search of
truth alone and would adopt any tenet from anywhere that
seemed to them to be truth. They held Plato to be above all
others, so were also given the name Platonists.
“This philosophy was adopted by such of the learned at

Alexandria as wished to be accounted Christians, and yet retain
the name, the garb, and the rank of philosophers…

These men were persuaded that true philosophy, the great and
most salutary gift of God, lay in scattered fragments among all
the sects of philosophers; and therefore, it was the duty of
every wise man, and especially of a Christian teacher, to collect
those fragments from all quarters, and to use them for the
defence of religion and the confutation of impiety .” 19

One of the first of these ‘philosophers’ was Ammonius Saccas,
who believed truth was known by all sects, but they stated
differently. It was the task of the philosopher to find a way to
state the truth so that all could understand it. These were
called the NewPlatonists.
Presenting truth, “was to be accomplished by a system of
allegorizing and mystification ”, which meant anyone could see
whatever they wanted to see in any writing. 20
One of the earliest of the philosophers who claimed to be a
Christian at the Alexandrian Catechist School was Clement. He
perceived that if Christianity was to be more than a religion for
the uneducated it must come to terms with Greek philosophy
and Greek science.
He encouraged Christians to study philosophy, saying “Simpleminded Christians must no longer fear philosophy…” 21
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Clement of Alexandria believed there were two meanings to
Scripture, one visible, the other hidden. Like the shell of a nut
is discarded, so the obvious meaning has no use. 22
When speaking of Christ’s miracle of changing the water to
wine he said, Christ “gave life to the watery element of the
meaning of the law, filling with his blood the doer of it who is of
Adam, that is, the whole world; supplying piety with drink from
the vine of truth, the mixture of the old law and of the new word,
in order to the fulfilment of the predestined time.” 23 Did you

understand that?

Clement was a teacher of Origen who went even further than
his teacher. (Ammonius also taught him) Origen was much in
demand as a preacher, a circumstance that provoked the
disapproval of Demetrius, Bishop of Alexandria, who was
anxious to control this free lay teacher.
Origen said, “The Scriptures are of little use to those who
understand them as they are written .” 24
Instead of one hidden meaning in Scripture, Origen added four
additional meanings. The hidden has within it two meanings:
one moral and the other mystical. The mystical has within it
two other meanings: the allegorical and the anagogical. It was
also possible that the mystical had other meanings, from three
to six. 25
This became the norm as a method of Alexandrian study.
Lucian’s historical-grammatical method of study began in
Antioch as a reaction to the allegorical method of study in
Alexandria. 26
Alexandria became the seat of Gnosticism, a powerful
movement that rejected the Old Testament and the Ten
Commandments. Lucian took his stand against this ‘no-law’
49

theory and taught the binding obligation of the Ten
Commandments. He was called a “Judaizer” by Cardinal
Newman, because he kept the 4th commandment. 27
Jerome, who translated the Bible into La�n made trips to the
school to interact with the scholars. Jerome’s influence has
been far-reaching, primarily through the Vulgate Bible (the
Latin version he translated), but also because he transmi�ed
much of Greek thought to the West.
Another visitor to the university was Basil ‘the Great’, Bishop of
Caesarea. When Eusebius of Caesarea died in AD370, Basil was
chosen to succeed him. It was here his talents were called into
action.
When Emperor Valens strove to introduce Arianism into his
diocese, Basil fought to prevent it. Although inclined to banish
the bishop, Valens le� him unmolested. Basil, with the help of
Athanasius, “tried to overcome its (the West) distrustful attitude

toward the Homoiousians (Arians). On the other hand, Basil
was grievously offended by the extreme adherents of the
Homoousians (Nicenes), who seemed to him to be reviving the
Sabellian heresy.” 28 Athanasius was also a student at the

Alexandrian Catechist School.

Christians who loved the Word of God at Alexandria tried their
best to bring a true understanding of Scripture, but the system
of philosophy and literature gradually gained the ascendency.
With so many learned men at the college and library, debate
was a natural part of Alexandria, and the city became
increasingly a ba�leground of warring faiths.
<><><><><><><><><><><>
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Romehad long been an important city for the Roman Empire,
and because of its age, is often called the ‘eternal city’. The
Romans believe it was founded in 753BC, but modern
historians say it was 625BC.
Legend tells us that Rome was founded by Romulus and Remus,
twin sons of Mars, the god of war. They were le� to drown in a
basket on the Tiber River, but were rescued by a she-wolf. A�er
growing up, Romulus killed his brother and became the first
king of Rome. 29
The city of Rome is on a hill, the Pala�ne Hill. It was one of a
group of hills, traditionally counted as seven, around which the
ancient city grew. The other hills are the Capitoline,
the Quirinal, the Viminal, the Esquiline, the Caelian, and
the Aventine. 30
Rome had four classes of people; all very important to the
Romans. The lowest level consisted of slaves. They owned
nothing and had no rights. The next class was called the
plebeians; free people, who had li�le say in anything, unless
they were wealthy. The next level was made up of the
equestrians (or knights) and they were wealthy. If they were
called to fight for Rome, each man was given a horse. The
highest class constituted the nobles. They were called
patricians and all power lay with them. 31
The Romans built tremendous roads, always in a straight line
and over the top of hills. They built the catacombs to bury the
dead.
They also built an incredible sewerage facility. A system of
tunnels ran under the city, connected to pipes. When the
Tiber river flooded, the excess water was naturally diverted
through the sewerage tunnels and out to sea. This would
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effectively clean the system. These tunnels are still in working
order today, 2500 years later. 32
Rome in its prime

Rome began as a monarchy, but in 509BC changed to a
Republic. In 450BC, the first Roman law code was inscribed on
12 bronze tablets and publicly displayed in the Roman Forum.
By 300BC, real political power in Rome was centred in the
Senate, which at the time included only members of patrician
and wealthy plebeian families.
The greatest challenge to Rome was Carthage, a powerful sea
port in North Africa, on the other side of the Mediterranean.
Both cities controlled an empire.
The most famous incident was when Hannibal (from Carthage)
crossed the Alps to the north of Italy with his troops and his
war-elephants, and invaded Italy. 33 One hundred years later,
Carthage was completely destroyed. 34
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By the fourth century AD, Rome had 28 public libraries. Many
were destroyed by war, but some materials were recovered
and placed in museums. The Vatican library is an outgrowth of
one of these early libraries. It was begun in 1295 and today
has the greatest collection of handwri�en manuscripts in the
world.
It also has vast underground archives. The historical records of
the Church of Rome are stored there, including the names of
those who died as martyrs in the Inquisition. Every encyclical
of bishops and popes is stored in the archives, with an up-todate recall system, so that the current pope can quote previous
popes at will.
The Vatican library also contains many ancient books, including
the Scriptures. These can be produced with a claim that their
antiquity is proof of their authenticity. This was done when
Codex Vaticanus ‘B’ was brought forth to be acclaimed by the
world, as “the oldest and most reliable manuscripts (together
with the Sinaiticus) of the Greek New Testament.” 35
The Vaticanus was wri�en on vellum and believed to have been
transcribed in the fourth century. 36
It was in the fourth century that the supremacy of the Roman
Church really began to rise, although the bishops in Rome
began taking liberties much earlier.
One historian noted, “The removal of the capital of the Empire

from Rome to Constantinople in AD330, left the Western
Church practically free from Imperial power, to develop its own
form of organization.
The bishop of Rome, in the seat of the Caesars, was now the
greatest man in the West, and was soon forced to become
the political as well as the spiritual head… Again and again,
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when barbarians attacked Rome, he was compelled to actually
assume military leadership.
Eastern emperors frequently recognized the high claims of the
popes in order to gain their assistance. It is not difficult to
understand how, under these responsibilities, the primacy of the
Bishop of Rome, established in the pre-Constantine period, was
emphasized, and magnified after AD 313, the Edict of Milan .” 37

Another historian stated, “Then (in the fourth century) for the
first time the precedence among equals willingly conceded to
Rome. In early stages it was turned into a claim of authority…
and from that time never ceased to advance in pretensions,
until it assumed the form of The Supremacy, that is, absolute
dominion throughout Christendom.” 38
A later impetus for the Roman Church was the forged ‘Donation
of Constantine’. It had tremendous influence upon the
territorial claims of the Church.
“The Donation was preceded and followed by various papally-

forged documents on the level of the Blessed Peter’s missive.
Like the latter, their specific objective was to give power,
territory and wealth to the popes…” 39

The Dona�on of Constantine was purported to have been
wri�en by Constantine, in which he desired to promote the
Chair of Peter over the Empire. Its seat was to have supreme
authority over all churches in the world, and be judge in all that
concerns the Christian faith. The clergy were to enjoy the high
privileges of the Imperial Senate.
The last clause said, “Constantine gives up the remaining
sovereignty over Rome, the provinces, cities and towns of the
whole of Italy or of the Western Regions, to Pope Silvester and
his successors.” 40

The Donation did not surface until the eighth century under
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Pippin and Charlemagne. It was used by the Papacy to leverage
power among the nations. 41
In AD366, a Spaniard by the name of Damasus came to the
chair of Rome. During his reign as bishop, Damasus condemned heresies, including Arianism. He sent his legates to
the Council of Constantinople in AD381, declaring himself to be
the ‘Apostolic See’. This was confirmed by the Council.
His secretary Jerome (translator of the Latin Vulgate) heartily
agreed with this designation. “As I follow no leader save Christ,

so I communicate with none save your Beatitude, that is, with
the chair of Peter. For this, I know, is the Rock on which the
Church is built. This is Noah's ark, and he who is not found in it
shall perish when the flood overwhelms all…” 42

Innocent I introduced the concept of ‘primacy of jurisdiction’.
He wrote, “...nothing which was done even in the most remote

and distant provinces should be taken as finally settled unless it
came to the notice of this See, that any just pronouncement
might be confirmed by all the authority of this See, and that the
other churches might from thence gather what they should
teach.” 43

There is no question the city of Rome rose high above the other
three cities. And its rise continued from its pagan form to its
papal form, until it became the headquarters of the Roman
Catholic Church.
<><><><><><><><><><><>
The city of Constantinoplewas built on the ancient city of
Byzantium (founded in 657BC) by Constantine I in the fourth
century. It was built on a natural harbour called the Golden
Horn, with water on three sides, and on the other side a
protective wall.
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Constantine did not completely destroy the old city, but his
‘New Rome’ was four times the size of Byzantium. It was built
on seven hills, just like Old Rome, and was divided into fourteen
districts. Anciently a religious building was placed on each hill.
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The streets of Constantinople were wide avenues lined with
statues of Alexander the Great, Caesar Augustus, Diocletian and
Constantine himself dressed as Apollo holding the world aloft.
The two main streets were marked by a four-way arch, called
the Tetrapylon. North of the arch stood the old basilica, which
Constantine converted into a square court. It was surrounded
by several porticos, housing a library and a forum. On the
south was his magnificent palace. Statues of antiquity were
gathered from various parts of the Empire to adorn its public
places. Marble columns graced the buildings, and mosaics
covered the floors.
One of Constantine’s early concerns was to provide enough
water for the city. Old Rome did not have a problem, but New
Rome faced periods of intense drought in the summer and
torrential rain in the winter. The city needed a reliable water
supply. Sufficient aqueducts, tunnels and conduits brought
water into the city, but there was a lack of storage. To solve the
problem, the Binbirderek Cistern was constructed. 45
The city of Constantinople was pa�erned a�er Roman
architecture, and its political life a copy of Rome. The army
followed Roman military customs, and the city operated under
Roman laws and rules. Officials took charge of building roads,
bridges, wells, and caravan shelters. Trade and industry were
controlled by the government, and it was government policy
that the poor receive free bread; the old and the blind receive
benefits.
56

The people were well-educated and all spoke Greek. Everyone
regarded themselves as Romans. The new city was dedicated
to God by Emperor Constantine as a Christian city.
Churches were magnificent. Relics were gathered from all over
the Christian world and displayed in monuments, palaces, and
churches. The bodies of saints rested in beautiful shrines and
thousands prayed at the shrines to cure their ills.
These holy relics “excited the covetousness of the Latin clerics.”
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The modern Church of Sophia became a mosque and is now a museum

Constantinople is now called Istanbul. It was a gradual change,
first the spelling to the Turkish Konstantiniye. Greek road signs
were displayed as Stanbulin (meaning ‘to the city’). Muslims
mocked and said it should be Islambol (meaning ‘Islam
abounds’). These names were used interchangeably until it was
se�led in the 1960s as Istanbul. 47
<><><><><><><><><><><>
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Now that we have pictured the four cities of Christendom, our
minds can be�er understand what it was like for the men and
women who lived there. These were not tiny villages. Each
city was a great metropolis with thousands of people going
about their business, either for pleasure, work or study.
During times of persecution, God’s people retreated to their
mountains, but when peace reigned, they witnessed to the
people of the cities.
The historian Stanley stated, “Doubtless there are many points

both in sacred and in common history, both in civil and
ecclesiastical records, where we must be content to remain in
suspense.
History will have left half its work undone, if it does not teach us
humility and caution. But essential truth can almost always be
found, truth of all kinds can with due research be usually found:
she lies, no doubt, in a well; but we may be sure that she is
there if we dig deep enough.” 48

So true.
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Chapter 4

Emperor Constan�ne
Constantine was born in AD272 to Helena and Flavius Valerius
Constantius I, an army officer in the Eastern Empire. Their son
was raised and educated at the court of Diocletian in
Nicomedia. 1
In AD303, Diocletian began his great persecution. Constantine
was 31 years old and he saw firsthand the fierce persecution of
Christians. It made a strong impression upon his mind.
In AD304, Constantius requested his son’s presence from
Galerius who ruled under Diocletian, and Constantine joined his
father. They crossed together to Britain and fought a campaign
in the north. A year later, Constantius died and Constantine
became a colleague of Galerius. 2
It was Galerius, the adopted son of Diocle�an, who first
induced Diocletian to turn persecutor, and together they
resolved to destroy Christianity throughout the Empire. It was
a cruel and horrible plan and many thousands of Christians
suffered painful deaths.
Two years a�er the persecution began, Diocletion became very
ill and abdicated. 3 The fierce persecution continued under
Galerius.
In AD311, Galarius also became very ill with a loathsome
disease. Seeking to appease the God of the Christians, he
issued an Edict of Tolera�on. It bore his own name and the
names of his colleagues Licinius, Maximinus II and Constantine.
Maximinus, ruler of Egypt, refused to sign. 4
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The Edict said in part, “… we have hitherto endeavoured to
restore a universal conformity to the ancient institutions and
public order of the Romans; and in particular it has been our
aim to bring back to a right disposition the Christians who had
abandoned the religion of their fathers… Many of them were
brought to order through fear, while many were exposed to
danger… since we have observed that they now neither show
due reverence to the gods nor worship their own God, we
therefore, with our wonted clemency in extending pardon to all,
are pleased to grant indulgence to these men, allowing
Christians the right to exist again and to set up their places of
worship provided always that they do not offend against public
order.” 5

This brought a partial end to the persecution of Christians.
Galarius died in May AD311 and Diocletian died in December
that same year. Maximinus continued the persecution until
August of AD313 when he died.
Constantine became a general in the army. He fought and won
ba�les in Turin and Verona. Having had great success, he then
began to wonder if he should risk marching on Rome. Emperor
Maxentius had four times as many troops, but they were
undisciplined and inexperienced.
Constantine made his decision and left for Rome.
The day was beginning to decline and the young general bowed
his head in prayer. He had observed that the gods of the
Romans were powerless, but the God of the Christians, and of
his father, claimed to be the supreme God.
When he had concluded his prayer, he saw in the sky a cross of
light shining above the sun, with the Greek words, ‘en toútōi
níka’, which literally meant, ‘In this, conquer’ or ‘In this
victory’. 6
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Constantine was filled with amazement. The whole army had
witnessed the vision and his soldiers were asking, What doesit
mean?’
It is probable Constantine saw the ChiRho, as it is on his shields and military
standards. The Chi-Rho (pronounced keeroe) is a monogram of chi (Χ) and rho (Ρ)
as the first two le�ers of the
Greek Khristos(Christ). 7

The Chi-Rho.

During the night Constantine had a dream. In the morning, he
told his soldiers, ‘Jesusappearedto me during the night and we
are to go forward under the sign of the Christian cross. Prepare
to conquer - entoútōi níka - under the sign of the true God.’
Emperor Maxentius le� Rome to meet Constantine at the Tiber
River near Milvian Bridge.
Although heavily outnumbered, Constantine easily defeated
the Roman Emperor. Maxentius fled back to Rome. Before
reaching the city, he fell into the Tiber River and drowned.
Constantine immediately assumed complete control of the
Western Empire, becoming the dominant figure. He regarded
himself as ‘an Emperor of the Christian people’, and saw his
victory as a direct result of the vision. The new Emperor
offered a prayer with his soldiers. 8
“We acknowledge Thee the only God; we own Thee as our king

and implore Thy succor. By Thy favor have we gotten the
victory; through Thee are we mightier than our enemies. We
render thanks for Thy past benefits and trust Thee for future
blessings. Together we pray to Thee and beseech Thee to
preserve to us, safe and triumphant, our Emperor Constantine
and his pious sons.” 9
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The Senate welcomed him warmly.
A�er Constantine’s victory in AD312, the two remaining
Emperors, Licinius and Maximinus II, could do li�le else but
agree to his demand to be the senior Augustus. In this position
he ordered Maximinus to cease his persecution of Christians.

Arch of Triumph

The triumphal arch in Rome was erected in honour of
Constantine’s defeat over Maxentius. Some say it does not
mention the vision, but it does ascribe his victory to the
‘inspiration of the Divinity’, as well as Constantine’s own
genius.10
A statue was erected at the same time showing Constantine
himself holding aloft a cross and the legend, ‘Bythis savingsign
I havedeliveredyour city from the tyrant.’ 11
In AD313, Licinius defeated Maximinus, leaving Licinius as sole
ruler of the East. Constantine, ruler of the West, made it clear
that he was still the senior Augustus of the Roman Empire. He
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ordered Licinius to return all confiscated property to the
Christian Church in the Eastern provinces.
Constantine then issued the Edict of Milan in his own name and
that of Licinius, which granted further liberties to the Church. It
said in part, “… we decided that of the things that are of profit to
all mankind, the worship of God ought rightly to be our first and
chiefest care, and that it was right that Christians and all others
should have freedom to follow the kind of religion they favoured;
so that the God who dwells in heaven might be propitious to us
and to all under our rule.” 12

No sooner did Constantine lift the Church into partnership with
the State than vast wealth began to flow into ecclesiastical
hands. “The Emperor himself lavished on the hierarchy and

clergy rich endowments of both movable and immovable
property. His lay subjects emulated the example of their prince
in filling the Church coffers to overflowing .” 13 He handed over

the Lateran palace to the bishop of Rome and Bishop Miltiades
took it up as his residence.

The accumulation and handling of such large resources called
for elaborate statutory enactments and customary law. One
policy shaped the entire legislative and judicial program — the
policy of vesting all lands and cha�els in the hierarchy with
supreme and ultimate custody and control of the Roman
pontiff.
Canon 1495 makes this declaration of the law: “Sec. 1. The
Catholic Church and the Apostolic See have the inherent right,
FREELY AND INDEPENDENTLY OF ANY CIVIL POWER, to
acquire, retain, and administer temporal goods for the pursuit of
their own ends.
Sec. 2. Individual churches and other corporations established
as such by ecclesiastical authority are also endowed with the
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right of acquiring, retaining, and administering their own
property, according to Canon Law.” 14

The Florentine poet Dante wrote in his poem ‘The Inferno’,
“Alas! Constantine! What evil you bore into the world. Not by

your conversion but by your dowry, Which the first rich father
took from you.” 15

“As the wealth and political power of the Roman bishops
increased, so did the position and influence of the cardinals….
Those cardinals stationed at the Vatican brought wealth and
prestige with them from their families, or they acquired them
once they took office from its emoluments.

Outside Rome, it was the same story. Landed property, liquid
wealth, military force, family connections, and sometimes the
mere acquisition of what were called prince bishoprics,
conferred princely power, and with it always came as
association with political and economic fortunes of the land they
inhabited.” 16

Constantine
became
more and more involved
with the church, doing
much for its benefit.
His connection certainly
had political interests,
but his le�ers show that
he believed God would
bless him.

Constantine I

The Emperor began construction of St Peter’s basilica on a site
that once was Nero’s circus. It took 30 years to build and
lasted over one thousand years. 17
A problem had arisen with the Donatists, causing a schism that
split the African Church. Donatus was a fierce African. His
64

solution to all opposition was ‘Kill them’. He refused to believe
the Emperor and his authorities could become Christians.
“The church is to be pure and spotless for the chosen few. Sin
and riches are identical”, he said. 18
Donatus refused to allow those who had lapsed during
persecution to re-join the church. He was adamant. “The
renegades can never be saved. ” 19 Various councils were held,
but the problem continued.
In AD314 the Donatists appealed to Constantine.
He
summoned the bishops to a council at Arles where the issue
and other theological disputes would be discussed. The
Emperor hoped it would solve the schism, but it was fruitless.
In AD317, Donatist buildings were confiscated, but the people
of Carthage refused to surrender their churches. Troops were
sent to remove them. A�er a period of persecution, which was
encouraged by Bishop Hosius of Cordova, Constantine relented
and said the Donatists should be tolerated and left alone. 20
In AD321, Constantine was approached by the bishops of the
West demanding he issue a law for the observance of Sunday.
He complied with this request and passed Sunday legislation, a
civil law for the whole Empire.
It said in part, “Constantine, Emperor Augustus, to Helpidius:

On the venerable day of the sun let the magistrates and people
residing in cities rest, and let all workshops be closed. In the
country, however, persons engaged in agriculture may freely
and lawfully continue their pursuits; because it often happens
that another day is not so suitable for grain-sowing or for vineplanting; lest by neglecting the proper moment for such
operations, the bounty of heaven should be lost…” 21

Sozomen wrote in his history, “… the observance of the day
termed the Lord’s day, which the Jews call the first day of the
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week,

and

which the Greeks dedicate to the sun,
(Constantine) commanded that no judicial or other business
should be transacted on this day, but that God should be
served with prayers and supplications.” 22

Constantine also ordered that on Sunday “there should be a

suspension of business at the courts and in other civil offices,
so that the day might be devoted with less interruption to the
purposes of devotion.” 23 He forbade all military exercises on

Sunday.

Bishop Sylvester I of Rome stated after the law was passed, “If

every Sunday is to be observed joyfully by the Christians on
account of the resurrection, then every Sabbath on account of
the burial is to be an execration [loathing or cursing] of the
Jews.” 24

Constantine could not have understood the prophe�c
implications of Sunday laws in the future, nor did he know the
corruption to which the bishops of the West were heading.
The Eastern and Western Empires continued to be hostile
towards each other, and in AD323, a reason was found by
Constantine to start a new civil war against Lucinius. A year
later, he was victorious. Lucinius was imprisoned and later
executed. Constantine was now the sole Emperor of the entire
Roman world. 25
Soon after his victory, Constantine outlawed all pagan
sacrifices.
The treasures of pagan temples were confiscated and used to
pay for the construction of new Christian churches. Jews were
forbidden from owning Christian slaves.
Constantine continued to reorganise his army, quickly moving
to control trouble spots. Gothic presence continued to increase
and this was a great concern.
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The Emperor finally came to the conclusion that Rome had
ceased to be a practical city from where he could take effective
control over his frontiers and planned to move the capital. He
set up court in a few different places, but decided on the
ancient Greek city of Byzantium. Immediately he began
formulating his plans. 26
In AD324, the church was not at peace with itself. Arianism
was growing fast and Constantine did not want another schism.
It was his practise that when churches in different regions had
a disagreement, he called his ministers to a conference. The
Emperor was not above si�ing with them in their meeting, and
even taking part in their discussions. He took charge of
everything that concerned the peace of God. Those who knew
him well saw him as calm, conciliatory and sound in judgment.
He delighted in harmony and agreement, and did not look
kindly on the unyielding and dogmatic. 27
During the next months, Constantine tried to help church
leaders find common ground on the contentious aspects of
Christian doctrine. Especially did he try to deal with the
problem of Arius and his doctrine of a bego�en Son. It was
becoming more popular by the day.
It was not as if Constantine knew nothing about the teachings
of Arius.
His sister Constantia was an Arian and his son
Constantius. His close friend and advisor, Bishop Eusebius of
Caesarea, was an Arian, also his friend Eusebius Bishop of
Nicomedia.
Constantine wanted peace among the warring parties.
Suddenly an idea came to his mind. He would convene a
council of the church from all parts of the globe. It would be
ecumenical, not only from the West, but the East too.
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He said it sprang ‘by a divine inspiration’. He may have been
advised by the clergy, but he claims the idea was his own
‘under God’. Years later it was suggested Sylvester, bishop of
Rome had combined with him in convening the assembly, but
there is no evidence for this assertion.
The council would begin in early Summer of AD325 when it was
suitable for travelling. The city eventually chosen was Nicaea,
twenty miles from the Emperor’s residence in Nicomedia. ‘I
shall be at hand as a spectator and participator in what is
done’, stated Constantine.
The city was easily accessible for travellers from every
direc�on. ‘Nicaeahasa healthyclimate’, added the Emperor.
But Nicaea was more than pleasant weather. The name Nicaea
(Nikaea or Nike in Greek) means ‘victory’, ‘conquest’, or
‘conquer’, an appropriate name for a council the Emperor
thought would be a victory over all disputes. It was also the
very word that had been used in his vision of the cross prior to
Milvian Bridge -- νίκη : níkē– conquer!
Thus Nicaea became ‘the city of victory’ for the Emperor.
The timing was perfect as this would be the 20th year of
Constantine’s reign. It was a custom that every ten years something important should take place. On the 10th year of his reign
he made his son Constantine a colleague with him in the
Empire. In this 20th year (AD325), he would make his son
Constantius a colleague.
The Arian controversy had been raging for five years prior to
AD325, but Constantine had been unable to deal with it. Other
ma�ers occupied his time. It was now one year since his defeat
over Lucinius, and the Council of Nicaea would be part of his
victory celebration.
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Constantine hurriedly began to write very respectful le�ers to
2000 bishops around the world telling them to come promptly
to Nicaea for a council. 28
Mail services were good. The great lines of communication
were like roads, straight as arrows, from one extremity of the
Empire to the other. A few years later records reveal 200 post
stations and 92 inns, each a half a day’s journey apart.
How many bishops will respond?
What will be the result of the council?
These were the questions Constantine asked himself as he
mailed the le�ers.
Travelling would not be easy, either in public carriage or on the
back of a horse or mule. The inns would probably not be able
to accommodate all the travellers; many may have to sleep
under the stars. No doubt travelling would be too much for
the older men.
The Emperor was excited and full of hope.
Perhaps his dream for the whole church to be united in the
Faith would be achieved.
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Chapter 5

Arius the Libyan
Arius was born in Libya, on the southern coast of the
Mediterranean in a co�age beside the sea. He was taught by
his Christian parents to love the Lord even before he had
learned the alphabet.
Every day passages of the New Testament were read and
repeated by Arius. Even before he could read, the young child
had memorised a whole Gospel.
“After he grew older his father taught him both to speak and

write the Latin and Hebrew equivalent of every word in the
Greek text; so that Arius acquired the three languages
together.” 1

At twelve years of age, Arius was tall and slender. He had a
shaggy head of hair and dark, tender eyes.
The boy shared the farm labour, and took a bath in the li�le
bay each day. He loved to wander along the beach, or through
the wooded mountains that rose up from the water’s edge.
At night, father, mother and son read and discussed the
Scriptures in the three languages. Occasionally the boy was
made to stand up and repeat a creed.
As he recited, a peculiar note came into his voice, his right hand
waved in an easy, vibrant motion, and his head moved
backwards and forwards. His dark eyes dilated and lit up. He
made an impressive appearance with such a dis�nct manner of
speaking. Every word was clear and straight-forward.
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While being diligent in training his son, the father was not less
anxious to place in his mind the spirit of faithfulness and
diligence in understanding the difference between the
teachings of Jesus and the renowned philosophical teachers.
At twenty years of age Arius had grown very tall. He was still
thin, but of a striking appearance. His eyesight was weak,
which often made him downcast. His demeanour and dress
was of a rigid ascetic, and his hair hung in a tangled mass on his
head. At times his limbs trembled as if he was suffering from
an internal complaint. His voice was gentle and sweet.
Arius le� his home by the sea to attend the Bible School in
Antioch. He would take a four-year study course for the
priesthood. A�er his ordination in AD311, 24-year-old Arius
travelled to Alexandria to take up his duties as a priest.
A short time a�er his arrival, Bishop Peter was martyred, and
the following year, Bishop Alexander took his place.
Arius soon becomes a popular preacher. His innovative and
engaging analysis of the New Testament attracts a large
following. He is a quiet speaker. At times he breaks out in
great excitement, but there is always a sweetness in his voice.
He has a winning, earnest manner that fascinates all who hear
him.
In AD318, Bishop Alexander has an informal discussion with his
presbyters about the Trinity. Archdeacon Athanasius is among
them. He is 25 years old, short and dark-skinned, commonly
known as the ‘black dwarf.’ He is well-educated and well
versed in grammar and rhetoric, educated at the Catechist
School of Alexandria. 2
During the discussion, Arius asks, ‘How can the Sonbe a Sonif
Heis eternal like the Father?’
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‘Youmust not questionthe Trinity’, replies the bishop.
‘I am not questioning the Trinity, but it doesn’t make senseto
have a Sonas eternal as the Father.’
‘Stopthis’, commands Alexander.
‘I believethe Sonwas begotten of the Father’, continues Arius.
‘Of coursehe was’, replies the bishop.
‘But you can’t have an eternal Sonand be begotten at the same
time.’
The bishop is angry. ‘Lucian is to blame for these thoughts of
yours. Theyare heresy.’
‘No, Lucian did not teach me. I can think for myself, and I
believe the Sonwas not always.’
Later the Russian historian called Lucian “the Arius before
Arius.” 3
Arius by no means intended to lower the dignity of Christ by
ascribing to him a beginning of existence. He still believed He
was God, but bego�en of the Father.
The differences at Alexandria might not have gone any further
if the bishop had decided to ignore the comments of his priest,
but Bishop Alexander preached a sermon on the Trinity. This
agitated the subject. Arius responded to the challenge, and so
the controversy grew.
Hosius of Cordova was a bishop of the Western Church and
venerated for his wisdom. He had heard vague rumours of
events taking place in the East and spoke to Bishop Alexander
about it. Quickly he decided the Emperor must be warned at
once as the Alexandrian Church had become a battlefield. 4
The Faith was imperilled -- it was a time for vigorous action.
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Alexander sent le�ers to all the bishops, warning them of the
teachings of Arius. In AD321, he convened a synod at
Alexandria where 100 Egyptian and Lybian bishops were in
a�endance. At this council the bishop challenged Arius. 5
‘Gentlemen, Arius is teaching heretical doctrines that will
destroy Christianity and the Trinity. He does not believe the
Sonis the eternal God, but believesHewas created by God’.
Alexander explains the position of the church. “The Son is
immutable and unchangeable, all-sufficient and perfect, like the
Father, differing only in this one respect, that the Father is
unbegotten. The Son is the exact image of His Father.
Everything is found in the image which exists in its archetype….
But let no one be led from this to the supposition that the Son is
unbegotten, as is believed by some who are deficient in
intellectual power: for to say that he was, that he has always
been, and that he existed before all ages, is not to say that He
is unbegotten.” 6

Arius is then permi�ed to speak. “We are persecuted because

we say that the Son had a beginning, but that God was without
beginning. This is really the cause of our persecution, and
likewise, because we say the Son is from nothing.” 7

“We acknowledge

One God, alone Ingenerate, alone
Everlasting, alone Unbegun, alone True, alone having
Immortality, alone Wise, alone Good, alone Sovereign; Judge,
Governor, and Providence of all, unalterable and
unchangeable, just and good, God of Law and Prophets and
New Testament; who begat an Only-begotten Son before
eternal times, through whom He has made both the ages and
the universe; and begat Him, not in semblance, but in truth; and
that He made Him subsist at His own will, unalterable and
unchangeable; perfect creature of God, but not as one of the
creatures; offspring, but not as one of things begotten… as
Manichaeus taught that the offspring was a portion of the
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Father… or as Sabellius, dividing the Monad (single unit)… nor
as Hieracas, of one torch from another, or as a lamp divided…
or as the Manichees adopting a material notion of the divine
substance, considering that it was divisible, and that a portion of
it was absorbed by the power of darkness...
Nor do we agree with Monarchians who held that the Word
became the Son upon His incarnation, such as Marcellus…
Also the Macrostich says, ‘We anathematize those who call Him
the mere Word of God, not allowing Him to be Christ and Son of
God before all ages, but from the time He took on Him our
flesh…” 8

Bishop Alexander finds it difficult to sit quietly while Arius
speaks. He looks at Athanasius who is close by his side.
Arius continues, “If the Father begat the Son, He must be older
than the Son, and there was (a time) when the Son was not;
from this it further follows that the Son has His subsistence
[hypostaaie] from nothing…” 9 “If they coexist, how shall the
Father be Father and the Son be Son? or how the One first, the
Other second? and the One ingenerate and the Other
generate?” 10
The bishop insists before the assembly that the Son is as
eternal as the Father. Arius openly opposes, ‘Then you have
an unbegotten begotten Son, and if I have error, you teach
Sabellianism.’11
Arius is excommunicated.
He takes refuge with Eusebius at Nicomedia, who begins a
le�er-writing campaign to the bishops of Asia Minor in support
of Arius.
Arius has strong friends in Eusebius of Caesarea in Palestine,
Paulinus of Tyre, Gregory of Berytus, Aetius of Lydda, and other
bishops who either share his view, or at least consider it
innocent. 12
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He appeals to Eusebius of Caesarea and others to secure his
reinstatement as presbyter. Writing to Eusebius of Nicomedia
concerning Alexander he says, “… the bishop oppresses and

persecutes us most severely, and that he causes us much
suffering. He has driven us out of the city as atheists, because
we do not concur in what he publicly preaches; namely, that the
Father has always been, and that the Son has always been.
That as the Father, so is the Son; that the Son is unbegotten
as the Father; that he is always being begotten, without having
been begotten; that neither by thought, nor by any interval,
does God precede the Son, God and the Son having always
been; and that the Son proceeds from God …” 13

He then speaks of others who have heretical opinions. “ One of

them says that the Son is an effusion, another that he is an
emission, the other that he is also unbegotten. These are
impieties to which we could not listen, even though the heretics
should threaten us with a thousand deaths…” 14

Arius was continually accused of making God’s Son a created
being, but his writings show the words ‘created’, ‘made’ and
‘bego�en’ all in relation to one another.
Today our thinking of creation is usually ‘ex nihilo’, a Latin
phrase that means ‘out of nothing’, but any dictionary or
thesaurus will show that the word ‘create’ includes ‘birth,
bring forth, beget, pro-create, conceive, generate, germinate…’
as well as ‘build, manufacture, construct, chisel, fabricate’; and
‘blossom, lay, spawn, sprout …’
Eusebius of Caesarea wrote a le�er to Paulinus, asking him to
write to Bishop Alexander, in the hope he will understand the
position of Arius. “We have never heard of two unbegotten

beings, nor that one has been divided in two. We have neither
been taught, my lord Paulinus, nor do we believe that the
Divinity has ever undergone any change of a temporal nature;
but we affirm that there is one who is unbegotten, and that there
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also exists another who did in truth proceed from him, yet who
was not made out of his substance, and who does not at all
participate in the nature or substance of him who is unbegotten.
We believe him to be entirely distinct in nature and in power,
and yet to be a perfect likeness, in character and in power, of
Him from whom he originated.
We believe that the mode of his beginning cannot be expressed
by any words; and that it is incomprehensible, not only to man,
but also to orders of beings superior to man. These opinions
we advance, not as having derived them from our own
imagination, but as having deduced them from Scripture;
whence we learn that the Son was created, established, and
begotten in the same substance, and in the same immutable
and inexpressible nature as the Maker; and so the Lord says,
‘God created me in the beginning of His way; I was set up from
everlasting; before the hills was I brought forth [Prov viii.22-26].
If He had preceeded from Him or of Him, as a portion of Him, or
by an efflux of His substance, it could not be said that he was
created or established; and of this you, my lord, are certainly
not ignorant. For that which proceeds from Him who is
unbegotten, cannot be said to have been created or founded,
either by Him or by another since He has been begotten, from
the beginning…
There is, indeed, nothing which partakes of His substance; yet,
everything which exists, has been called into being by His will,
for He verily is God. All things were made in His likeness, and
in the future likeness of His Son, being created according to His
will. All things were made by the Son, and through God. All
things are of God.” 15

Eusebius also wrote a le�er to Alexander, saying he had done
Arius an injustice, and if he would rightly understand him, he
would find no difficulty in coming to an agreement.
The same year Alexander convened another general council at
which the excommunication of Arius was confirmed. He names
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Lucian as being the originator of the heresy.16
While in Palestine, where he se�led
with friends, Arius wrote a
Confession of Faith and sent it to all
the bishops in Christendom asking
them to endorse his position.

Arius

He defended his views by argument
and maintained the right to think
for himself. Other Arians took up
the arguments with more ambitious
motives. Soon these went far
beyond the guidance of Arius.
At this time, Hosius as representative of the Emperor, presided
over an anti-Arian council in Antioch. The council condemned
Eusebius of Caesarea for being an Arian sympathizer. During
the council, a doctrinal creed was formulated in favour of
Alexander’s theology.
In AD324 Emperor Constantine wrote a le�er to Alexander and
Arius exhorting them to repent of their a�itudes. The le�er
was entrusted to Hosius, who was to deliver it personally to
Alexander. 17
Constantine’s le�er said, “ I understand… that when you

Alexander, inquired of your presbyters what each thought on a
certain inexplicable passage of the written Word, rather on a
subject improper for discussion; and you, Arius, rashly gave
expression to a view of the matter such as ought either never to
have been conceived, or when suggested to your mind, it
became you to bury it in silence. This dispute having thus been
excited among you, communion has been denied; and the most
holy people being rent into two factions, have departed from the
harmony of the common body.
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Wherefore let each one of you, showing consideration for the
other, listen to the impartial exhortation of your fellow-servant.
And what counsel does he offer? It was neither prudent at first
to agitate such a question, nor to reply to such a question when
proposed: for the claim of no law demands the investigation of
such subjects, but the idle useless talk of leisure occasions
them. And even if they should exist for the sake of exercising
our natural faculties, yet we ought to confine them to our own
consideration, and not incautiously bring them forth in public
assemblies, nor thoughtlessly confide them to the ears of
everybody….
Now, I say these things, not as compelling you all to see exactly
alike on this very insignificant subject of controversy, whatever
it may be; since the dignity of the communion may be preserved
unaffected, and the same fellowship with all be retained, even
though there should exist among you some dissimilarity of
sentiment, and one covenant of the Godhead; but those minute
investigations which ye enter into among yourselves with so
much nicety, even if ye should not concur in one judgment in
regard to them, should remain within the sphere of your own
reflection, kept in the secret recesses of the mind.
Resume mutual friendship and grace; restore to the whole
people their accustomed familiar embraces; and do ye
yourselves, on the strength of having purified your own souls,
again recognize one another.” 18

But it was in vain.
Bishop Alexander would not let it go, and his priest was by this
time sharing with many others. People were asking questions.
Arius was a proficient writer, and he began producing many
compositions in both prose and metered verse defending his
beliefs. These he contained in a book called Thalia,
meaning ‘Songs of Joy’, or ‘A Banquet’. The songs were sung in
everyday life, and they proved extremely popular. Soon the
teachings of Arius spread far and wide. 19
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Sailors, millers and travellers all sang the disputed doctrines at
their occupations or on their journeys. Everywhere voices were
heard in the streets, the market-places, the drapers, the
money-changers, the victuallers.
The songs gave enthusiasm to the followers of Arius, making
the movement a very real success.
Discussions took place on every corner and every alley way.
When a man asked the cost of a bag of fruit -- ‘How many
oboli’, he received the answer, ‘The Sonis subordinateto the
Father.’ If enquiring the price of bread, a woman was told, ‘The
SonisgeneratedfromtheFather.’ Ask if the bath is ready, and
you were told, ‘TheSonaroseout of nothing.’
The followers of Arius were given the name of madmen – the
Ariomaniacs or the Ariomania. Perhaps they were not wise in
their methods of sharing. Many were accepting the doctrine,
and it was impossible for Arius to instruct all his flock.
Much character-assassination took place. When his antagonists
saw the strange movements Arius made when speaking, they
called him a snake. Yet even they said there was a sweetness
about him.
The Libyan was mocked and derided. His enemies called him
many names. Some, taken from their writings, are listed below.
He was a villain
He was truly an adviser of evil
He was a mediator of wild beasts
He was described as mad and clearly raving
He was a patricide of equity
He did not conclude that God is present in Christ
He talked disgracefully
He brought punishment upon himself
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He had no faith in Christ
He did not follow the law that God's law is Christ
He appeared to take thought from his own self
He was a fellow full of absurd insensibility
He hastened to disturb the whole world by his impieties.
He was a wi�y and sweet-voiced fellow
He sang evil songs of unbelief
He was quite fi�ingly subverted by the Devil
He was a wicked person
He was a destructive evil.
He was [be well assured] lost
He engaged in folly.
He claimed the masses acted with him.
He did not understand his folly
He was clearly mad
He was a knave
He wrote le�ers to Constantine with a pen of madness
He was not really blameless
He was a gallows rogue
He did not perish even when surrounded by great horror
He was known for his wits - they were not dull
He was a profane person
He undermined the truth
He was a sick and helpless soul 20
A modern Catholic writer said of Arius. “Arius was no dissenter

or reprobate bent on destroying the Church. He was known as
an ascetical and articulate leader of the Christian community of
Alexandria. His contemporaries described him as tall,
handsome, earnestly religious, and eloquent in his arguments .”
21

Edward Gibbon, the well-known historian on the Roman Empire
stated that the “most implacable enemies of Arius have
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acknowledged the learning and blameless life of that eminent
presbyter…” 22

In AD325, Arius received an invitation in the mail. It was from
Emperor Constantine inviting him to a council in Nicaea. Not
being a bishop, he could not have a delegated seat, but would
be brought in for questioning.
Arius was now 69 years of age, and happy to accept the
invitation.
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Chapter 6

B efore N icaea
The council in Nicaea would be the first general council in the
history of the Church since the Apostolic Council at Jerusalem.
Emperor Constantine’s wish was that the church be at peace.
Conflicts had raged in many areas. The spread of the teachings
of Arius were becoming uncontrollable. Debates and arguments were taking place among too many of the churches. It
had become so popular that men and women in all parts of the
Empire were embracing it.
The council would be held twenty miles from Nicomedia, the
ancient capital of Bithynia, the capital of the East.
World Atlas

o

Nicaea

A visitor to Nicaea wrote of the ruins of Nicaea 150 years ago.
“As the dawn rose, and as we approached the foot of the hills,
through the thick mists which lay over the plain, there gradually
broke upon our view the two features which mark the city of
Nicaea.
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Beneath us lay the long inland lake – the Ascanian Lake –
which opens at its western extremity by a small inlet from the
Sea of Marmora. It fills up almost the whole valley… Another is
the Lake of Apollonius, seen from the summit of the Mysian
Olympus.” 1
Ancient wall of Nicaea

The Mysian Olympus or Bithynian Olympus is a mountain in
Bursa Province, Western Turkey. It has an elevation of 2,543
metres (8343 ft), a popular centre for Winter sports. It is called
Uludağ in Turkish which means ‘Sublime Mountain’, but in
colloquial Turkish it became known as KeşişDağı,‘Mountain of
Monks.’
This Mount Olympus is not far from Nicaea, and Nicaea is on
the edge of Lake Ascanian. Today the ruins of Nicaea are
marked by a few broken columns and a solitary plain tree.
The visitor to Nicaea continues.

“At the head of the lake
appeared the oblong space enclosed by the ancient walls, of
which the rectangular form indicates with unmistakable
precision the original founders of the city - the successors of
Alexander and their imitators. Alexandria, Antioch, Damascus,
Philadelphia… were all constructed on the same model of a
complete square, intersected by four straight streets adorned
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with a colonnade on each side.
This we know to have been the appearance of Nicaea, as
founded by Lysimachus and rebuilt by Antigonus…. Within their
circuit all is now a wilderness; over broken columns, and
through tangled thickets, the traveller with difficulty makes his
way to the Turkish village of Isnik.
In the midst of this village, surrounded by a few ruined mosques
on whose summits stand the never-failing storks of the deserted
cities of the East, remains a solitary Christian church, dedicated
to the ‘Repose of the Virgin.’ Within the church is a rude picture
commemorating the one event which, amidst all the vicissitudes
of Nicaea, has secured for it an immortal name .” 2

In AD325, Nicaea was a very pleasant city. Mount Olympus
could be seen with snow on its summit, chestnut woods were
green with the first leaves of Summer, the rolling hills bounding
the north and south of the city were still green and fresh.
Of the 2000 invitations, a li�le over 300 responded. Every
bishop a�ending was to have two presbyters and three slaves
as his retinue. This would bring the total to at least 1200, not
counting priests and deacons. Nicaea was “overrun” with men
during the early Summer of AD325.
“They poured in by boat, caravan and mule cart from across the

Roman Empire – from Asia, Syria, Palestine, Egypt, Greece,
Thrace – and beyond from as far as Persia and Scythia, 318
bishops by one count, along with their attendants more than
one thousand travellers in all, descending upon the bustling
commercial city of Nicaea in the month of May 325. The
Emperor, Constantine the Great, had summoned them, and the
bishops willingly answered his urgent call.” 3

Bishop Eusebius of Caesarea said they came, “as fast as they
could run, in almost a frenzy of excitement and enthusiasm.
Although the number attending was below later councils, the
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town was swamped with men – bishops, presbyters, deacons
and slaves.” 4

Most of the bishops were Greek, but there were also a few
Latins. The most well-known Latin was Hosius of Cordova,
called by Eusebius ‘the magician from Spain’. He was the
representative of the Western-most of European churches. As
Eusebius was the chief counsellor to the Emperor in the Greek
Church, so was Hosius in the Latin Church.
Some of the Alexandrian deputies had already met Hosius
when he delivered the Emperor’s le�er to Alexander and Arius.
Other less conspicuous La�ns were Nicasius from France,
Marcus from Calabria, Capito from Sicily, Eustorgius from
Milan, and Domnus of Stridon, Pannonia.
Bishop Sylvester of Rome did not a�end due to his advanced
age. It was a disappointment for the delegates at the council
not to see the prelate of the ‘Imperial City’, but he sent two
Roman presbyters, Victor and Vicentius to represent him as the
pope. Hosius travelled with these young men.
Among the representatives from Egypt was Alexander, Bishop
of Alexandria. Close beside him was Athanasius, who was
already taking words out of the bishop’s mouth. He would act
as Alexander’s secretary, and come into prominence at the
council.
The voices of the representatives from Egypt were shrill and
vehement above all other disputants. Their arguments were
like “spears against those who sat under the same roof and ate
off the same table.” 5
From the interior of Egypt came two Copts. They were not
Greeks, nor Grecianised Egyptians, but genuine Copts. They
spoke very li�le Greek and that with difficulty. One was
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Potammon, bishop of Herecleopolis, far up the Nile. Another
Paphnutius, bishop of the Upper Thebaid.
Both were well-known for their austerity. They had lived half
their lives in the desert and suffered great persecution. One
had his right eye dug out with a sword and the empty socket
seared with a red-hot iron. Another came limping on one leg,
his le� having been ham-strung. 6
There were bishops from Syria and the interior of Asia,
sometimes called the Eastern bishops. Two classes were
represented: scholars from the more civilised cities of Syria
and wild ascetics from the remoter east.
The first in dignity was Eustathius who was at the point of being
made bishop of Antioch, the capital of Syria. It was the
metropolis of the Eastern Church, then called the City of God.
He had suffered in heathen persecutions, and is chiefly known
for his learning and eloquence, distinguished by a simplicity of
lifestyle.
Then there was Eusebius the illustrious Bishop of Caesarea in
Palestine. He is honoured as the father of ecclesiastical history,
the chief depositary of the traditions which connect the fourth
with the first century. At Nicaea, his presence will awaken
different feelings. He alone can tell the mind of the Emperor,
as he is the clerk of the Imperial closet, the interpreter, the
chaplain, the confessor of Constantine.
The Egyptian Church will be on the watch for any slip he might
make as Athanasius is convinced he is at heart an Arian.
However, Eusebius is supported by most of his bishops in
Palestine, including one who is a champion for orthodoxy.
From Neo-Caesarea, a border fortress on the Euphrates,
came its confessor bishop, Paul. He had suffered in the
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persecutions under Licinius. His hands were paralysed by the
scorching of the muscles of all the fingers with a red-hot iron.
Along with him were representatives of four churches, who,
according to the Armenian tradition, travelled in company.
Their leader was ‘the Moses’ of Mesopotamia, James or Jacob
of Nisibis. He had lived for years as a hermit on the mountain,
in the forests and caves, dressed in a rough goat-hair cloak.
Even a�er becoming a bishop, he did not lay aside his hermit’s
clothing. It gave a mysterious awe to his presence.

Nicaea – lake and wall

There was Aristaces, son of Gregory the Illuminator, founder of
the Armenian Church. He represented his father Bishop
Gregory and Tiridates the King of Armenia. They both received
a special invitation from Constantine and had sent their wri�en
Professions of Faith by the hands of Aristaces. A sole
representative came from the more distant East, John the
Persian.
As these men travelled, they encountered Leontius of Caesarea
in Cappadocia. It is said that Gregory of Armenia had received
ordination at his hand, and others in the Armenian party also
desired ordination from him.
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Leontius was claimed by the Arians, but still more decidedly by
those supposed to be orthodox. Another on the orthodox side
was Hermogenes the deacon, who a�erwards became Bishop
of Caesarea. He acted as secretary of the council.
Among the most resolute defenders of Arius were Eusebius of
Nicomedia, Theognis of Nicaea, Maris of Chalcedon and
Menophantus of Ephesus. These four men represent the Sees
of the four ‘orthodox’ councils of the Church. The three last
names soon vanish from history.
Euisebius of Nicomedia, friend and namesake of the bishop of
Caesarea, was a personage of high importance both then and
a�erwards. As Athanasius was called ‘the great’ by the
‘orthodox’, so was Eusebius by the Arians.
Marcellus, bishop of Ancyra was the fiercest opponent of Arius
and when Athanasius was not present, he bore the brunt of the
arguments. He was one of those awkward theologians, who
never could a�ack Arianism without falling into Sabellianism
and in later life was twice deposed from his See for heresy;
once excommunicated by Athanasius.
Beside the more regular champions, the party from Greece and
Asia Minor had a few very eccentric allies. One was Acesius
the Novatian, called ‘the Puritan’. He was summoned by
Constantine from a deep respect for his ascetic character.
From the island of Cyprus there arrived the simple shepherd
Spyridion, a shepherd both before and a�er his elevation to
the episcopate. He rebuked a preacher at Cyprus for altering
in a quotation from the gospels the word for ‘bed’ into ‘couch’.
Another one was Nicolas, bishop of Myra. Although not
mentioned by a single historian as being present at the council,
he alone is featured in pictures standing in the midst of the
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assembly, suddenly roused by righteous indignation to assail
Arius with a tremendous box on the ear. 7
There were men whose presence must have been full of
interest to their Eastern brethren. One was Theophilus the
Goth from the extreme North. “His light complexion doubtless

made a marked contrast with the tawny hue and dark hair of
almost all the rest… From all future generations of his Teutonic
countrymen he may claim attention as the predecessor and
teacher of Ulphilas, the great missionary of the Gothic nation .” 8

The council rejoiced to think they had “a genuine Scythian
among them”. 9
Out of the province of Northern Africa came Caecilian, Bishop
of Carthage. He had been acqui�ed of charges brought against
him by the Donatists at the Council of Arles.
Metrophanes, Bishop of Byzantium was detained by old age
and sickness, but Alexander, his presbyter, himself seventy
years of age, was there with his twelve-year-old secretary Paul,
who was a reader in the Byzantine Church.
The delegates would have arrived at different times over two or
three weeks. Prior to the beginning of the council preparatory
arrangements were in progress. Men needed to be shown their
quarters and made comfortable.
Discussions took place how the debates should be conducted.
The varying characters of the assembly made it difficult for a
general statement of theology that would be satisfactory at
once to the few and to the many.
A large number, perhaps the majority, consisted of rough,
simple, almost illiterate men, like Spyridion the shepherd,
Potammon the hermit, Acesius the puritan, who held their faith
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earnestly and sincerely, but would not be capable of entering
into the arguments of their opponents.
One story is told of a group of men discussing and arguing for
the mere pleasure of argument, when suddenly a simpleminded layman bore witness of his zeal for the Christian faith.
He stepped among them and said abruptly, ‘Christ and the
apostles left us, not a system of logic, nor a vain deceit, but a
naked truth, to be guarded by faith and good works.’ The
bystanders were struck by his words. The disputants took their
differences more good-humouredly and the arguments
subsided. 10
Spyridion, knowing his inability to argue, took a brick and said,
‘You deny that Three can be One. Look at this: it is one, and
yet it is composed of the three elements of fire, earth, and
water.’ 11
Another simple-minded individual, uncouth in his appearance
and mutilated by persecution, had been watching a group of
Christians being taunted by an aged philosopher. Unable to
stand it any longer he roused himself.
“In the name of Jesus Christ”, he called out. “Hear me,
philosopher. There is one God, maker of heaven and earth…
who made all things by the power of His Word and by the
holiness of His Holy Spirit. This Word, by which name we call
the Son of God, took compassion on men for their wandering
astray…and choseto be born of a woman, and to conversewith
men, and to die for them, and He shall come again to judge
everyone for the things done in life.
These things we believe without curious inquiry. Cease
therefore the vain labour of seekingproofs for or against what
is established by faith, and the manner in which these things
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may be or may not be; but, if thou believest, answer at once
to me asI put my questionsto you.”
The philosopher was struck dumb by this new mode of
argument and could only reply that he assented. “Then”,
continued the old man, “if thou believestthis, rise and follow
me to the Lord’shouse,and receivethe sign of this faith.”
The philosopher turned around to those who had gathered and
said, ‘Hear my learned friends. So long as it was a matter of
words, I opposed words to words, and whatever was spoken I
overthrew by my skill in speaking; but when, in the place of
words, power came out of this speaker’s lips, words could no
longer resist power, man could no longer resist. If any of you
feel as I have felt, let him believe in Christ, and let him follow
this old man in whom Godhasspoken.’ 12
It is of interest that in the conventional pictures of the council,
such as the one that exists at Nicaea, the figures are almost
indis�nguishable from each other, with the exception of a small
group of Arians (or Arius alone), showing a sign of their heresy.
Eusebius of Caesarea,
himself an eye-witness,
enumerates the different
characters from various
countries, their age and
position. He compares the
scene of the council with
the
diverse
nations
assembled, with a garland
of flowers woven together
as a peace-offering a�er
the Empire had a�ained
peace.

commons.wikimedia.org

Arius shown in humiliation
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“There were present the learned and the illiterate, courtiers and

peasants, old and young, aged bishops on the verge of the
grave, beardless deacons just entering their office. It was an
assembly in which the difference between age and youth was of
more than ordinary significance, for it coincided with a marked
transition in the history of the world.
The new generation had been brought up in peace and quiet.
They could just remember the joy diffused through the Christian
communities by the Edict of Toleration published in their
boyhood, while they themselves had suffered nothing. Not so
the older, and by far the larger part of the assembly. They had
lived through the last and worst of the persecutions, and now
came like a regiment out of some frightful siege or battle,
decimated and mutilated by the tortures of the hardships they
had undergone.” 13

Most of the older members had lost a friend or a brother, and
many still bore the marks of their sufferings. Some uncovered
their sides and backs to show the wounds inflicted by the
instruments of torture. In the whole proceedings of the
assembly, the voice of an old confessor was received almost as
an oracle.
The number of bishops a�ending is still in dispute, however,
the final figure accepted is 318. The Eastern Church identified
the Nicaean council by simply using the numbers ‘318’. In
Greek, the numbers 318 are TIH, said to stand for: T = the cross
and IH = the sacred name. This was the beginning of mystery
numbers in later councils.
Chalcedon prided itself on having double the a�endees of
Nicaea at 636. Constantinople sought glory for itself by saying
it had exactly the same number – 318 -- as Nicaea.
The exact date of the council is also unclear. It was in early
Summer, but when it actually began is in doubt. Some say it
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was June 14 or 19, however, the Catholic Church says it was
July 19. Perhaps this was the day of the main debate.
The Emperor visited Nicaea before the bishops arrived on
May 23 to see how the preparations were progressing. He
then returned to celebrate his victory over Licinius. If he
waited until the actual date of his victory (July 3), he could not
have arrived at the council until July 5. Many say the council
began on May 25. We do know it lasted a number of weeks.
A�er the bishops began to arrive in town, Constantine was
showered with le�ers in the form of parchment rolls containing
complaints and petitions from bishops against each other.
These were largely from those who would assemble for the
council.
It was customary to present complaints when sovereigns were
taking part in solemn processions or meetings, as a means of
catching their a�ention. “Among the complaints were pent-up

grudges and quarrels of years; which now for the first time had
an opportunity of making themselves heard…. It is impossible
not to share in the emperor’s astonishment that this should
have been the first act of the first Ecumenical Assembly of the
Christian Church. Constantine received the letters in silence.”
14

No one really knows where the meetings were held. A previous
persecution had destroyed churches, although some may have
been spared. Nicaea had a theatre and a large gymnasium,
which can still be seen in the ruins.
Some have said the council took place in the mosque of
Orchan, also in the ruins of Nicaea. Others say it was held in a
‘sacred building’, but it does not disclose to whom it was
sacred.
Still others have stated it was at the Emperor’s residence in
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Nicaea, but the Imperial palace was in Nicomedia. They could
have used two buildings, one for meetings and another for
services.
The main chamber prepared for meetings was a large room in
the centre of a building, the largest room available. Seats were
arranged in a semi-circle, some raised, and descending around
the room to lower levels until they reached the bo�om.
A ramp was constructed that led to the centre of the assembly,
where a raised platform had been erected. Upon this was a
beautifully carved throne, richly gilt with gold and precious
stones. From here the Emperor could look over the whole
assembly.
Before the throne, in the
centre of the room, a copy
of the Gospels lay open. It
represented the presence
of Christ. 15
Everything is prepared and ready for the council.
When Emperor Constantine sits upon the throne, the council
will begin.
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Chapter 7

The Councilof Nicaea
The seats are all filled and not a sound breaks the stillness.
Presently an officer of the court appears, then another. Soon a
column of men stand at the entrance of the hall. Not a shield
or spear is in sight as the room will be consecrated for the
council.
A voice is heard, ‘Theemperoris here.’
The whole assembly rises to its feet as Emperor Constantine
enters the door. He moves slowly between the colonnades of
guards. All eyes are on the Emperor. His towering stature and
strong-built frame are impressive. His eye is bright. He has an
expression of fierceness, but there is gentleness too. 1
Every man in the hall is struck with the dazzling magnificence of
the Emperor’s dress. His shoulder-length hair is crowned with
the Imperial diadem of pearls. His purple robe, decorated with
precious stones and gold embroidery, flows gently as he walks.
Most of the bishops have never seen such finery and they are
awed.
But it is not only on the side of the assembly. Constantine is
also moved. It is a solemn moment to find himself for the first
time in the midst of representatives of the great community of
which he has so recently professed allegiance.
“Whatever sacredness had before in his eyes attached to
flamens and augurs, now in a still higher degree he transferred
to the venerable men who stood before him, and whose very
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looks, whose very disfigurements, bore witness to the earnestness and energy of their young and vigorous faith .” 2

The colour rushes to the Emperor’s cheeks, a genuine
expression of excitement and emotion.
As Constantine advances the length of the hall, he casts his
eyes down. His steps falter and when he reaches the throne,
he stands motionless. The bishops beckon him to be seated
and when he sits, everyone follows his example.
If still anxious to see so many strange faces, he is reassured to
see Hosius of Cordova on his right and Eusebuis of Caesarea on
his le�. 3
Silence reigns as Eusebius rises from his seat to deliver an
oration in honour of the Emperor. When he has concluded, a
hymn of thanksgiving is sung for Constantine’s final victory over
Licinius.
The audience is in great expectation. All eyes are upon the
Emperor, as he will now speak.
Constantine rises and stands before the people. He is silent for
a moment. Then he begins his speech in Latin, the Imperial
language. Very few understand, but there is a gentleness and
sweetness in his voice that arrests the a�ention of everyone in
the hall.
“It has, my friends, been the object of my highest wishes, to

enjoy your sacred company, and having obtained this, I confess
my thankfulness to the King of all, that in addition to all my other
blessings He has granted to me this greatest of all, I mean, to
receive you all assembled together, and to see one common
harmonious opinion of all.

“Let then, no envious enemy injure our happiness, and, after

the destruction of the impious power of the tyrants by the might
of God our Saviour, let not the spirit of evil overwhelm the
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Divine law with blasphemies; for to me far worse than any war
or battle is the civil war of the Church of God; yea, more painful
than the wars which have raged without.
As then, by the assent and co-operation of a higher power, I
have gained my victories over my enemies, I thought that
nothing remained but to give God thanks, and to rejoice with
those who have been delivered by us. But since I learned of
your divisions, contrary to all expectations, I gave the report my
first consideration; and praying that this also might be healed
through my assistance, I called you all together without delay.
I rejoice at the mere sight of your assembly; but the moment
that I shall consider the chief fulfilment of my prayers will be
when I see you all joined together in heart and soul, and
determining on one peaceful harmony for all, which it should
well become you who are consecrated to God, to preach to
others. Do not then delay, my friends; do not delay, ministers of
God, and good servants of our common Lord and Saviour, to
remove all grounds of difference, and to wind up by laws of
peace every link of controversy. Thus will you have done what
is most pleasing to the God who is over all, and you will render
the greatest boon to me, your fellow-servant.” 4

An interpreter now repeats the speech in Greek.
With the council formally opened, the emperor gives
permission to the presidents of the assembly to commence
their proceedings. As these begin, the flood-gates of debate
are opened wide. Recriminations and accusations, without
regard to the Imperial presence, fly from one side of the room
to the other.
Constantine’s face remains unmoved, but inside he is
disappointed with the a�itude of these men. Turning from
speaker to speaker, he gives his whole a�ention to the
questions proposed.
“He condescends to lay aside his stately Latin, and addresses
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them in such broken Greek as he could command, still in that
sweet and gentle voice, praising some, persuading others,
putting others to the blush, but directing all his energies to that
one point, which he has himself described as his aim – a
unanimity of decision.” 5

The Emperor rises from his seat and stands before the
assembly. He puts his hand in his mantle and brings out a mass
of petitions wri�en on papyrus or parchment. He puts them
before him, bound and sealed with the Imperial ring.
He then declares with an oath that he has not read a single one.
Calling for a brazier, he picks up the parchments and throws
them into flames. While they are smouldering, Constantine
says, “It is the command of Christ, that he who desires to be
himself forgiven, must first forgive his brother….” 6
As the papers vanish into ashes he urges, “Never let the faults
of men in their consecrated offices be publicly known, to the
scandal and temptation of the multitude .” 7

The opening meeting is closed, and the Emperor rises from his
throne. The assembly stands and Constantine leaves the
council.
In the following days many discussions take place. The most
important is an ancient controversy between the East and the
West on when to celebrate Easter. Having two ‘Easters’ in one
year is against the very idea of Christian unity. 8
The debate is very heated as there are strong views on both
sides. The churches of the East – Syria, Mesopotamia, Cilicia
and Asia favour the 14th (as in Passover) for Easter, while the
churches of the West, headed by Rome, including the Eastern
Churches of Egypt, Greece, Palestine, and Pontus favour
celebrating Easter on the following Sunday a�er the full Paschal
moon.
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Eventually, the council decides that the date of Easter will be
the first Sunday a�er the full moon following the vernal (or
Spring) equinox. Not all agree, but some readily come across to
the new date, either at the council or not long after. The rest
continue to celebrate Easter on the 14th and 16th Nisan. 9
The council also dealt with other important subjects, passing
them as Canons of the Church. Some of the Canons dealt with
ordination; excommunication; dwellings of clerics; sins a�er
ordination; usury by clerics. One Canon placed penance upon
apostates who had upheld Licinius in his war on Christians.
Others prevent bishops, priests and deacons from passing from
church to church; forbidding bishops from ordaining clerics
belonging to another diocese. Deacons were reminded of their
subordinate position to priests. The last Canon ruled that
prayers during the Paschal season should be said standing.
<><><><><><><><><><><>
It is now the day of the main discussion. The Emperor is again
seated upon his throne. He anticipates a joyous occasion of
harmony and unity among believers.
Excitement is high.
There are three parties – the orthodox party, represented by
the bishop of Alexandria. He has strong support. His chief
deacon Athanasius is as usual by his side. Among this group is
Marcellus of Ancyra, vehement for the belief of the bishop;
Macarius of Jerusalem is the most distinguished member;
Eustathius of Antioch in Syria is one of the chief debaters. This
group is impressive. 10
The Arian party is small in comparison. Arius has no seat in the
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council, but 25 bishops are present who support him. Some of
these are Longianus, Lontius and Eulalius of Cappadocia, Maris
of Chalcedon, Paulinus of Tyre, Narcissus of Irenopolis, Theonas
of Marmarica, Secondus of Theuchira and others. 11
The third party is made up of the great mass of assembled
bishops who occupy a position between the two extremes.
The majority have a belief similar to Arius, a semi-Arian view,
but not through any contact with Arius or his people.
A few lean on the orthodox side. Others are on the Arian side,
but not openly. Eusebius of Caesarea and Eusebius of
Nicomedia are two in this category. 12
Another class of men who make up the middle group are
philosophers, and not a small number by any means. On the
subject of the debate, they are non-commi�al.
Council in session

The minutes of the meeting have been lost, however, there
were four eye-witnesses, and these have wri�en of their
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experiences at the council. All records come from these
reports.
The discussions are based on the principle of free inquiry, and
not on authority. “The duty, so hateful to theological adversaries of ‘hearing both sides’ is repeatedly and expressly
mentioned, both in the narratives and documents of the Nicene
assembly.” 13

The speakers at the assembly are aggressive in their
presentations. Many call out when they do not agree with the
speaker. Some threaten to walk out, but are detained by
legionnaires. Finally everyone se�les down.
Arius is called into the assembly.
His lean, tall figure has a striking appearance. When asked to
explain his beliefs, he replies in quiet tones. His discourse is
long and eloquent. He uses his powers of presentation to the
utmost. His meaning is clear to all – JesusChrististhe begotten
Sonof God, a separate and distinct Sonof the Father, and not
an unbegotten, begotten Son.
The confessors of the Faith are stricken with horror and stop
their ears. Soon it seems the whole assembly is in an uproar.
Bishops call out unceremoniously, ‘Heretic’. Their voices are
loud and angry.
The Arian party is concerned.
‘Arius hasbeentoo outspoken’, they say to each other.
‘Yes,he hasstated his opinions too frankly.’
Suddenly Athanasius, archdeacon of Bishop Alexander, stands
to his feet. His eyes flash like a sword. His words are sharp,
and he tears the speech of Arius to pieces.
‘Who has deceived you, Osenselessone’, he asks.
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‘Do you call the Creator a creature?’
The assembly is speechless. They watch in silent amazement.
“The bishops marvel at his words, which are as of one inspired;

they thank God who has raised up so strong a bulwark against
error. Alexander’s eyes are aglow; it is for this that he has lived;
he knew how it would be. His long life’s work is nearly at an
end; he can go now in peace. Athanasius is at his post.. .” 14

Arius responds. ‘I do not call the Creator a creature. I have
always taught that the Sonis not unoriginated, but that by the
will and purposeof God he was brought into being before time,
perfectly divine, and that before his generation he was not.
Godalone is everlasting and unoriginated.’
‘Hast thou not taught that there was a time when the Son of
Godwas not?’
‘Nay. Theword ‘time’ is your own, not mine. I have said that
‘before he was begotten he was not’, otherwise how could God
beget Him? But this wasbefore ‘time’.
‘Hast thou not taught that the Father was superiorto the Son?’
‘Not at all. Thewords ‘superior’ and ‘inferior’ are not applicable
to the divine nature. God is the Father. This means He was
before the Son, and only in this way is He ‘superior’. The Sonis
in no way ‘inferior’ to HisFather.
Athanasius defends the cause with an energy that awakens the
jealousy and admira�on of all who hear him.
‘Do you not teach that the Father, Sonand Holy Ghostare three
and not one God? This is polytheism.’
‘Nay. I havetaught that the three are not one personand that
the three are one family. TheFather is a dual Being, as FatherMother. He is the Father-Ghostif you like, or Father-Spirit who
begat a Son.’
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‘Soyou do not believe in the holy Trinity?’
‘I will not deny the Trinity. God,
the Spirit, and the Son are a
family, a Triad family. We have
refused to profess faith in the
teachings of BishopAlexander that
‘as God is eternal, so is His Son’ or
‘the Sonis present in God without
birth’. No, these are not the
teachings of Scripture. Or ‘everbegotten’, or ‘an Eternal God, and
an Eternal Son’. No, these are not
what I believe.’15

Arius

There is no dispute about there being a Trinity. Everyone at the
council is a Trinitarian. It is the nature of the Trinity that is in
dispute, especially relating to the Son.
Arius is frequently called upon to express his opinions. Each
time he answers the questions put to him, there are bi�er
denunciations.
‘Heretic’, calls a bishop.
Others pick up the strain. ‘Yes,heretic.’
‘Heretic’.
The words of Arius are abhorred by the orthodox party and
they cannot remain quiet. Bishops in favour of the orthodox
view among the main body of the council join them in calling
out.
‘He is the Libyan serpent’.
‘He is a Polytheist.’
‘Away with him.’
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‘Yes,he is a heretic.’
At another interview, Arius is asked to recite one of his songs.
He is happy to do so.
“…And so God Himself, as he really is, is inexpressible to all.
He alone has no equal, no one similar [homoios], and no one of the
same glory.
We call him unbegotten, in contrast to him who by nature is begotten.
We praise him as without beginning in contrast to him who has a
beginning.
We worship him as timeless, in contrast to him who in time has come
to exist.
He who is without beginning made the Son a beginning of created
things.
He produced him as a son for himself by begetting him.
He [the son] has none of the distinct characteristics of God’s own
being [kat’ hypostasis]
For he is not equal to, nor is he of the same being [homoousios] as
him.
God is wise, for he himself is the teacher of Wisdom Sufficient proof that God is invisible to all:
He is invisible both to things which were made through the Son, and
also to the Son himself.
I will say specifically how the invisible is seen by the Son:
by that power by which God is able to see, each according to his own
measure,
the Son can bear to see the Father, as is determined
So there is a Triad, not in equal glories.
Their beings [hypostaseis] are not mixed together among themselves.
As far as their glories, one infinitely more glorious than the other.
The Father in his essence [ousia] is a foreigner to the Son,
because he exists without beginning.
Understand that the Monad (a single unit) [eternally] was;
but the Dyad (two of similar nature) was not before it came into
existence.
It immediately follows that, although the Son did not exist, the Father
was still God.
Hence the Son, not being [eternal] came into existence by the
Father’s will,
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He is the Only-begotten God, and this one is alien from [all] others.”
“Wisdom came to be Wisdom by the will of the Wise God.
Hence he is conceived in innumerable aspects. He is Spirit,
Power, Wisdom, God’s glory, Truth, Image, and Word.
Understand that he is also conceived of as Radiance and Light.
The one who is superior is able to beget one equal to the Son,
But not someone more important, or superior*, or greater.
At God’s will the Son has the greatness and qualities that he has.
His existence from when and from whom and from then -- are all from
God… 16

Clearly there are points we would not agree, however, if we
were speaking to Arius we might find he meant something
different from what his words convey.
The words, “For he is not equal to, nor is he of the same being
[homoousios] as him” must be considered in the light of the
meaning of the Greek word homoousios and its Trinitarian
understanding.
The words “made the Son a beginning of created things ” are
not saying the Son was created when you connect them with
“He produced him as a son for himself by begetting him.” We
can see from his writings that to Arius the words ‘created’,
‘made’, ‘bego�en’ all mean the same.
The non-Arians at the council find the songs novel and
objectionable. Athanasius, in his writings, calls them “ light and
effeminate poems”, a “sort of pleasant, jesting performance, a
piece of profane buffoonery.” 17

The bishops, on hearing the songs, raise their hands in horror,
and wishing to express their disgust at blasphemous words, put
their hands over their ears and keep their eyes shut. Martin
Luther also faced ridicule for his songs from the tavern. The
tunes were catchy and well-known, and Arius took advantage
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of them, as did Luther in his day, when he used melodies from
the taverns.
On hearing the song, Bishop Marcellus rises to his feet. ‘I move
that the council declare this song as heretical. I also move that
the man who wrote it be expelled from the church.’ Bi�er
denunciations follow.
Immediately another bishop stands. ‘Tellme’, he says, ‘What is
wrong with the song? Isn’t Jesus the only-begotten Son of
God?’
Eusebius of Nicomedia replies, ‘Bishop, the song is for those
who are simple-mindedandilliterate.’ 18
The men in the middle group who were lukewarm or undecided
when they entered the council, unwi�ingly find themselves
drifting more and more to the side of the Athanasius party.
At one of the interviews, Nicolas, bishop of Myra, gives his blow
to the ear of Arius. Tradition says Nicolas is deprived of his
mitre and pall, but they are restored to him later by the
intervention of angels. 19
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Hermogenes reading the draft

While Arius is at the council, the draft of a creed is brought in
and read to the assembly. The Arian bishops nod in agreement.
Immediately the orthodox party breaks into a wild uproar.
A bishop rushes across to Hermogenes who is acting as
secretary, and grabs the document from him. He tears it to
pieces.
“The frenzy of argument was too vehement to be restrained.

Heretics and Orthodox alike felt themselves compelled to
advance.” 20

Arius is expelled from the council. He leaves without a word.
Constantine is almost moved to tears. “Restore me my quiet

days and untroubled nights, that the joy of undimmed light, the
delight of a tranquil life, may henceforth be my portion. Else
must I needs mourn, with constant tears, nor shall I be able to
pass the residue of my days in peace. For while the people of
God, whose fellow-servant I am, are thus divided amongst
themselves by an unreasonable and pernicious spirit of
contention, how is it possible that I shall be able to maintain
tranquillity of mind?” 21

His main object in convening the council is not to widen
divisions, but to secure a unanimous signature. He regards the
points at issue of less importance than the formation of one
compact Imperial Church. In this he is like Queen Elizabeth I of
Great Britain, who wanted unity of the Empire.
Eusebuis of Caesarea leans across to the Emperor. ‘I have a
creedthat may bring the parties together.’ Permission is given
to present it to the assembly. With the creed in his hand,
Eusebius rises and begins to speak. 22
‘This creed was the confessionof faith I learned in my childhood
from the Bishop of Caesarea’, he says, ‘and one which I
accepted at my baptism and taught my whole career, both as a
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presbyter and as a bishop. It has been approved by the
Emperor, the beloved of heaven, who has already seenit.’
When it has been read to the assembly, the party of Arius all
signify their willingness to subscribe to it. Alexander and
Athanasius consult with Marcellus of Ancyra. He shakes his
head.
‘No’, they cry out. ‘It is not suitable.’
Constantine is concerned. There is nothing he can do. The
orthodox party is too powerful. Obviously they will not give up
the fight. If harmony cannot be gained he reluctantly decides
to satisfy the prominent ones.
The Emperor sits quietly and waits.
Bishop Alexander and Athanasius ask for the creed to be read
again. Speaking quietly they ask Marcellus, ‘Canyou think of a
Bible word we can add to show that the Sonis God?
He shakes his head.
‘Eustathius,what do you think?’
‘The Arians are too willing to sign it. We must have something
in it to deterthem.’
‘Yes,but what?’
‘Macarius, do you have any ideas?’
‘No, I don’t.’
Athanasius looks around the group.
‘Doesanyonehavethe answer?’ They all shake their heads.
‘Why don’t we askHosius’,suggests Eustathius.
Athanasius walks up the dias to where Hosius sits next to the
Emperor.
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‘Hosius’ he asks, ‘Can you read the creed again and look at
every word. Theremust be a way it can be worded to make our
point clear. We cannot allow the heretical view to be seen in
the creed.’
A hum of voices sounds around the great hall. Some say they
see nothing wrong with the creed and are willing to sign it.
Others believe Bishop Alexander and his archdeacon must have
good reason for objecting. They wait expectantly.
Hosius then says, ‘I have a letter I wrote some time back
regarding the word homoousios as relating to the Father and
the Son because it meant that the Son was ‘of one substance’
with the Father. I condemned this position because it was
evidently absurd.’
He finds the letter and shows it to Athanasius. ‘Give it to
BishopAlexander.’
When it is read by the bishop, he smiles and says, ‘Yes,this
should be added.’
As he shares it with the men, they are jubilant.
‘Yes,this is the word’, exults Macarius.
‘It isn’t a Bibleword’, says Athanasius.
‘It doesn’t matter’, replies Alexander. ‘The Church has an
obligation to express the truth of Scripture logically and
systematically, especiallyagainst heresy. At this time it requires
non-Scripturalterminology.’
‘Yes’, says Eustathius, ‘If Scripture was to be limited to any
particular meaning, we must go outside Scripture for technical
terms to define that which wasnot clear.’ 23
The men in the party all agree, ‘Yes,addit to the paper’.
But will Constantine approve the creed now?
109

“The Athanasian party were not only convinced, but they were
united, and this, with the additional fact that they possessed the
apostolic seats – Jerusalem, Antioch, Alexandria, Rome – must
have at length made an impression on the majority and on the
Emperor.” 24

The Emperor had made up his mind. He has decided to “gain
the assent of the Orthodox”. 25
‘Yes,insert the word’, says Constantine.
Alexander, Athanasius, and the other orthodox bishops are now
confident they can depend on Constantine to support them.
They continue to search the paper for other ways to make the
creed more ‘orthodox’, which in turn is more objectionable to
the Arian party. Words and phrases are added, including
anathemas of Arian beliefs.
The Emperor approves them all.
The Creed is read in Greek by Hermogenes.
“We believe in one God the Father Almighty, Maker of all things

visible and invisible; and in one Lord Jesus Christ, the only
begotten [γεννηθέντα] of the Father, that is, of the substance
[ὁμοούσιον, consubstantial] of the Father, God of God, light of
light, true God of true God, begotten not made, of the same
substance [ὁμοούσιον] with the Father, through whom all things
were made both in heaven and on earth; who for us men and
our salvation descended, was incarnate, and was made man,
suffered and rose again the third day, ascended into heaven
and cometh to judge the living and the dead. And in the Holy
Ghost.”

Continuing, “Those who say: There was a time when He was

not, [ἤν ποτε ὅτε οὐκ ἦν] and He was not before He was
begotten; and that He was made out of nothing [ex ouk onton];
or who maintain that He is of another hypostasis or another
substance [than the Father], or that the Son of God is created,
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or mutable, or subject to change, [them] the Catholic Church
anathematizes.” 26

Voices are heard all over the hall.
Some bishops are concerned, others well pleased. Constantine
suggests everyone needs time to make a clear decision.
‘Meeting adjourneduntil tomorrow.’
The Arians meet together to discuss the Creed. ‘My brothers,
Arius does not believe some things they have written in the
creed,and neither do I.’
‘That’s true, and to put anathemasin it is way beyond a creed.’
‘I am not going to sign’, says one.
‘Neither am I’, says another.
All the Arian bishops decide they will stand by Arius, even if it
means banishment or death.
In the morning Hermogenes reads the Creed to the assembly,
a�er which each bishop is given opportunity to sign. Of the
316 present, 299 sign it. Seventeen have abstained. The
Arians refuse on the grounds of the word ‘homoousios’,aswell
as the anti-Arian anathemas at the end.
The Emperor waits until everyone is quiet.
He then commands the Arian bishops sign under penalty of
banishment. Ten bishops walk to the front and sign. Another
walks to the front and signs. The remaining six refuse to move
from their seats.
The centre party has hardly confirmed the Creed before they
become alarmed at what they have done. The new word is not
in the Scriptures. ‘We have signedthe decree,but do we really
agreewith it?’
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Eusebius of Caesarea needs more time, and for many hours he
thinks and prays about it. In his deliberations he consults the
Emperor as to the meaning of the word homoousios.
Constantine replies that he understands the word to be the
same as homoiousios,andadds, “The word involves no such
material unity of the persons of the Godhead .”
A few close by hear the Emperor’s words and laughing among
themselves, call him a heretic. 27
Eusebius decides that in this sense,he can adopt the text. He
signs the Creed.
Eusebius of Nicomedia, with two other Bithynian bishops, think
and pray about it all day. Finally they decide to ask Princess
Constantia, Constantine’s sister and widow of Licinius, who was
then living at Nicomedia.
Even though she is an Arian, she persuades the men to sign,
urging them to be willing to put individual scruples aside, rather
than cause an extra controversy.
She adds, ‘Gentlemen, this debate has already caused
Constantine much anxiety. He wanted the church to be united.
I am afraid it might have an effect of driving him back to his
original paganismin disgust.’ 28
Eusebius and his friends are willing to sign, but refuse their
assent to the anathemas on the ground that they are not the
opinions held by Arius. This partial assent does not satisfy the
Emperor and sentence of banishment is pronounced upon
them.
Eusebius again appeals to Constantia. Tradition says she
suggests to subtlely insert an ‘i’ into the word
homoousion,then sign with good conscience. 29 Of course this
would be impossible.
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The men finally agree to comply, but with an explanation of the
difficulties. 30
Two other bishops – Theonas of Marmarica in Libya and
Secundus of Ptolemais in Galilee -- absolutely refuse to
subscribe, and both are banished. They leave the council.
Arius cannot be found, but anathemas are pronounced upon
him and he is banished to Illyria, across the Adria�c Sea.
The book ‘Thalia’ is put to the flame, no doubt in the same
brazier that reduced the complaints of the bishops to ashes.
The council meetings have concluded, but for the bishops,
there is a surprise.
While the Empire celebrates Constantine’s 20th year with
games and festivities, the Emperor puts on a sumptuous
banquet for the assembly of bishops. Not one of the 314 is
missing. 31
The Imperial guards, who have not entered the chamber during
the council, are now drawn up around the vestibule in a
colonnade. Their swords are drawn and the bishops pass
between them into the hall.
Instead of seats and benches in a semicircle as before, couches
and chairs are placed along each side. In one area is a table for
the Emperor and the favoured few. The sight is spectacular.
When everyone is seated, Constantine rises from his chair and
announces to the bishops, ‘Thekingdom of Godhascome’. 32
The Emperor himself presides at the feast.
The bishops are called, one by one. As each man rises to meet
the Emperor, he is loaded with rich gifts.
When this repast is over, Constantine gives a departing
exhortation for peace, recommending every bishop to be
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“diligent in the maintenance of peace, to avoid contentious
disputations among themselves and not to be jealous if any one

of their number should appear pre-eminent for wisdom and
eloquence, but to esteem the excellence of one
a blessing common to all… the more gifted should forbear to
exalt themselves to the prejudice of their humbler brethren,
since it is God’s prerogative to judge real superiority. Rather
should they condescend to the weaker, remembering that
absolute perfection in any case is a rare quality indeed.
Each then should be willing to accord indulgence to the other
for slight offenses, to regard charitably and pass over
mere human weaknesses; holding mutual harmony in the
highest honor, that no occasion of mockery might be given by
their dissensions to those who are ever ready to blaspheme the
word of God: whom indeed we should do all in our power
to save, and this cannot be unless our conduct seems to them
attractive..” 33

In conclusion Constantine begs the bishops to pray diligently
to God on his behalf. 34
Everyone leaves the hall filled with satisfaction, determined
that unity will prevail. The Emperor warmly bids each bishop
goodbye, according to rank. Le�ers are given to many for
delivery to those bishops who were not present at the council.
The following day, the bishops and deacons meet together to
pray for safety on their homeward journey.
A hymn of praise is sung.
“We glorify Him who was before all ages, adoring the Holy

Trinity, and the one only Divinity of the Father, the Son, and the
Holy Ghost, Now and for ever and ever, through ages of ages.
Amen.”

The Council of Nicaea is over.
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<><><><><><><><><><><>
To the bishops it would have seemed that truth prevailed, a�er
all the vote was 316 – 2. 35
No doubt the Emperor felt it was important for the sake of
those who travelled far that the council not conclude in
argument.
However, his desire for a united World Church could only be
achieved with the acceptance of a creed that was altered by
men who were determined to crush a belief contrary to their
own. They stood their ground, and the quest for truth, where
every man is free to search, to believe, and to decide for
himself, was set aside.
Only in this way could Constantine claim a victory for Nicaea.
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Chapter 8

After Nicaea
Not long a�er Nicaea, Constantine wrote a le�er to his son
Constantius, who was trying to gain support by violence for his
Arian belief.
‘Son’,wrote Constantine, “… Cease, I implore you, from these
proceedings. Remember that you are but mortal; and be fearful
of the day of judgment and keep yourself pure with that day in
view. Do not interfere in matters ecclesiastical, nor give us
orders on such questions, but learn about them from us. For
into your hands God has put the kingdom; the affairs of his
Church he has committed to us.
If any man stole the Empire from you, he would be resisting the
ordinance of God: in the same way you on your part should be
afraid lest, in taking upon yourself the government of the
Church, you incur the guilt of a grave offence. ‘Render unto
Caesar the things that are Caesar’s and unto God the things
that are God’s.’ We are not permitted to exercise an earthly
rule; and you, Sire, are not authorized to burn incense. I write
thus to you out of concern for your salvation….” 1

In AD329, Bishop Alexander died. The following year, his
archdeacon Athanasius succeeded to the episcopal seat. He
was 30 years of age and seated in the archbishopric of
Alexandria, a most powerful position. He now had the
authority to push the Nicene position.
For the next five years a�er Nicaea, Constantine continued to
oversee the work on his new capital. He had named it
Constantinopolis, meaning the ‘city of Constantine’. In AD330
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the city was completed and the Emperor took up residence in
his palace. 2
“As the imperial authority disappeared from the West, (it)

permitted the Roman bishops to assume the chief prerogatives
of the departed Emperors, and growing streams of revenue
flowed into the papal coffers from every part of the Western
world. Exigencies (emergencies) of the turbulent medieval
centuries forced many Western princes into vassalage to the
Papacy and many lesser prelates of the Church into like
political servitude to the princes. Both relations added fabulous
land domains to the riches of the hierarchy.” 3

Catholic treasures --- Triple tiara

Six years after the Nicaea Council, Constantine commissioned
the making of fifty Bibles for his churches in Constantinople.
He wanted it to be for pagans, ‘country people’, as well as for
Christians. Eusebius, Bishop of Caesarea was assigned to direct
this task.
The Emperor wrote, “It happens, through the favoring

providence of God our Saviour, that great numbers have united
themselves to the most holy church in the city which is called by
my name. It seems, therefore, highly requisite, since that city is
rapidly advancing in prosperity in all other respects, that the
number of churches should also be increased…
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I have thought it expedient to instruct your Prudence to order
fifty copies of the sacred Scriptures, the provision and use of
which you know to be most needful for the instruction of the
Church, to be written on prepared parchment in a legible
manner, and in a convenient, portable form, by professional
transcribers thoroughly practiced in their art…
You have authority also, in virtue of this letter, to use two of the
public carriages for their conveyance, by which arrangement
the copies when fairly written will most easily be forwarded for
my personal inspection; and one of the deacons of your church
may be intrusted with this service, who, on his arrival here, shall
experience my liberality. God preserve you, beloved brother!'” 4

In his history Eusebius stated. “Such were the Emperor's
commands, which were followed by the immediate execution of
the work itself, which we sent him in magnificent and
elaborately bound volumes of a threefold and fourfold form. ” 5

Fifty magnificent copies of the Bible were delivered to the
Emperor in the carriages provided.
Dr C.R. Gregory, a scholar of the late 19th century in the field of
manuscripts believed Vaticanus was one of these Bibles. The
codex Vaticanus is part of the Vatican Library, a library that has
75,000 codices from throughout history. 6
Dr Gregory further stated, “This Manuscript (Vaticanus) is
supposed, as we have seen, to have come from the same place
as the Sinaitic Manuscript… they would suit very well as a pair
of the fifty manuscripts written at Caesarea (Palestine) for
Constantine the Great.” 7
The Sinaiticus was found in a wastepaper basket at St
Catherine’s monastery at the foot of Helena’s Mount Sinai in
1844, but Dr Gregory believes it was originally one of the
commissioned Bibles of Constantine.
118

Dr A.T. Roberson, agrees. “It is quite possible that Aleph [Sinai]
and B [Vatican] are two of these fifty.” 8
Another writer stated about Vaticanus, “It was probably one of

the earliest Bibles commissioned by the pagan Emperor
Constantine. Personally I have problems with accepting its
authenticity because of numerous errors in the text. For
example: Matthew 10:8 it has Alexandrian reading νεκρους
εγειρετε [raise the dead] omitted by the Byzantine text…
Furthermore, it has some additions and variants that do not
exist in the Byzantine text before the sixteenth century. 9

He further wrote, “The other citation... is Codex Sinaiticus… It
is …most likely one of the fifty original Bibles that the Emperor
Constantine compiled to send to the Eastern Church to insure
conformity within his corpus Christianorum [literally: ‘body of
Christians’]…” 10

Others do not agree. “The Sinaiticus is unlikely to be one of the
Bibles because of its Alexandrian type text .” 11
John W. Burgon, Anglican Dean of Chichester Cathedral in the
late 1800s, and a great defender of the Scriptures wrote,
“Constantine applied to Eusebius for fifty handsome copies,

amongst which it is not impossible that the manuscripts B and
Aleph were to be actually found .” 12

Vaticanus

Sinaiticus
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Constantine had built new churches in Constantinople and he
wanted Bibles, but he also wanted relics of the saints. He
requested his mother Helena travel to Jerusalem on a
pilgrimage to find sacred sites and relics, and if possible bring
some relics back for the Emperor. She was willing to go at the
request of her son.
Helena discovered many relics -- the stump of the tree that
provided the wood for Jesus’ cross, as well as the wood of the
cross itself! She also found the nails that were placed in Jesus’
hands and feet. She sent them to her son, who put one in his
crown and made the others into bridal bits for his war-horse. 13
Helena followed the Via Dolorosa to the cross and found
fourteen ‘stations of the cross’, places where Jesus had stopped
or spoke on His way to Golgotha.
Constantine had asked his mother to locate a mountain he
could call Mount Sinai. She chose one on a peninsula, now
called the Sinai Peninsula, between the two arms of the Red
Sea. However, this is not the true Mount Sinai, as the Bible
tells us Sinai is in Arabia. 14 Galatians 4:25.

Modern Church of the Holy Sepulchre, Jerusalem
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Helena also found the place where she believed Jesus was
crucified and buried. On this site she had a magnificent church
built called the Church of the Holy Sepulchre, the first of others
called by that name. 15
Constantine waited until his 30th year before he had the church
dedicated, but by then his mother had died. She was 80 years
of age at her death.
Constantine travelled to Jerusalem for the dedication of the
Church of the Holy Sepulchre. Many bishops a�ended from
Bithynia, Thrace, Cappadocia, Cilicia, Syria, Mesopotamia,
Phoenicia, Arabia, Palestine, Egypt, Libya, Macedonia,
Pannonia, Moesia and Thebaid.
The mighty concourse was filled with vast numbers from every
province, each a�ended by an Imperial escort. It was a high
day in Jerusalem. A�er a holy dedication service, a festival of
splendour took place at the Emperor’s expense. 16
In AD330, Constantine’s sister Constantia was dying. Her
brother stood at the bedside while she pled with him to recall
Arius from his banishment and restore him to his position in
Alexandria. 17
A�er her death, the Emperor sent a message to Arius to return
from his banishment. (The other Arians were also restored) Arius
presented a Confession of Faith to Constantine, which proved
satisfactory to the Emperor.
The Arian prelates exerted their influence to have the Emperor
fulfil his promise to have Arius restored in Alexandria. Bishop
Athanaseus was now the bishop of Alexandria and he was not
in favour of restoring the ‘heretic’ to work under his authority.
He was sent friendly requests. He refused. Threats were sent,
but the bishop refused them all. 18
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Frustrated, the Arians secured a command from the Emperor
that Athanasius should receive Arius under threat of being
deposed and exiled. The threat was not carried out. The Arians
then invented charges against the bishop, for which he had to
answer to the Emperor. He was fully acqui�ed.
A�er another accusation, a synod was called, consisting
entirely of Arian bishops. Athanasius did not appear. At the
command of the Emperor he appeared and succeeded in
clearing himself, a�er which he returned to his bishopric.
When Arius arrived in Alexandria, it caused such tumult that
the Emperor called him to Constantinople instead. Again he
presented a Confession of Faith which also proved satisfactory.
Constantine then commanded Alexander the Patriarch of
Constantinople to receive Arius into the fellowship of the
church on the next day of public worship, which was the
Sabbath. 19 (Not Bishop Alexander from Alexandria)
The patriarch absolutely refused.
Arius’ friends, under authority of the Emperor, told the bishop
they would force their way into the church on the following day
of worship, which was a Sunday.
Fearful of what might happen, the patriarch began to pray that
the church might not be so disgraced, and that Arius might die.
That evening, in AD336, Arius died at the age of 80 years.
There is no doubt Patriarch Alexander would have believed God
had answered his prayer. The next day, a solemn service of
thanksgiving was conducted in the Constantinople church by
the bishop. 20
It had been a long ba�le for Arius. He had conducted himself
as a Christian, but now his life was over. The majority of his
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enemies had ridiculed and accused him throughout his
ministry, but there were some who said he was always polite
and gentle in his manner.
Athanasius compared his death to the fate of Judas, and ever
a�erward said, it was “a striking argument that in the death of
the heretic, God had condemned the heresy .” 21
Some of the leading Arians were not of the same character as
their leader and were determined to continue figh�ng
Athanasius. New charges were laid against Athanasius at a
council in Tyre in AD335. This resulted in his bishopric being
taken from him. 22
The friends of Athanasius presented petition after petition to
Constantine asking the Emperor to return him to his seat in
Alexandria, but he continued to denounce the bishop. ‘He is
proud, turbulent, and obstinate. No, I will not give him backthe
bishopric.’ And he refused all petitions.
During the same year (AD336), Constantine made his third son
Constans a colleague with him in the Empire.
On the political front, there were threats to Christianity from a
number of areas. One was Persia. Constantine wrote a polite
le�er to Shapur II, the King of Persia, telling him to stop
persecuting the Christians.
Constantine Augustus to Sapor, king of the Persians.
By keeping the Divine faith, I am made a partaker of the light of
truth: guided by the light of truth, I advance in the knowledge of
the Divine faith. Hence it is that, as my actions themselves
evince, I profess the most holy religion; and this worship I
declare to be that which teaches me deeper acquaintance with
the most holy God; aided by whose Divine power, beginning
from the very borders of the ocean, I have aroused each nation
of the world in succession to a well-grounded hope of security…
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(who) had well-nigh been utterly destroyed, have been restored
through my agency to a far happier state…

Imagine, then, with what joy I heard tidings so accordant with
my desire, that the fairest districts of Persia are filled with those
men on whose behalf alone I am at present speaking, I mean
the Christians. I pray, therefore, that both you and they may
enjoy abundant prosperity, and that your blessings and theirs
may be in equal measure; for thus you will experience the
mercy and favor of that God who is the Lord and Father of all.
And now, because your power is great, I commend these
persons to your protection; because your piety is eminent, I
commit them to your care. Cherish them with your wonted
humanity and kindness; for by this proof of faith you will secure
an immeasurable benefit both to yourself and us.” 23

King Shapur agreed to show mercy towards the Christians
within his borders, but this tolerance became increasingly
difficult. He was worried that Christian Armenia would not
again serve him as an ally of the Persian Empire, and he
made a decision to invade Armenia.
Although the invasion failed and his soldiers withdrew, Shapur
had conveyed a clear message to Constantine that he did not
intend to relinquish the border areas to Rome, even if those
border areas were Christian. Immediately Shapur cracked
down on Christianity in his own Empire with a systematic
persecution of Persian Christians.
Constantine began to plan a campaign against Persia. The
invasion would be a crusade, “his justification that the Christians
in Persia needed his help.” 24
In the Spring of AD337, Constantine fell ill.
At first he experienced a slight feeling of unease, but in a short
while felt really sick. A�ending the hot city baths did not help,
and soon Constantine realised he was going to die.
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Although 65 years old, the Emperor still possessed a sound and
vigorous body, free from all blemish. He had a youthful vitality,
able to join in martial exercises, to ride, endure the fatigues of
travel and engage in ba�le. Now he must die. 25
Immediately Constantine requested baptism at the hand of
Bishop Eusebius of Nicomedia. The ceremony was arranged
with a number of other bishops in a�endance.
At the beginning of the service, the Emperor said to all present,
“The time has arrived which I have long hoped for, with an
earnest desire and prayer that I might obtain the salvation of
God. The hour has come in which I too may have the blessings
of that seal which confers immortality; the hour in which I may
receive the seal of salvation...” 26

After receiving baptism, “…he rejoiced in spirit, was renewed,
and filled with heavenly light...” 27
At the conclusion of the ceremony
Constantine put on shining white
Imperial vestments, and lying on a
white-covered couch “he lifted his

voice and poured forth a strain of
thanksgiving to God; after which he
added the words -- Now I know that I
am truly blessed: now I feel assured
that I am accounted worthy of
immortality, and am made a partaker
of Divine light…” 28

Constantine

He then proceeded to complete the needful arrangement of his
affairs.
Some days later, at noon, the Emperor began to deteriorate.
He died that same day – May 23, AD337 -- in the Imperial villa
at Ankyrona near Nicomedia. 29
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Constantine’s body was laid in a golden coffin, covered in
purple. It was carried in procession with the whole army,
headed by his son Constans, to Constantinople. Here it was
placed in an elevated position in the Imperial palace,
surrounded by candles and guarded by soldiers.
When Constantine breathed his last, the “assembled spear-

men and bodyguards rent their garments, and prostrated
themselves on the ground, striking their heads, and uttering
lamentations and cries of sorrow. The rest of the soldiery also
came in respectful order to mourn as a flock the removal of
their good shepherd.
The people meanwhile ran wildly throughout the city, some
expressing the inward sorrow of their hearts by loud cries,
others appearing confounded with grief; each mourning the
event as a calamity which had befallen himself, and bewailing
his death as though they felt themselves bereft of
a blessing common alike to all.” 30

The baths and markets were closed, the public spectacles, and
all other recreations were interrupted.
On hearing of his father's death, Constantius hastened to
Constantinople.
The people of Rome and the Senate begged the three sons to
bury their Emperor in the Imperial city of Rome, but it was not
their father’s wish. He would be buried in his own city of
Constantinople.
Constantius and his brothers interred the royal remains with
the utmost magnificence, placing them in the tomb prepared in
the Church of the Apostles .
<><><><><><><><><><>
Constantine was a man of diversity. His life appeared in many
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ways to be a testimony of faith in God, but there were
contradictions.
Some writers are very open in their opinions. Speaking of
“Constantine ‘the Great’, when tested by character, indeed, he
stands among the lowest of all those to whom the epithet has in
ancient or modern times been applied.” 31

Is it true?
Throughout his years, Constantine ascribed his own success to
his conversion at Milvian Bridge, where he claimed Jesus told
him to conquer in the power and name of the cross. Today,
1700 years later, many have their doubts.
Was Emperor Constantine a true Christian? We do not know.
If he was not, the secrets of his life will one day be revealed,
and then we will know. In the meantime, let us leave him to
the Judge of the universe.
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Chapter 9

Arianversus Nicene

A�er the death of their father, the three boys, Constantine II,
Constantius II and Constans, began the sovereign rule of their
assigned kingdoms.
Constantine II was 21 years of age; Constantius II was 20, and
Constans 17 years. Constantine and Constans both favoured
the Nicene Creed and the Trinity, whereas Constantius was an
Arian.
Immediately the sovereigns ascended their thrones, the ba�le
began between the Nicenes and the Arians.
Through Constantine II, the Nicenes succeeded in persuading
Constantius to allow the return of Athanasius and all the
bishops who were banished with him. Their return “set the
East ablaze.” 1
Athanasius returned to his bishopric in triumph.
When the Bishop of Constantinople died in AD338, Athanasius
put Nicene Bishop Paul in his place. Constantius removed Paul
and made Eusebius of Nicomedia Bishop of Constantinople.
When Eusebius died four years later, Paul claimed the
bishopric, saying he had been unjustly deposed.
“The dispute spread from the church into the streets, from the

clergy to the populace; blood was shed; the whole city was in
arms on one part or the other.” 2

Constantius was in Antioch Syria, and he ordered
Hermogenes, Commander of the Cavalry to go with his troops
to expel Paul. (Not deacon Hermogenes)
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Thousands of Nicenes met with an a�ack, and in the process
the soldiers were sca�ered. Hermogenes was captured and
dragged by his feet through the streets until he was torn to
pieces. Unceremoniously, his body was thrown into the sea. 3
When the news was given to Constantius, he immediately went
to Constantinople and expelled Paul. Paul travelled to Rome
and put his case before Bishop Julius. The bishop declared Paul
to be the true bishop and sent him back with a le�er to the
bishops in Constantinople. Paul was reinstated in his place.
When Constantius learned of it, he commanded Philip, the
Praetorian Prefect, to depose Paul again and put the Arian
Macedonius in his place. Fearful for his life, the Prefect worked
carefully. Speaking to Paul alone, he showed him the
Emperor’s message and quietly took him to a waiting ship
bound for Thessalonica.
Macedonius, arrayed in full pontifical dress, sat beside Philip
the Roman Prefect in his chariot, surrounded by soldiers with
drawn swords. In grand style, the party proceeded to the
church for the consecra�on ceremony.
Before they arrived, a rumour had spread through the city and
thousands of Nicenes rushed to the streets. They stood at the
front of the church to prevent the ceremony from taking place.
Imperial soldiers hacked their way through the dense and
resisting crowd to the altar. Over 3000 people died. 4
Macedonius was installed into the episcopate.
In AD340 Constantius convened another council in Tyre where
he condemned Athanasius under new charges. A counter
council also convened in Alexandria where Athanasius was
cleared. 5
Later in the year, Constantine II died in a war with his brother
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Constans. 6 The Empire was now divided between Constantius
in the East and Constans in the West. Those in the East called
the Nicenes ‘heretics’, and those in the West called the Arians
‘heretics’.
“The religious war continued and increased in violence.”

7

The following year a council was held in Antioch, at which
Constantius presided over 90 bishops. The council ratified the
decision made at the Council of Tyre to condemn Athanasius,
and appointed Gregory of Cappadocia as Bishop of Alexandria.
8

A new creed was adopted from which the word homoousios
had been omi�ed. All the Arians signed it, but the Nicenes
objected.
Loud protests followed one a�er another.
interference.’

‘This is Imperial

‘Yes’,said another, ‘Thepurple makesEmperors,not priests.’
Hilary, one of Rome’s bishops, as well as Athanasius, remained
adamant, ‘We will neverchange’,they said.
The contending party was banished, including Athanasius,
however, he returned to his bishopric.
One writer stated, “While the Council of Nicaea amounted to a
coup, the Council of Antioch amounted to a countercoup, fifteen
years later.” 9

A�er the council, Gregory, the new Arian appointee to the
bishopric, proceeded to Alexandria accompanied by 5000
armed soldiers. It was the evening service and the church was
full. Athanasius saw them coming and quietly slipped away to
Rome. 10
Troops posted themselves around the church and Gregory was
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officially installed. The Nicenes were enraged, and in
retaliation, set the church on fire.
This provoked anger throughout the city, and “scenes of
savage conflict ensued.” Churches were taken as by a storm,
and “every atrocity, perpetrated by unbridled multitudes (took
place), embittered by every shade of religious faction .” 11
When Athanasius arrived in Rome, Julius the Bishop of Rome
summoned his accusers to a council, but they refused, saying
he had no right to rejudge him. Julius proceeded with the
council, meeting with 50 bishops who voted Athanasius
innocent.
Banishment had placed Athanasius in the dominion of
Constans, and he appealed to the Emperor for help. Constans
held a council in Milan at which he presided. The decision of
the council was the same as in Rome: Athanasius was
innocent. 12
In AD345, a general council was called in Sardica, with 96
representatives from the West, and 74 from the East. When
Athanasius and his party arrived, the Eastern bishops
demanded they be excluded. The Western bishops refused,
and as a result, the Eastern bishops walked out. They met at
another venue in Philippopolis. 13
The historian Milman has rightly stated, “ In these two cities sat

the rival councils, each asserting itself a genuine representative
of Christendom, issuing decrees and anathematizing their
adversaries.” 14

Both councils blamed the other for the acts of violence. The
Nicene bishops were zealous for Athanasius. They revoked the
decree of Antioch and confirmed the Council of Rome. They
made a number of Canons, one granting a condemned bishop
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freedom to seek support from the Bishop of Rome, effectually
magnifying the Roman bishop.
Athanasius feared going back to Alexandria. He stayed in the
West and became friends with Constans. This resulted in
Constans sending a le�er to Constantius to reinstate
Athanasius to his bishopric in Alexandria. A warning was given
that if he refused, Constans would reinstate him with a fleet
and an army. 15
Constantius did not want a war with his brother. He was also
being threatened by the King of Persia. He yielded to Constans
and invited Athanasius to Antioch in Syria. While there, the
Emperor ordered all accusations erased from the public
registry.
In AD350 Emperor Constans was assassinated. When sending
Athanasius back to Alexandria, Constantius included a le�er to
the church saying he had “recalled Athanasius to Alexandria out
of respect to his deceased brother.” Obviously, he was not in
total harmony with the return of the bishop. 16
Athanasius walked into Alexandria in a triumphal procession. It
was evening and the city was ablaze with lights. Incense
ascended from every corner. A host of bishops and friends
cheered him as he walked through the streets to the church.
A�er the death of his brother, Constantius became the ruler of
the whole Roman Empire. He was determined to make
Arianism the religion of the Empire.
He called a General Council, which met in the Summer of
AD353 in Arles. Liberius, the Bishop of Rome did not a�end,
but he sent two presbyters to represent him. The Arian bishops
were in the majority. 17
Constantius passed an edict that condemned all who refused to
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sign his creed made at Antioch without the word homoousios.
When Bishop Liberius received the report from his presbyters,
he refused to accept the creed and rejected the action of the
council. In a le�er to Hosius he said, “I am willing to wash out
with my blood the stain of this scandalous conduct.” 18
Lucifer the Bishop of Cagliari in Sardinia, suggested the Bishop
of Rome ask for another council. He offered to go with the
bishop’s two representatives.
Constantius granted the council which convened in Milan.
More than 300 bishops arrived from the West, with only a few
from the East. The meeting was held at the Imperial palace,
with Constantius presiding. 19
Again the Emperor insisted on the condemnation of
Athanasius, demanding the whole assembly sign his
condemna�on, and that they subscribe to the Arian Formula of
Faith.
One bishop objected saying it was not a Canon of the church, to
which Constantius replied, ‘My will is the Canon, and whoever
will not sign will be banished.’ 20
The Catholic bishops lifted up their hands in horror and one
called out, ‘May the Emperor fear God and not confound the
secularpower with the law of the church.’ 21
In spite of the protests, some refused to sign – Lucifer of
Cagliari, Dionysius of Milan, Eusebius of Vercelli and the
representatives of Liberius, Pancratius and Hilary, among them.
Again Bishop Liberius rejected the decision and defended
Athanasius. Constantius sent a message to bribe the bishop,
but it was rejected. He sent threats. Finally he sent the Prefect
of Rome to arrest Liberius and bring him to Milan.
133

The captive bishop was brought to Constantius. ‘Eithersignor
go into exile’, said the Emperor. ‘You havethree daysto decide.’
The bishop replied, ‘I don’t need three days. I have decided
already.’ Constantius gave him the three days, but Liberius
stood firm. He was sent to Berea in Thrace. 22
When the people of Rome learned of the bishop’s banishment,
they bound themselves by an oath not to acknowledge any
other bishop as long as Liberius lived.
The Arian party were determined to have a bishop in Rome and
they elected Felix. The Nicene clergy would not receive him,
and when he came to the palace for the ordina�on, it “caused
a great sedition, in which many lost their lives .” 23
A�er two years, Bishop Liberius was brought back to Rome
from his banishment. He was now willing to sign a
condemna�on of Athanasius and the new Arian creed. 24
Hosius of Cordova, now 100 years old, was at the Council of
Milan. He had refused to sign the creed, but Constantius was
determined to have him sign. He imprisoned the aged
man, and put him on the rack. Eventually the bishop yielded
and signed the creed.
One historian stated, “The case of Hosius deserves, without all

doubt, to be greatly pitied… but it must be observed that he was
the promoter of the first Christian persecution, because it was
he who stirred up Constantine against the Donatists, many of
whom were sent into exile, and some even sentenced to death:
nay, and led to the place of execution.” 25

Constantius was still determined to arrest Athanasius, who was
now se�led back in Alexandria. He sent a Prefect to deprive
the bishop of Imperial revenue. Instructions were given that
every person who held public office must abandon the cause of
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Athanasius. Nicene bishops were commanded to only
communicate with Arian bishops.
The Emperor sent two officers to ask Athanasius to leave the
city, but the bishop demanded a wri�en order. While this was
being prepared, the officers began secretly to gather troops
into the city. Soon they had a force of 5000 holding possession
of the most important parts of the city.
A solemn feast was in progress. At midnight the sound of the
trumpet gave the signal to a�ack. The doors burst open and
soldiers with drawn swords poured in.
“The cries of the wounded, the groans of those who were

trampled down in attempting to force their way out through the
soldiery, the shouts of the assailants, mingled in wild and
melancholy uproar.” 26

In the tumult, Athanasius again escaped. The whole army
pursued, but he could not be found. The bishop had cleverly
slipped away, travelling by night to monks in the Egyptian
desert. There he stayed for six years.
<><><><><><><><><><>
While Athanasius was in hiding, Constantius changed his belief
on the nature of Christ. He adopted what has been called a
Semi-Arian belief. 27
�

�

The strict Arians declared the Son to be like the Father,
but rather by grace than nature, similar to how a
creature would be to the Creator. This is expressed in
anomean,decided at the Council of Milan.
The Semi-Arians declared the Son to be like the Father
in nature, in existence, in essence, in substance, and in
every other way. This is expressed in the word
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homoiousiosthat would be decided in a council held by
Constantius.
The Semi-Arian position was actually nearer the original belief
of Arius. Semi-Arians now outnumbered the strict Arians.
Many had moved away from the homoiousiosto anomean
during the years of struggle, li�le realising they were losing the
beliefs of Arius.
Constantius was determined to have a general council
where the Semi-Arian doctrine would be adopted. It was to be
in Nicomedia in AD358, but an earthquake destroyed the city,
and the venue was changed to Nicaea. It would be held in the
early Summer of AD359. 28
Before the day arrived, Constantius decided to have two
councils instead of one. The two councils were to act as one
and two deputies were appointed to report the proceedings to
the Emperor.
One council would be for the Western bishops in Rimini Italy
(also called Ariminum) in July, the other at Seleucia in Turkey in
September for the Eastern bishops. A civil officer of high rank
was appointed to represent the Emperor at each council. He
was directed not to allow any bishop to leave the hall until all
had come to one mind concerning the Faith.
Constantius did not plan to a�end either of the councils, but
would meet elsewhere with five Semi-Arian bishops. There
they would draw up a new creed. 29
At Rimini, 400 bishops assembled. Of these, 80 were Arians.
Le�ers were sent from the Emperor to the council saying they
must discuss the Faith before anything else. When the
Emperor’s bishops arrived at Rimini, earnest discussion was
taking place.
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The bishops representing the Emperor held the creed in their
hands and stated, ‘This Creedhas been ratified by the Emperor,
and it is to be accepteduniversally without discussion.’
The Nicene bishops looked at each other. ‘Thisdoesnot sound
good.’
The creed was read aloud.
“We believe in one only and true God, the Father and Ruler of
all, Creator and Demiurge (Greek cra�sman) of all things, and

in one only-begotten Son of God, who was begotten of the
Father without charge before all ages, and all beginning, and all
conceivable time, and all comprehensible substance… God
from God, similar to the Father, who has begotten Him
according to the Holy Scriptures, whose generation no one
knows (understands) but the Father who has begotten Him…
The word ousia, because it was used by the Fathers in
simplicity (that is, with good intention), but not being understood
by the people, occasions scandal, and is not contained in the
Scriptures, shall be put aside, and in future no mention shall be
made of the Usia with regard to God. But we maintain that the
Son is similar to the Father in all things, as also the Holy
Scriptures teach and say….” 30

Council in session
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The Arians all agreed, but the Nicenes dissented. Their loud
voices sounded throughout the hall.
‘A new Creedis not necessary’,cried one.
‘No’, called another bishop.
‘The Council of Nicaea has done all that is necessary. This
council must curseall heresies,especially the Arians.’
The Nicenes then took things into their own hands. They
unanimously approved the homoousios. The sound of 320
voices rang loud and clear, ‘We approve the NiceneCreed. We
declare the Emperor’screed heresy.’
‘Yes,and we place a curseon each point of the Arian Creed.’
The Emperor’s bishops were at a loss to know what to do.
Suddenly voices were turned on them.
‘You are ignorant and deceitful men, imposters and heretics. You
should be deposed.’
The whole of the proceedings was
recorded in writing and each Nicene
bishop signed the document, dated
July 21 AD359.
The le�er would be taken to the Emperor by ten Nicene
representatives from the council. 31
As they left, a bishop called out, ‘Askif we are allowed to return
to our churches’.
When they arrived at the Emperor’s lodging, Constantius
refused to see them. ‘Wait’, he said. Many hours later, a creed
was brought to them. The words ‘in all things’ had been
omi�ed, so that the Son was not like the Father in all things.
Nothing was said of the change. 32
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The ten deputies were forced to sign the creed, and to reverse
all the acts of the Council of Rimini. They returned to Rimini
where everyone else was forced to sign. Again these men were
not told the creed had been altered. Some held back, but
gradually they began to waver. Eventually those who refused
were reduced to twenty.
Finally all signed and the council broke up.
returned home in ‘the unity of the faith’!!

The bishops

Later, “Upon examination of the creed, the twenty bishops were

obliged to confess that they had been entrapped. They
renounced the creed, and publicly retracted ‘all they had said,
done, or signed, (that was) repugnant to the truths of the
Catholic Church’.” 33

In September, the Council of Seleucia met with 160 bishops in
assembly.
Of these, 105 were Semi-Arians, 40 were Arians, and less than
15 were Catholics. The remainder differed from all three.
After four days of angry debate, there was such confusion and
bi�erness that the Imperial officer declared he would have
nothing more to do with the council. He told them, ‘Youcan
go to church if you want to and indulge in this vain babbling as
much asyou please.’ 34
The parties then met separately, denouncing, condemning, and
excommunicating one another. Deputies were sent from each
group to Constantius, and he demanded they sign the new
Creed. Each one signed under duress.
At the main hall, the whole day and most of the night was
spent persuading men to sign the Creed. It was in the early
morning hours that the last bishop signed.
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The approved Confession of Faith was published throughout
the whole Empire, and every bishop in the field was
commanded to sign under penalty of exile. Very few refused,
even those thought to be invincible, were overcome. The rest
were sent into exile.
Jerome observed later, “The world woke up to find itself Arian.”
There are many varia�ons of this statement, such as, “The
whole world groaned and marvelled to find itself Arian ”, and
another, “The whole world woke up one morning, lamenting
and marvelling to find itself Arian.” 35
As a result of the unified signature, all the Sees were filled with
Arians. In the East not one was le� who followed the Nicene
Creed, and in the West there was only one, Gregory Bishop of
Elvira, who had absented himself from his flock and lay
concealed.
Arianism was now entirely orthodox and catholic, in the sense
of being true and universal. It was the reverse of Nicaea, and
certainly far worse. At least each bishop at Nicaea had made
his own choice, even if having compromised. It was their
choice.
In AD360 Constantius called another council at Constantinople.
In an effort to end the bi�er conflict, the words ‘substance’
(ousia) and persona (hypostasis)were omi�ed. It affirmed the
Trinity of the Father, Son, and Holy Spirit, but adopted what
came to be known by its opponents as the Semi-Arian position.
36

It said in part, “We believe in one God the Father Almighty, of

whom are all things. And in the only-begotten Son of God,
begotten of God before all ages, and before every beginning;
through whom all things visible and invisible were made: who is
the only-begotten born of the Father, the only of the only, God
of God, like to the Father who begat him, according to the
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Scriptures, and whose generation no one knows but the Father
only that begat him.
We know that this only-begotten Son of God, as sent of the
Father, came down from the heavens, as it is written, for the
destruction of sin and death: and that he was born of the Holy
Spirit, and of the Virgin Mary according to the flesh, as it is
written…
But the name of ‘essence’, which was set down by the Fathers
in simplicity, and, being unknown by the people, caused
offense, because the Scriptures do not contain it, it has seemed
good to abolish, and for the future to make no mention of it at
all…” 37

However, the policy failed to win over the extreme partisans of
either camp. It was especially offensive to the Nicene party.
In AD361, Constantius died of natural causes. It was only one
year since Arianism had become the religion of the Empire.
What would happen now?
Would the world convert back to the Nicene belief?
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Chapter 10

R ome Rises
The death of Constantius “opened the way for the second and
permanent victory of the Nicene orthodoxy.” 1
Julian, cousin of Constantius, was now Emperor. He was a
pagan, but made a policy of religious neutrality, based on the
Edict of Milan. This allowed all who were banished to return to
their Sees. Immediately they began to promote the Nicene
Creed.
However, Emperor Julian could “not stand Athanasius’
aggressive stance against ‘Arians’ and his international
activities beyond the bishop’s Egyptian jurisdiction ”, so he

banished him again.

2

When Julian died two years later, Jovian, a professor of the
Nicene Creed, became Emperor. He had a preference for
Athanasius, and invited him to return from his seclusion to
meet him in Antioch, Syria. After confirming his Faith with the
Emperor, Bishop Athanasius again took up his episcopal seat in
Alexandria.
Jovian reigned only eight months, a�er which Valentinian I was
chosen as Emperor. A�er one month, he invited his brother
Valens to rule the Eastern Empire, while he ruled the West.
Both Emperors continued a policy of tolerance.
Emperor Valentinian of the West, although believing in the
Nicene Creed, allowed all parties to continue unmolested.
Two years later, Valentinian died, and his son Gratian took the
throne.
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In AD370, Emperor Valens was baptised by an Arian bishop in
Constantinople, clearly casting his influence in favour of the
Arian Faith. This began the controversy all over again, and
“every episcopal vacancy was the occasion of a popular
tumult…” 3
The leaders of both parties believed that if they did not reign,
they would suffer, so both sought the ascendancy.
In AD373, Athanasius died. He had been a bishop 46 years, the
leading figure on the Nicene side of the controversy. His whole
life had been zealous for what he believed. Having to face
militant Arians made his life bi�er, yet his treatment of those
he disagreed with theologically was ruthless.
The leadership now fell into the hands of the Cappadocian
Fathers – Basil of Caesarea, Gregory of Nyssa and Gregory of
Nazianzen.
Emperor Valens commanded the Prefect of Egypt to install an
Arian prelate as bishop of Alexandria and Bishop Lucius was
chosen. Again there was a riot and bloodshed. Nicene Bishop
Peter was installed instead. In AD378, Valens was killed in
battle.
The next Emperor of the East was Theodosius, a man whose
importance for the Church of Rome cannot be underestimated.
He intimately linked Church and State to the point in which the
Church overruled the Emperors. 4
At the beginning of AD380, Theodosius was baptised by the
Bishop of Thessalonica into the Nicene Faith. Immediately he
issued an edict.
“It is our pleasure that the nations which are governed by our
clemency and moderation, should steadfastly adhere to the
religion which was taught by St. Peter to the Romans, which
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faithful tradition has been preserved, and which is now
professed by the Pontiff of Damascus, and by Peter Bishop of
Alexandria, a man of apostolic holiness.
According to the discipline of the apostles, and the doctrine of
the gospel, let us believe the sole deity of the Father, the Son,
and the Holy Ghost under an equal majesty, and a pious Trinity.
We authorize the followers of this doctrine to assume the title of
Catholic Christians; and as we judge that all others are
extravagant madmen, we brand them with the infamous name
of ‘heretics’, and declare that their conventicles shall no longer
usurp the respectable appellation of churches. Besides the
condemnation of divine justice, they must expect to suffer the
severe penalties which our authority, guided by heavenly
wisdom, shall think proper to inflict upon them.” 5

Constantinople had been under Arian leaders for three
decades, allowing the few Catholics in the city to meet
peacefully in home churches. Gregory of Nazianzen was called
to rebuild the Faith in the See of Constantinople. Retiring and
sensitive, he dreaded being drawn into a whirlpool of violence.
Gregory stayed with a friend who had prepared his house for
worship services and began giving sermons on the Trinity to the
li�le group who met in the house. 6
His sermons were very long, but they made clear to his
congregation that the Son was totally homoousioswith the
Father, and while other bishops were arguing over the nature
of the Holy Spirit, Gregory had concluded that the Spirit was
also homoousioswith the Father and the Son.
A small portion of one of his sermons is below relating to the
Spirit. “Now the subject of the Holy Spirit presents a special

difficulty, not only because when these men have become
weary in their disputations concerning the Son, they struggled
with greater heat against the Spirit…
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But we have so much confidence in the Deity of the Spirit whom
we adore, that we will begin our teaching concerning His
Godhead by fitting to Him the names which belong to the
Trinity, even though some persons may think us too bold. The
Father was the True Light which lightens every man coming into
the world. The Son was the True Light which lightens every
man coming into the world. The other Comforter was the True
Light which lightens every man coming into the world. Was and
Was and Was, but Was One Thing. Light thrice repeated; but
One Light and One God…
What then? Is the Spirit God? Most certainly. Well then, is He
Consubstantial? Yes, if He is God… This then, is my position
with regard to these things, and I hope it may be always my
position, and that of whosoever is dear to me; to worship God
the Father, God the Son, and God the Holy Ghost, Three
Persons, One Godhead, undivided in honour and glory and
substance and kingdom…” 7

Gregory tirelessly lectured on the Nicene Faith, synthesizing
Scripture and tradition. It was during this time that Gregory
gave his famed ‘Five Theological Orations’ that contained a
mature doctrine of the Trinity.
“It was the first time that a doctrine of God as three distinct but
inseparable Persons with co-equality was presented without
philosophical speculation. Gregory built on the early orthodox
teaching of Didymus, Athanasius and Basil, stripping away
many of the speculations, natural analogies, and fanciful
exegesis.” 8
Gregory made a significant impact on the shape
of Trinitarian theology among both Greek and Latin-speaking
theologians. “He is remembered as the ‘Trinitarian Theologian’.
Much of his theological work continues to influence modern
theologians, especially in regard to the relationship among the
three Persons of the Trinity.” 9
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In fact, he contributed powerfully to the resurrection of the
Catholic Faith. 10
Alexandria had always been regarded as second to Rome, but
now that Constantinople was an Imperial city, its bishopric
began to rival Alexandria.
Bishop Peter, who succeeded Athanasius in Alexandria, sent
seven Alexandrians to the cathedral in Constantinople to ordain
Maximus, a Nicene bishop. A tumult resulted and the Emperor
condemned Maximus.
This action was regarded by the Arian leaders as an act of
provoca�on.
Emperor Theodosius immediately went to Constantinople and
summoned Demophilus, the Arian bishop of the city,
commanding him to subscribe to the Nicene Creed. If he did
not wish to do this, he could surrender the episcopal palace,
the cathedral and the city’s 100 churches to the Catholics. 11
Demophilus refused both. An edict was issued by Theodosius
expelling all Arians from their houses of worship. Demophilus
presented it to his people, and all over the city Arian men and
women cried in grief and despair. Demophilus was exiled.
Bishop Gregory, accompanied by the Emperor and surrounded
by armed troops, was conducted to the cathedral where he was
installed in the office of Bishop of Constantinople.
In AD381, Theodosius issued an edict expelling all bishops and
other ecclesiastics who refused to subscribe to the Creed of
Nicaea. The edict was executed with a military officer in
charge.
Theodosius had established Catholicism throughout the
Empire, now he must have a general council to endorse his
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action. A council was called that same year to meet in
Constantinople composed of 186 bishops, 150 Catholics and 36
Macedonians.
An accusation against Meletius needed to be discussed that he
was “a transgressor of the Canons, an intruder, a schismatic
and even a heretic.” 12
The sympathy Meletius had “for the Arian heresy was open,
and his disciple Ætius preached pure Arianism which did not
hinder his being ordained deacon. This was too much for the
patience of the orthodox under the leadership of Falvius and
Diodorus. Ætius had to be removed …” Meletius made promises
to each party, so that both the Nicenes and the Arians thought
him to be on their side. 13
The council opened with Meletius as the presiding officer, but
before the subject could be dealt with, Meletius died. Gregory
was very disappointed, and was startled when he was chosen
to preside at the council.
The main issue was whether the Holy Ghost was homoousios
with the Father and the Son.
The Council of Nicaea had not dealt with the Holy Ghost and
the Nicene Creed only made a mere mention of His name.
Thus, the Person and work of the Holy Ghost was le�
ambiguous. This resulted in 60 years of controversy regarding
the Spirit’s identity, His rela�onship with the Father and the
Son, and ultimately the full formation of the doctrine of the
Trinity.
According to the writings of Athanasius, many theories existed
about the Holy Spirit. Some believed Him to be created.
Others that He was divine, but of a lower rank than the Father
and the Son. Still others thought the Spirit belonged “to a
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‘third-thing’ that is neither God nor a creature, but a composite
or a mixture.” 14

Athanasius had stated that the Spirit was homoousioswithGod,
but he fell short of confessing that the Spirit was God Himself.
In fact, his belief was not a full Trinitarian confession of the
deity of the Holy Spirit. Basil went further than Athanasius in
distinguishing between the Spirit indwelling ‘in’ the believer
and His communion ‘with’ the Father and the Son. 15
This lack of theological clarity persisted until Gregory Nazianzen
openly and unabashedly called the Holy Spirit God.
“The Church had no formal dogmatic construction of the Trinity

except in local liturgies. Since the Holy Spirit is named with the
Father and the Son in baptism and in worship, momentum
would take the Church to consider the deity of the Holy Spirit in
order to complete a full confessional Trinitarian theology.
Towards the end of the 4th century, the time was ripe for
orthodox theologians, such as Gregory Nazianzen and his
Cappadocian comrades, to finally come up with a biblicaltheological formulation of Pneumatology towards a completion
of an orthodox doctrine of God.” 16

The discussion at the Council of Constantinople went on and
on. No one would state categorically that the Holy Ghost was
homoousios. Gregory became exasperated. It seemed no one
was willing to give the Holy Ghost full deity.
Finally he made a decision to resign from the council. He
walked out saying “no good ever came of synods”, and refused
to have anything to do with councils in the future. 17
A�er further discussion, the council came to its conclusion. The
Holy Ghost was to be co-glorified and worshipped with the
Father and the Son. It fell short of an explicit confession of the
deity of the Holy Ghost, but the belief that God is one Being in
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three Persons was solidified.

18

The Macedonians refused to accept the decision as it
contradicted their Semi-Arian belief. They le� the council, and
the remaining bishops continued to analyse the Nicene Creed.
Many researchers have stated that the Creed of Constantinople
was not actually an expansion of the Nicene Creed, but another
traditional creed changed to be more like the original one. This
is publicly denied.
“The controversial character and the literary form of the Nicene

Formula were obviously improved upon, and a fuller statement
of apostolic faith was secured by it…. The Second Ecumenical
Council (of Constantinople) ended the Arian controversy by
approving, with only a few, non-essential changes to the Nicene
Creed.” 19

Today the creed of Constantinople is called the Nicene Creed
and treated as if it is the original creed of Nicaea. It is also
called the Nicene-Constantinople Creed.
The creed is as follows: “We believe in one God, the Father
Almighty, Creator of heaven and earth, and of all things visible
and invisible. And in one Lord Jesus Christ, the only begotten
Son of God, begotten of the Father before all times (ages),
Light from Light, very God from very God, begotten, not
created, of the same substance with the Father, by whom all
things were made; who for us men, and for our salvation, came
down from heaven, and was incarnate by the Holy Ghost of the
Virgin Mary, was made man; who was crucified for us under
Pontius Pilate, suffered and was buried, and the third day He
rose again according to the Scriptures, and ascended into
heaven, and sat down at the right hand of the Father; and He
shall come again with glory to judge both the living and the
dead; whose kingdom shall have no end.
And we believe in the Holy Ghost, the Lord and Life-giver, who
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proceedeth from the Father; who with the Father and the Son
together is worshiped and glorified; who spake by the prophets;
and in one Holy Catholic and apostolic Church. We
acknowledge one baptism for the remission of sins. We look for
a resurrection of the dead, and the life of the world to come.
Amen.” 20

This creed carries the whole weight of the original Nicene
Creed, to which a Scriptural command has been a�ached,
“Remove not the ancient landmark which thy fathers have set .”

Proverbs 22:28.

21

At first it required submission to the Articles of Faith, but as
time progressed, the creed’s articles of Faith became the
authority, and no one could remain within the communion of
the church who denied them.
Seven Canons were also voted at the Council of Constantinople,
of which Canon 3 stated that Constantinople would “hold the
first rank after the bishop of Rome, because Constantinople is
the New Rome.” 22

Unfortunately, the wording caused another dispute. The
bishops in the East claimed the Canon said Constantinople was
the “first rank” and not second to Rome, and that the New
Rome had precedence over Old Rome. 23
Many years later the preamble to the 9th of Justinian’s code
made the issue clear. “We therefore decree that the most holy

Pope of the elder Rome is the first of all the priesthood, and that
the most blessed Archbishop of Constantinople, the new Rome,
shall hold the second rank after the holy Apostolic chair of the
elder Rome.” 24

A�er the council, the bishops sent a letter to Theodosius
saying, “In obedience to your letters, we met together at
Constantinople, and having first restored union among
ourselves, we then made short definitions confirming the faith of
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the Fathers of Nicaea, and condemning the heresies which
have risen in opposition to it….” 25

Theodosius accepted the le�er and commanded that “all the
churches were at once to be surrendered to the bishops who
believed in the oneness of the Godhead of the Father, the Son,
and the Holy Ghost, and were in communion with Nectarius of
Constantinople; in Egypt with Timotheus of Alexandria; in the
East with Pelagius of Laodicea and Diodorus of Tarsus; in
proconsular Asia and the Asiatic diocese with Amphilochius of
Iconium and Optimus of Antioch [in Pisidia]; in the diocese of
Pontus with Helladius of Caesarea, Otreius of Melitene, and
Gregory of Nyssa; lastly [in Moesia a Schythia] with
Terentius,the bishop of Scythia [Tomi], and with Martyrius,
bishop of Marcianople [now Preslaw in Bulgaria]. All who were
not in communion with the above-named, should, as avowed
heretics, be driven from the church.” 26
The following year (AD382), Emperor Gratian in the West,
called a council in Italy. Three bishops in his realm had been
accused of being Arians and although they denied it, the ma�er
needed a council to resolve the accusation.
Ambrose, the presiding bishop sent a le�er to the three
Emperors -- Gratian, Valentinian II (in the West) and
Theodosius (in the East) -- with an account of the proceedings,
asking them to give the aid of the secular arm in the actual
deposition of the condemned. They asked Theodosius to make
it impossible for any one of these condemned bishops to
disturb the peace. The three bishops complained of being
mistreated and confounded with Arians, but the decision was
final.
Theodosius called another council in Constantinople. He sent
two invitations to Gregory of Nazianzen, but he refused, saying,
“I never yet saw a council of bishops come to a good end. I
salute them afar off, since I know how troublesome they are.” 27
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While at Constantinople, the bishops at the council received a
le�er from Ambrose of Milan asking them to attend a general
council in Rome. Three representatives were sent, with a le�er
affirming the strict adherence to the Nicene Creed of all at the
council in Constantinople.
And so it continued, with one council following another.
A�er two councils in Constantinople in AD381 and AD382,
there was another in AD383, then at Bordeaux in AD384, Treves
in AD385, Rome in AD386, Antioch in AD388, Carthage in
AD389, Rome again in AD390, Carthage in AD390, Capus in
AD391, at Hippo in AD393, Nismes in AD394, and at Constantinople again in AD394. 28
The pagan Ammianus Marcellinus said of the councils, “The
highways were covered with galloping bishops .” 29
Emperor Theodosius worked hard for the next fifteen years to
secure unity of the Faith. During that time he issued fifteen
severe edicts against heretics, “especially against those who
rejected the doctrine of the Trinity.” 30
“The heretics who made a distinction in the nature of the Son

from that of the Father, were declared incapable of either
making wills or receiving legacies.” 31 Neither could they hold

public office or employment.

A fine of $20,000 was pronounced upon anyone who would
receive, promote or ordain a here�c. Any religious meeting of
heretics, whether public or private, day or night, in the city or
country, were absolutely prohibited.
There were also
anathemas upon those who would not celebrate Easter on the
day appointed by the church. 32
The edicts of Theodosius were far reaching. In his original
edict he said that “all his subjects should be Catholic
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Christians.”

Many citizens were pagan who performed their
own ceremonies without interfering with other Faiths.
33

Emperor Gratian, at the insistence of Bishop Ambrose, rejected
the pagan title of PontifexMaximus,which had been borne by
all his predecessors. 34
Gratian was killed the following year at the command of
Maximus who had been declared Emperor by the troops in
Britain and acknowledged in Gaul. Maximus formed a peace
treaty with Theodosius, and “the new Emperor Maximus
stepped into the place both in Church and State, which had
been occupied by Gratian.” 35

Soon a�er, a bishop by the name of Priscillian and his two
presbyters, two deacons, a poet, and the widow of an orator,
were condemned as heretics. They appealed to Emperor
Maximus. The prosecutors on the case condemned them, and
all seven were beheaded. The rest of the bishop’s followers
were banished.
The union of Church and State was bearing its fruit.
In AD385, Bishop Siricius issued a
formal decretal, a ruling with legal
binding. He was the first to do so.
He spoke of the Petrine primacy,
warning clergy not to become
separated from the apostolic rock
upon which Christ built the
universal church.

The Papal keys

He declared that those who refused to heed his discipline
should be expelled by the authority of the apostolic See.
The main innovation of the decretal was that it was “couched in
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the authoritative style of Imperial edicts, and like them, carrying
the force of law.” 36

Emperor Theodosius died in AD395. He was succeeded by his
two sons Arcadius and Honorius, by whom the Empire was
permanently divided.
The 1st council of Ephesus in AD431 reaffirmed the original
Nicene reed, declaring that “It is unlawful for any man to bring
forward, or to write, or to compose a different Faith as a rival to
that established by the Council of Nicaea .” 37 Many believe this

means the creed cannot be changed; others the doctrine of the
creed, the consubstantial Trinity.

A second council was held in Ephesus that same year. Bishops
arrived over a period of several weeks. While waiting for the
other bishops to arrive, they engaged in informal discussions
that tended to “exasperate rather than heal their differences.”

38

Two factions were present. Cyril Bishop of Alexandria and
Nestorius patriarch of Constantinople. Nestorius believed
there were two natures in Christ, and that Mary could be called
the ‘Christ-bearer’ as she bore His humanity. Cyril believed
Mary was the ‘God-bearer’, as she bore a divine-human Christ.
“Amid much tumult and violence, Cyril was upheld and
Nestorius pronounced a heretic.” 39 He was banished.
Flavian, the Patriarch of Constantinople had accused Euchytes,
an abbot of Constantinople, “for a mere slip of the tongue ”,
according to Euchytes. The council discussed as to whether
Flavian had acted correctly, and finally 135 bishops signed a
Canon to remove him.
“The despotism of the Alexandrian patriarch (Cyril) had

oppressed the freedom of debate: the same spiritual and carnal
weapons were again drawn from the arsenals of Egypt… and
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the more formidable monks, whose minds were inaccessible to
reason or mercy, besieged the doors of the cathedral… a
furious multitude of monks and soldiers, with staves, and
swords, and chains, burst into the church; the trembling bishops
hid themselves behind the altar, or under the benches, and as
they were not inspired with the zeal of martyrdom, they
successively subscribed a blank paper, which was afterwards
filled with the condemnation of the Byzantine pontiff. ” 40

History records that the Bishop of Alexandria kicked and
trampled Flavian under his feet. Before the patriarch could
reach his place of banishment, he died from the wounds
received at the council. This 2nd synod of Ephesus has been
justly branded the ‘Robber Council’.
In AD440 Leo I became the Bishop of Rome. He was a fullblooded Roman, and became known as Pope Leo ‘the Great’.
The historian Milman wrote of Leo, “All that survived of Rome,

of her unbounded ambition, her inflexible perseverance, her
dignity in defeat, her haughtiness of language, her belief in her
own eternity, and in her indefeasible title to universal dominion,
her respect for traditionary and written law, and of
unchangeable custom, might seem concentrated in him alone .”
41

Leo's chief aim was to sustain the unity of the Church. He has
been called ‘the master builder of the papacy’, and is
considered by many to be the first pope in the modern sense of
the term. He put the idea of ‘primacy of jurisdiction’ fully into
practice, and took the title Pontifex Maximus, ‘chief priest’ or
the ‘great bridge builder’. 42
At the insistence of Leo, Emperor Valentinian III, who was now
Emperor of the West, was “persuaded…to recognize the
primacy of the Bishop of Rome in an edict in AD445.” 43
Valentinian issued a “perpetual edict… commanding all bishops
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to pay an entire obedience and submission to the orders of the
apostolic See.” 44

In AD451, a general council was summoned by Leo at Chalcedon in Bithynia, the largest council held up to that time,
numbering 636 bishops.
At the 2nd session, the Imperial commissioner stated that the
synod should declare what the true Faith was. Immediately
objections arose, ‘This has already been decided by the Fathers
at Niceand Constantinople and the 1st of Ephesus.’ 45
The original Nicene Creed was read, and the bishops
proclaimed, ‘That is the orthodox Faith’. Next the Creed of
Constantinople was read and unanimously endorsed. Two
le�ers from Cyril were read, then Leo’s Tome, a long dogmatic
article on the subject of the two natures of Christ. ‘It is the
belief of the Fathers.We believeit’, called the bishops.
The 4th session confirmed the decree concerning the Faith, but
at the 5th session, Bishop John of Germanicia said ‘Thisformula
is not good; it must be improved.’ The majority insisted on
adopting the formula, however, the commissioners informed
the Emperor, who send a message to say that if it was not
adopted, a synod must be held in the West. The majority then
called out, ‘We abide by the formula.’
At the 6th session Emperor Marcian was present with his wife.
“The Emperor made an appropriate address…”; the decree of
Faith was read “and approved by the Emperor…” 46 The
Emperor then made the declaration himself: ‘Does this
Formula of the Faith expressthe view of all?’
Six hundred bishops all shout at once, ‘We all believethis.’
‘This is the Faith of the Fathers, the faith of the apostles, the
faith of the orthodox.’ 46
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Leo officially declared that the doctrinal decrees of the Council
of Chalcedon were inspired. In a le�er to Bishop Julian of Cos,
he wrote, “The decrees of Chalcedon are inspired by the Holy
Spirit, and are to be received as the definition of the Faith for
the welfare of the whole world.” 47

Then “with joyful acclamations to the Emperor and to the
Empress… the proceedings were closed .” 48
The council produced the ‘Chalcedonian Definition’, which
affirmed that Christ is “complete in Godhead and complete in

humanness, truly God and truly human.
He is of one
substance [homoousios] with the Father as regards his
Godhead, and at the same time of one substance with us as
regards his humanity.” 49 This “substantially completes the
orthodox Christology of the ancient Church.” 50

The decision of Chalcedon was final, but almost immediately
there was a major schism over the language of Leo’s Tome. 51 It
was accepted by all the Orthodox Churches, except the Copts,
the Ethiopians, Syrians, Nestorians, Armenians and Malankara
Syrians (Indian Orthodox). These churches refused to accept
any decisions made by councils or Papal claims. 52
So much for the ‘Unity of the Faith’….
During the fourth century the Roman Church continued to rise,
but not without confusion and bloodshed, even of its own
members. When priests, bishops and cardinals were sent to
prison, it was rare they came out alive. If two monks entered
the cell with a red velvet cushion, the prisoner knew he (or she)
had only moments to live. 53
Although Rome’s power was rising, there were s�ll those pesky
barbarians. Not until they were destroyed could Rome begin
its prophesied dominion and reach his full potential of power.
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Chapter 11

Papal Victories
Malachi Martin, a Catholic writer stated that by AD420,
Western Europe, Italy and Rome in particular, were now
overrun by barbarian tribes.
“Suddenly, almost without warning – a whole series of violent
storms swept across the Empire and down over Rome. Like
hurricanes, these storms have names:
Vandals Goths,
Lombards, Franks. In sum, perhaps 10 million of them,
barbarians, all armed to the teeth, virtually all illiterate… and all
determined to glut themselves on the wealth of the Empire.

The miracle is that despite the blood and the corruption – Rome
eventually swallowed the barbarians and not the other way
around. It took a thousand years, but it happened; and in the
dungheap, Western civilisation flourished .” 1

Martin stated further on, “the only figurehead and leader that
survived it all was the pope.” 2
In this chapter we will look at the demise of the three uprooted
kingdoms of Daniel 7. Firstly the Franks.
<><><><><><><><><><>
The Frankswere a confederation of smaller Germanic tribes
originally composed of a mix of groups who se�led between
the Rhine and the Weser Rivers.
The origin of the name ‘Franks’ is debated. Some historians
have claimed a link with the English word ‘frank’ meaning
‘truthful’, while others link it with the Germanic/Norse word
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‘franka’ for the javelin, which the Franks favoured in ba�le.
The Romans referred to them as ferocious and cited their skilful
use of the throwing axe, a francisca (Latin). 3
The Franks were pagans, but the kings surrounding them in
Gaul were all Arian – the Lombards, Burgundians, Suevi,
Visigoths and the Ostrogoths. The Alemanni were pagans at
this time. Some of the Frankish citizens were Arian, but others
were pagan or Catholics; the la�er being in the minority. 4
The Catholic Church was concerned with this large concentrate
of power, and they determined to do something about it.

The tribes surrounding the Franks, mostly Arian

Clovis had adamantly refused to convert from paganism to
Catholicism, so the Church found him a wife, Clotilda a
Burgundian princess from the Catholic Faith. 5
Clotilda wanted their son baptised a Catholic, but Clovis absolutely refused. She did it anyway. While still in his baptismal
gown, their son died. This strengthened Clovis’ resistance to
conversion. Clotilda had their second son baptised without
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her husband’s permission, and a�er his baptism he also
became very ill, but survived.
Clovis and his army were fighting the Alemanni, and they were
losing. In desperation, the king called upon the gods for help,
but no help came.
According to Gregory of Tours, a Gallo-Roman historian, Clovis
then lifted his eyes up to heaven, and “moved to tears”, prayed,
‘JesusChrist, Clotilda proclaims you are the living God. You said
you will give aid to those in need and to grant victory for those
who havehope in You.’ 6
The ba�le turned and Clovis won a victory over the Alemanni.
He did not make his decision for God, but continued to war for
more territory.
Clovis remained unconvinced as to his choice of Faiths. Arians
were in his family and also pagans. One of his sisters was an
Arian. She was married to Theodoric who was also Arian.
Clotilda’s uncle, the new king of Burgundy was an Arian.
However, he also knew about the Catholic Faith as his father
had worked devotedly with Rome’s bishops.
On Christmas day AD496, Clovis made his decision to become a
Catholic. He was baptised in St Martins, a church that had
been dedicated to him by Pope Symmachus in thankfulness to
God for his conversion.
It was a victory for Catholicism.
“Rome hailed the auspicious event as a token of a long series

of similar triumphs; and she rewarded the devotion of Clovis by
bestowing on him the title, which he has transmitted… to his
successors the kings of France, of the ‘Eldest Son of the
Church’.” 7

Clovis “had the powerful support of the whole body of the
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Catholic clergy, in whose hearts the interests of their church far
outweighed all other considerations.” 8

“The Frankish king threw his sword into the scale against the
Arian cause and became the champion and hope of the
Catholic population all over Gaul.” 9

A Catholic statement confirmed this fact. “The conversion of

Clovis was the decisive event for the history of Gaul.
Henceforward the whole weight of Catholic influence was given
to the Franks. The struggle between a heathen nation with a
heathen chief and the united forces of Gothic and Roman
Christianity might have been a doubtful one;
but the
submission of the Frank to the Church secured him the
friendship of a party within the camp of the Goths… ‘Thy faith
is our victory’, said the Catholic to the new convert’; and a very
few years proved the truth of the prophecy .” 10

Clovis would change the face of the map and eradicate the
Arians on behalf of the Papacy.
The historian Milman stated that this was the “first time the
diffusion of belief in the nature of the Godhead became the
avowed pretext for the invasion of a neighboring territory .” 11

A�er recovering from an illness, Clovis complained to the
assembly of princes and warriors in Paris, “It grieves me to see
that the Arians still possess the fairest portion of Gaul. Let us
march against them with the aid of God; and having vanquished
the heretics, we will possess and divide their fertile province.” 12

Clovis turned his a�ention to the Burgundians. Their general
Gundobad was forced to flee to Avignon. It was besieged until
he agreed to pay tribute.
His next campaign was against the Visigoths, who, “ deprived of
martial weapons became an easy prey to the rapidly advancing
Franks.”13 The Visigoths had given up their weapons when they

converted to Arian Christianity.
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In AD507, Alaric II was defeated by Clovis, and when Alaric
died, the Visigoth power came to an end. A�er the capital was
set up at Toledo, the two cultures began to merge. A number
of the defeated Visigoths fled to Spain.
Now in AD508, a�er his victory over the Goths, Clovis travelled
to Tours to hold a celebra�on. At St Martin’s cathedral, Clovis
put on a purple tunic, a vestment that was part of the uniform
of Imperial officials, and a diadem on his head. He then
mounted a horse and rode in procession into the city, tossing
gold coins to those who lined the streets.
At Tours, Clovis received official recogni�on with the titles and
dignity of Roman Patricius, and the insignia of the consulship
from the Greek Emperor Anastasius. 14
This coronation united the civil and the religious powers.
The Church, together with Clovis, began to restore order,
religious and political, to a region that had long endured a
political vacuum le� by the decline of Roman Imperial
authority.
Clovis bowed to laws developed by others under the Lex
Romana Visigothorum law code, but reinforced them by his
own authority. With each law he found means to reinforce the
authority of the State.
“By his conversion he (Clovis) had led the way for the triumph of
Catholicism; he had saved the Roman Catholic Church from the
Scylla and Charybdis (both near Sicily) of heresy and
paganism, planted it on a rock in the very centre of Europe, and
fixed its doctrines and traditions in the hearts of the conquerors
of the West.” 15
It is said of Clovis, that “God thus daily prostrated his enemies

under his hands, and enlarged his kingdom, because he
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walked before Him with an upright heart, and did that which was
well-pleasing in His sight.” 16

Due to his success, the ecclesiastical power of Rome was stirred
everywhere. In northern Africa, it began to stir the Vandals. In
Spain it began to rise against the Visigoths. Everywhere the
ecclesiastics increased their power as mediators, negotiators of
treaties, and agents in the submission and revolt of cities.
<><><><><><><><><><><>
In AD527, Justinian came to power. He was born in Macedonia,
but received his education at Constantinople. His first great
burden was the full restora�on and glory of the former Empire
which the barbarians had divided, and the recovery of those
rights over the West which his predecessors had maintained.
“As a result of his conquests in Africa, Italy, and Spain,
Justinian became the acknowledged and legitimate overlord of
barbarian kings who had established themselves in Roman
territory.” 17

His second important achievement was the codification of the
vast mass of Roman law, called the CorpusJuris Civilis. This
was completed in AD534 and consisted of the Codex and the
Pandects. The Pandects had been completed the year earlier,
a very important work of the writings of the great Roman
jurists. 18
His third desired achievement was the regulation of
ecclesiastical and theological ma�ers. He began this in AD533
with an Imperial Decretal Le�er that exalted the Papacy to the
highest position possible -- making the Bishop of Rome Head of
all the churches. This laid the legal founda�on for papal
ecclesiastic supremacy. 19
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Justinian wrote his le�er to the Pope. “We have made no delay

in subjecting and uniting to Your Holiness all the priests of the
whole East…. We cannot suffer that anything which relates to
the state of the Church, however manifest and unquestionable,
should be moved, without the knowledge of Your holiness, who
are THE HEAD OF ALL HOLY CHURCHES.” By placing the

le�er in his law, Justinian made it legal correspondence. 20

Justinian determined to
make the rule of the
Papacy universal within his
dominion. He considered
no surer way of reducing
all segments to one
religion than by the
acknowledgement of the
authority of ecclesiastical
Rome, as head of the
Church and the promoter
of unity among all people.
21

Justinian’s decree
never revoked.

Pope John of Rome

was

“At the very beginning of his reign, Justinian deemed it proper

to promulgate by law the Church's belief in the Trinity and the
incarnation; and to threaten all heretics with the appropriate
penalties.” 22
“Justinian protected the purity of the Church by suppressing
heretics. He neglected no opportunity for securing the rights of
the Church and clergy…” 23

This edict was to unite all men in one faith, whether Jews,
Gentiles or Christians. Whoever did not profess the Catholic
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Faith in three months was declared infamous and excluded
from all employment. Personal estates were to be confiscated.
As a result, large numbers were driven from their homes
destitute. Many were inhumanly massacred by the Catholic
peasants or soldiers who guarded the passes.
However, the elevation of the bishop of Rome to Head of the
churches, would remain in decree only until three nations were
uprooted, the Heruli, the Vandals and the Ostrogoths.
<><><><><><><><><><>
No one seems sure where the Heruli originated, except that
they were an East Germanic nomadic tribe. The name Heruli is
the Latin form of the Germanic heruloz (plural), which literally
means ‘belonging to the marauding band’. In ancient Germanic
cultures there were two kinds of military forces: the fyrd who
were the defensive forces to protect the land and possessions,
and the heri who went out marauding against other tribes. The
word ‘to harass’ comes from heri. 24
The Heruli were the fiercest, fastest, tallest and strongest of all
the Germanic warriors, who fought exclusively on foot, only
lightly armed and virtually naked in order to prove their
courage and manliness.
The warrior lifestyle was paramount. To settle and farm the
land was considered a dishonour to their warrior code. When
Catholic Rome tried to force them to se�le and assimilate, they
resisted.
Heruli men were hired out as mercenaries by any nation who
sought their services. The Gothic historian Jordanes stated that
“there was at that time (AD400-550) no race that did not choose
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from the Heruli its light-armed troops for battle.”

became soldiers of the Roman army.

25

Most

The Heruli, like a great many tribes in Eastern Europe, were
subjugated by the Huns until the death of A�ila, a�er which
they re-emerged along with a branch of the Goths.
In AD476, the Heruli revolted from their service to Rome and
proclaimed Odoacer their king, who was also a general in the
Roman army. They marched on Ravenna, the Western capital
and deposed the Emperor Romulus Augustus. It was the end
of the Western Roman Empire that had stood for 1000 years. 26
“Romulus, the last of the Roman Emperors in the West, was
overthrown by the Germanic leader Odoacer who became the
first barbarian to rule in Rome.” 27

The Roman Empire lost control of the country and Odoacer
formed the kingdom of Italy. Emperor Zeno in the East
reluctantly recognised Odoacer’s authority over Italy and
granted him the title of patrician.
Odoacer declared himself rex Italiae, the King of Italy, and
decided not to take the title of Emperor. He sent the Imperial
regalia back to Constantinople and informed the Eastern
Emperor he would be content with his military title and
recognition as a German king. The Emperor agreed.
The fall of Rome was less catastrophic than imagined, and
Odoacer “was even commended by the Emperor in
Constantinople.” 28
The picture of ferocious pagan hordes over-running the country
is not a true picture. They were “not intoxicated catamites, but
ascetic and otherworldly Christians, if a little different from the
standard one…” 29

A�er Rome fell, no noticeable changes took place in its institu166

tions, and the usual violence that accompanies such
events, did not take place. 30
“Although Odoacer was an Arian Christian, he rarely intervened
in the affairs of the orthodox and Trinitarian state Church of the
Roman Empire.” 31 Italy was at peace.

Pope Simplicius died in AD483, and a new pontiff needed
to be chosen.
Odoacer desired a Pope well-disposed to
himself, and when the preliminary assembly failed to agree
with his choice of candidate, the Pretorian Prefect intervened
in Odoacer’s name and declared that no election would be valid
without the king’s voice. The assembly favoured Felix II, who
was Odoacer’s recommenda�on, however, his interference in
the Papal election cast a seed of distrust, and Rome could not
forgive. 32
This was the opportunity the Papacy needed to get rid of
Odoacer and the Heruli.
Odoacer then added another unforgiveable act by issuing a
decree forbidding the sale of Church estates and possessions.
“This was represented as a presumptuous invasion of the rights

of the bishop of Rome, not only to do what he would with his
own, but above all as protector of the property and estates of
the Church.” 33

“The Bishop could not extend forgiveness, and nothing short of

uprooting the Herulian power could atone for it. The Catholic
hierarchy began to plot his overthrow.” 34

By AD486, the friendly relations between Odoacer and Emperor
Zeno had become strained. The king of Italy was seen as a rival,
especially as he was extending his territory close to
Constantinople. Zeno refused to tolerate usurpation of
Imperial power. His mind was now ready to fulfil the designs of
the Bishop of Rome.
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Emperor Zeno was well aware of the capabilities of Theodoric
the Ostrogoth, and he needed his help. As an excuse for his
own involvement, Zeno stated that he wanted to return the
Empire to its former glory. Theodoric would be his means to an
end in more ways than one.
Thus Emperor Zeno consigned an Ostrogoth campaign into
Italy.
In AD489, under leadership of Theodoric, the whole nation, a
million strong, took up the 700-mile march in the Winter.
It is considered “the emigration of an entire people: the wives
and children of the Goths, their aged parents, and most
precious effects, were carefully transported… and at length,
surmounting of obstacles by skilful conduct and persevering
courage, he descended from the Julian Alps and displayed his
invincible banners on the confines of Italy.” 35

Theodoric and Alaric his brother-in-law tried laying siege to
Odoacer in Ravenna, but the city was easy to supply from the
sea and the Goths had no navy.
The siege dragged on and on. Eventually Theodoric and
Odoacer agreed to make peace. They would rule Italy together,
both as Consuls.
That night at a banquet, Theodoric murdered Odoacer. As he
was dying, Odoacer said to Theodoric, “Where is God?” It
seemed strange to Odoacer that one of his own faith should kill
him. Theodoric replied. “This is what you did to my kinsmen.”
The relatives of Theodoric are believed to have been a royal
couple killed by Odoacer. 36
The kingdom of the Heruli had been conquered, never again to
rise as a nation. “When Odoacer was killed by Theodoric in
AD493 we hear no more about the Heruli.” 37
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Although Odoacer was dead and the ba�le won, it took time to
eradicate the whole na�on, but by “mid-6th century they (the
Heruli) vanished from history.” 38
Cardinal John Henry Newman said, “Odoacer was sinking

before Theodoric, and the Pope was changing one Arian
master for another.” 39

The historian John C. Ridpath wrote, “The fact that the Heruli

and Ostrogoths were both Arian in belief did not restrain the
scheming pontiff from using the one to destroy the other when
the outcome resulted in his advancement in power.” 40

Emperor Zeno promptly declared Theodoric King of Italy. On
paper he was a vassal of the Eastern Empire, but de facto, he
was independent. He also suggested Theodoric lay aside the
clothing of a private citizen and dress in the garb of his race. He
thus put on royal robes with a kingly mantle. He was now king
of both the Romans and the Goths.
Nicollo Machiavelli stated that “Nearly all the wars which the
northern barbarians carried on in Italy, it may be here remarked,
were occasioned by the pontiffs; and the hordes, with which the
country was inundated, were generally called in by them. The
same mode of proceeding still continued, and kept Italy weak
and unsettled.” 41

<><><><><><><><><><><><>
We will come back to the Goths later, but first the Vandals of
North Africa.
The Vandalswere not Goths, though they were part of the
broad migration with East Germanic people. They originated
from the region of modern Poland. The name Vandal has been
linked with the word vandalism. It is probable it has been
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linked in modern times, as the ancient word is ‘vandilii’,
meaning ‘wanderers’.
A�er leaving their homeland, the Vandals migrated south-east
into the area of Hungary and Austria. Conflict drove them into
France, and south into Spain. In AD439, Genseric, the great
king of the Vandals, led them across the Mediterranean, where
they established their capital at Carthage, North Africa.

Carthage was “a house of ill-fame, swarming in each street and
square, and haunted by men of highest rank…. Chastity outside
the ranks of the clergy was a thing unknown… the closet vices,
the sins of Sodom and Gomorrah, were practiced, avowed,
gloried in…

Into this city of sin marched the Vandal army… With all their
cruelty and all their greed, they kept themselves unspotted from
the licentiousness of the splendid city. They banished the men
who were earning their living by ministering to the vilest lusts.
They rooted out prostitution with a wise yet not cruel hand. In
short, Carthage, under the rule of the Vandals, was a city
transformed, barbarous, but moral.” 42
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The Vandals became a great seafaring nation, controlling all the
major islands of the southern side of the Mediterranean. They
also controlled Rome’s grain supply.
Being Arians, the difference of religion was a constant source of
tension. Genseric protected his Catholic subjects, but all in
public office must be Arians.
In AD455, the Vandals planned to conquer Rome.
Pope Leo I met Genseric at the gates and requested he not
destroy the ancient city or murder its inhabitants. Generic
gave promises that there would be no killing, no torturing to
discover hidden treasure and no destruction of buildings, public
or private.
The gates of Rome were thrown open to him and his men.
Emperor Maximus, fled rather than fight, and was killed by a
Roman mob outside the city.
This is how the Catholic Encyclopaedia reports it. “When in 455

the city was captured by the Vandals under Genseric, although
for a fortnight the towns (of Italy) had been plundered, Leo's
intercession obtained a promise that the city (of Rome) should
not be injured and that the lives of the inhabitants should be
spared. These incidents show the high moral authority enjoyed
by the pope, manifested even in temporal affairs.” 43

Again, records show that the sacking of Rome was relatively
‘clean’, in that there was li�le violence. No buildings were
burned.
Although not every record is generous towards either the
Vandals or the Visigoths, in general, their ‘enemies’ speak of
them as being ‘humane’ in their warfare.
“Gaiseric (Genseric) took hundreds of Roman prisoners captive,

many of them high-profile citizens, but treated them well and
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offered them freedom if they would swear never to take up arms
against the Vandals again.” 44

While Genseric stayed at the Imperial palace, his men took all
the treasures, part of the gilded roof of the temple of Jupiter,
as well as the gold from pagan statues. 45
A former curator of the Royal Danish Arsenal Museum wrote,
“Despite the negative connotation their name now carries, the
Vandals conducted themselves much better during the sack of
Rome than did many other invading barbarians.” 46

Some say the Vandals destroyed the statues in Catholic
churches, but this is not so. They did not destroy consecrated
statues, even if they were of another Faith. Sadly, much error
has been reported of the Vandals, simply because of the
modern connotations of their English name.
In AD460, the Romans launched an a�ack and destroyed most
of the Vandal fleet. In AD468, the Eastern and Western Empire
united, sending a whole fleet against the Vandals. Genseric
surprised the fleet, destroying 600 of their ships, and capturing
others. When Genseric died in AD478, the kingdom began to
decline.
Various kings ruled, some persecuting Catholics. King Hilderich
was a Vandal, and a Roman on his mother’s side. He had
adopted Roman ways and renounced the Arian faith. Gelimer
lost patience with him and put him in prison, taking the throne
himself.
Justinian sent a harsh le�er telling Gelimer to stop the
persecution immediately. He replied that “nothing was more
desirable than the monarch should mind his own business.” 47
This reply gave Justinian the excuse he needed to mount a
crusade against the Vandals. He must save the Catholics in
North Africa.
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Historian J.F.C. Fuller wrote, “Justinian was called ‘the Emperor
who never sleeps’. He looked upon himself not only as heir of
the Caesars, but also as the supreme head of the Church, and
throughout his reign he held two fixed ideas: the one was the
restoration of the Western Empire, and the other the
suppression of the Arian heresy. Hence all his Western wars
took on the character of crusades, for he felt that his mission
was to lead the heathen peoples into the Christian fold.” 48

Belisarius, Justinian’s General, landed in North Africa with a
fleet of 500 ships, 20,000 sailors, 10,000 infantry, 5,000 cavalry,
and 92 smaller warships rowed by 2,000 slaves. Gelimer was
unaware that the army had even left Constantinople.
Later, when he realised his kingdom was lost, he did not
surrender. He planned to transport his part of Vandal treasure
and surviving supporters to Visigoth Spain where he had some
long-lost Vandal cousins. But the Romans intercepted him and
he lost his treasure. Gelimer fled to the mountains.
A year later he was surrounded by a Roman force who urged
him to give up. He received Emperor Justinian’s word that the
Romans would treat him as a king and would arrange for him to
become a patrician (Roman nobleman) and have a dignified,
comfortable re�rement as a Catholic. He refused. He would
not give up his Arian beliefs.
Justinian defeated the Vandals and brought North Africa back
into the Roman fold. One million people died, and the rest
were sent as slaves to Persia. Many fled to Algeria. Others
joined the Goths. The Vandals ceased to be a distinct ethnic
unit. 49
The Vandals “never formed a cohesive ethnic group again .” 50
George Finlay, Sco�ish historian wrote, “There are few
instances in history of a nation disappearing so rapidly and so
173

completely as the Vandals of Africa.” 51

The Shorter Cambridge Medieval History stated that the
Vandals “disappeared as a mist”. 52
Nelson’s Encyclopaedia wrote, “As a nation, the Vandals soon
ceased to exist.” 53
Britannica stated, “The Vandals disappeared from history.”
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One more Arian horn to go – the Ostrogoths.
<><><><><><><><><><><><><><>
The Ostrogoths were now established in Italy under the rule of
Theodoric. His 33-year rule gave the country good fortune and
he was judged to be in all respects their best king.
Justice was now established in the realm. The Senate continued
to function normally, and the laws of the Empire were still
recognised as ruling the Roman population. The Goths were
ruled under their own traditional laws. Although Theodoric did
not possess the power to issue his own laws, the army and all
military offices were the exclusive right of the Goths.
Theodoric said, “The true mark of civilitas is the observance of

law. It is this which makes life in communities possible, and
which separates man from the brutes.” Civilitaswas traditional

Roman civic culture.
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The reign of an Arian king brought peace and quietness in all
the Ostrogoth realm of Italy. Such peace and security had
never been known before. 56
However, in the city of Rome, there was no peace. The bishop
had no control. At a papal election in AD499, there was civil
war; “the city and streets ran with blood”, while the rest of the
country maintained its peace. 57
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The land in Italy had been largely uncultivated, but now it was
worked and vitalised. Grain was planted and for the first time
Italy could export it, rather than rely on North Africa for
supplies.
Theodoric was greatly loved by all. He allowed his Catholic
subjects to prac�se their religion freely. This was not simply a
ma�er of tolerance, but a genuine recognition of the rights of
conscience. When his own mother chose to become a Catholic,
Theodoric did not interfere. He treated the Catholic priests
with honour and reverence.
He made no assault on the Catholic religion, but said, “ Religion

is not something we can command. No one can be forced into
a Faith against his will.” 58
Arian baptistry

The separation of Church
and State, between civil
and religious power, was
clear.
Theodoric built a number
of baptisteries for the
special
ceremony
of
baptism by immersion.

Salvian, the Catholic presbyter of Marceilles, in his book on the
government of God, lashed out at the vices of his own Roman
and Catholic Christians. Again and again he placed before
them, as an example of Christian life and practice, the ‘illinstructed’ barbarians who sojourned in the land.
He wrote, “Their lives were better than their creed… As
concerns the conversation (lives) of the Goths and Vandals,
wherein could we either prefer or compare ourselves ?” He

argued that the Goths and the Vandals were more virtuous
despite their imperfect knowledge of the true Faith. 59
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Continuing, “To speak first of love and charity – all barbarians,

one may say, who are of one race under one king, love one
another; all Romans mostly persecute one another. The poor
are pillaged, the widows mourn, the orphans are trampled
underfoot, so much so that many of them flee to the enemy,
seeking, I suppose, Roman humanity among the barbarians,
when they could no longer bear barbarous inhumanity among
the Romans.” 60

A�er the Ostrogoth rule in Italy had ended, one researcher said
he could not find a single hint of an Arian persecuting a
Catholic.
Writing of Theodoric, it was said, “Save for this one black deed
of treachery (the killing of Odoacer) there is little to record

against him in his reign of more than thirty years. He was a
barbarian, but with the conquest of Italy he stayed his sword,
seeking no further conquests, but only the good of the
conquered people.” 61

When Theodoric died in AD526, it was soon apparent that
much of his success was due to his own personality. His
achievements began to collapse and his successors had to face
the Eastern Roman Empire in war.
In AD535, Justinian sent Belisarius to a�ack the Ostrogoths.
Belisarius first gained victory over Naples.
On seeing his
success, other Italian towns opened their gates to him. Pope
Silverius sent word to the General that he would be welcome in
Rome.
His “unexpected progress alarmed the Ostrogoths, most of

whom blamed it on the vacillating leadership of their king
Theodatus.” He was more interested in riches than defending
his realm. “Sensing trouble, Theodatus tried to flee, but was
attacked and killed by his own people on the road to Ravenna.”
62
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The Ostrogoths, 150,000 strong, laid siege against Justinian’s
army stationed in Rome. “The whole nation of the Ostrogoths
had been assembled for the attack, and was almost consumed
in the siege.” 62

Thomas Hodgkin in his record of history stated that Roman
soldiers “dug the grave of the Gothic monarchy.” 63
Michael Ridpath, American educator, historian and editor,
speaking of the final defeat of the Goths said there was
“inflicted on the barbarians a defeat so decisive as to refix the

status of Italy. The greater part of the Gothic army
perished either by the sword or in attempting to cross the river...
As for the Goths themselves, they either retired to their native
seats beyond the mountains or were absorbed by the
Italians.” 64

Belisarius had “entered Rome in December AD536 ”, and
withstood “the enemy's siege until it was raised in AD538.” 65
The Encyclopaedia Britannica stated, “ In AD538, Justinian’s
force evicted the Ostrogoths...
AD554.” 66

They were extinct before

With their final defeat, “the Ostrogothic name wholly died.” 67
Tomb of Theodoric. Ravenna. Italy
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“All that is left of their culture in Italy is essentially the Arian

baptisteries, a mosaic-covered church in Ravenna and
Theodoric’s mausoleum.” 68

Belisarius had no respect for Theodoric. He entered the
Ostrogoth mausoleum and unceremoniously took the body of
the king and discarded it.
Rev Bertram L Conway, a Catholic priest wrote, “… the bishop

of Rome did not formerly reach his worldly high position until
AD538 when he subdued the Ostrogoths.” 69

He is right.
Justinian was elated and “proceeded without delay to the full
establishment of the Catholic Church.”
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In AD538, the prophesied 1260 years of Papal dominion began,
resulting in the martyrdom of over 50,000,000 men, women
and children.
Their blood cries out, together with the saints martyred before
them, “How long, O Lord, holy and true, dost thou not judge
and avenge our blood on them that dwell on the earth ?”
Revelation 6:10.

178

Chapter 12

Churchesof the East
A�er Constantine moved his capital to Constantinople, there
was no Emperor in the West. The Senate was still there, but
no head of the Empire. It is true Constantine was Emperor of
the world, but having le� Rome, there was a void.
The bishop of Rome tried to fill the gap, but he was more
interested in building his power, invoking councils and crushing
Arians.
Historians give a number of reasons why the Western Empire
fell. I will list them without comment -- antagonism between
the Senate and the Emperor, a decline in morals, political
corruption, expansion of the Empire, barbarian invasions and
the cost of military spending, failing economy, unemployment
of the working classes (the plebians), the cost of circus games,
slave labour, natural disasters and plagues. 1 And Christianity. 2
One writer said the following regarding the last point, which is
close to the truth, “While the spread of Christianity may have

played a small role in curbing Roman civic virtue, most scholars
now argue that its influence paled in comparison to military,
economic and administrative factors.” 3

What about the Eastern Empire?
years?

Why did it last another 1000

Again, there are a number of reasons. Constantinople was
advantageously situated on a peninsula that could be fortified
and easily defended -- water on three sides and a protective
wall on the fourth.
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Further, because Constantinople was located on the frontiers of
the Empire, Imperial armies could respond more easily to
external a�acks or threats.
The Emperors in the East could count on the support of the
Patriarch in Constantinople almost all the time. This gave
additional stability as the Empire could use the resources of the
Church for the State in times of dire need. 4
The East differed from the West in a number of ways. It was a
blending of Greek and Middle Eastern culture dating back to
the conquests of Alexander the Great. “It was more
commercial, more urban, and richer than the West, and its
emperors, who in the Hellenistic tradition combined political and
religious functions, had firmer control over all classes of
society.” 5

Perhaps the biggest difference was the type of Christianity that
developed in the East. It was more liturgical and ceremonial
than Roman Christianity, especially the Greek Orthodox. And
the Coptic Church even more so than the Greek.
The Ethiopian Church (also called Abyssinian) believed it had
the original ark of the covenant, and it still does today. 6 It is
kept in the town of Axum and brought out for church festivals.
The church in Abyssinia was a great missionary church,
travelling all over the world, including China, to share the truths
of God’s Word. 7
The Church in the East has always been less unified and not one
big church. It was kept as separate entities over many years by
ethnic differences.
The Chaldean Christians, called by their opponents Nestorians,
are the most remote of these old separa�ons. The Armenians
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are by far the most powerful group. Their home is in the
mountains that encircle Ararat. The Church of Syria is the
oldest of all the Gentile Churches, and the Church of Egypt is a
monument of Christian antiquity.
A reverence for every type of religious feeling, based on the
rights of conscience, “led them (the East) to extend kindly
patronage to forms of faith most removed from their own .” 8
“The gentle spirit of the Greek Fathers has granted to the
heroes and sages of heathen antiquity a place in the Divine
favour, which was long denied in the West.” 9

A respectful reverence for religious feeling has withheld them
from violent a�acks on the rights on conscience. “No martyrs

have darkened the history of any of the nobler portions of
Eastern Christendom.” 10

Both the Eastern and Western Church have a visible head. In
the East he is called the Patriarch. It is a conciliar role, rather
than absolute, as with the Pope in the West. 11 Conciliation is
to ‘bring opponents into harmony’.
“The

Eastern Churches have no teaching authority
corresponding to the Catholic magisterium. Therefore they have
no official catechism or statement of their fundamental beliefs
binding on all members of Eastern Churches .” Yet they have

many generally accepted doctrines and positions.

12

The East celebrates Easter according to Passover, unlike the
West.
Another controversy was the use of leavened bread in the East
and unleavened bread in the West. The East believes that
because the Lord’s Supper and Passover are two separate
meals, the Lord’s Supper should have leaven as it typifies the
New Covenant.
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It taught the lesson of Christ reproducing His character in the
lives of Christians, similar to leaven reproducing itself in the
dough. The East also dipped the bread into the wine,
repugnant to the West. 13
Another difference is the belief that Mary is the ‘Christ-bearer’
as Nestorius taught, and not the ‘Mother of God’ as taught by
Cyril in the West. Nestorius, who was condemned as a here�c
at the Council of Ephesus, brought about the Nestorian Schism.
Those churches supportive of Nestorius, especially in Persia,
were severed from the rest of Christendom. They became
known as Nestorian Christianity, the Persian Church or the
Church of the East, whose present-day representatives are the
Assyrian Church of the East, the Chaldean Syrian Church, the
Ancient Church of the East, and the Chaldean Catholic Church.
Nestorius himself re�red to a monastery, always asserting his
orthodoxy. 14

Council of Ephesus

The East has married priests; the West celibate. In the
beginning all priests and bishops were married, however, at the
council of Nicaea, the ruling was given that “after ordination a
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priest could not marry.”

This was not obeyed in the East and
not fully in the West. In Rome it continued to be ignored until
Gregory VII deposed all married bishops and priests in 1074.
15

The Church in the East retained baptism by immersion, while
the West gradually moved to sprinkling.
The Eastern Churches hold to the Nicene-Constantinople Creed,
but reject the additions on the Holy Spirit made at the Council
of Toledo in AD589. The words were added ‘and from the Son’,
known as the filioque, a Latin word meaning ‘from the Son’.
The East will accept that the Holy Spirit proceeds ‘from the
Father through the Son’, but not from the Father and the Son.
The council added the filioque to safeguard against Arianism. 16
On the le�: The Spirit
proceeds from the
Father. On the right:
The Spirit proceeds
from the Father and
the Son.

The doctrine of the Trinity, although believed by the Eastern
Churches, maintained a difference from the West.
“The Celtic, the Gothic, the Waldensian, the Armenian
churches and the great Church of the East, as well as other
bodies, differed profoundly from the Papacy in its metaphysical
concepts of the Trinity....” 17

John Wand stated in his book ‘The Four Councils’ that Nicaea
a�ached to the doctrine of God “metaphysical conceptions”, by
adding homoousiosand its connotations, to make God the
Father and His Son one substance. 18
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It was stated at Fuller University, in the presence of Bob Thiel,
that “the vast majority of bishops who attended the Council of
Nicaea were not Trinitarian or Unitarian…. (They) were semiArian, essentially meaning that they accepted the divine
personhood of the Father, but not the Holy Spirit .” 19

“The dominant position of the Eastern bishops is best described
as moderately Arian during these years.” 20
A Catholic priest stated, “Remember the example of St.

Athanasius, the great champion for the true Faith in the 4thCentury crisis concerning the Person and nature of Jesus
Christ. St. Athanasius stood up against 90% of all the bishops
in the Church, and even endured the appearance of being
excommunicated by Pope Liberius…” 21

This claim that 90% of the Greco-Roman bishops did not accept
the fullness of the Nicaean Trinity, supports statements by
others, particularly regarding the Churches in the East.
Obviously everyone at the Nicaean Council was carried along by
the charisma and enthusiasm of Athanasius to have them all,
except two, sign the creed. While they may have not agreed
with the orthodox understanding, they voluntarily signed the
creed. We can well understand why many bishops had secondthoughts later.
The churches throughout the East were mainly pa�erned a�er
the church in Jerusalem, in practice as well as belief. Judean
Christianity prevailed so widely that it reached far into Africa,
even Abyssinia.
Later, the Western Church
began to use Jerome’s Latin
Vulgate, instead of the
‘original’ Bibles sca�ered
throughout the East.
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Coptic Bible

These included the Peshi�a Bible, the Italic Bible, the
Waldensian Bible, the Gallic, the Gothic Bible, the old Syriac
Bible, the Armenian Bible (of which there are 1244 s�ll in
existence), and the Palestinian Syriac Bible.
Eventually, Lucian’s text “… became the form which displaced
all others in the Eastern churches…” 22 Lucian’s New Testament
was the oldest Greek New Testament, even with the great mass
of Greek manuscripts available.
Another difference with the churches in the East, was that most
still kept the seventh-day Sabbath, stretching from Palestine to
India. During the first four centuries they only kept the seventh
day, but gradually the first day of the week was added as a day
of worship.
The historian Socrates wrote in AD391. “For although almost

all churches throughout the world celebrate the sacred
mysteries [the Lord’s Supper] on the Sabbath of every week,
yet the Christians of Alexandria and at Rome, on account of
some ancient tradition, refuse to do this.” 23

The historian Sozomen, a contemporary of Socrates said, “ The
people of Constantinople, and almost everywhere, assemble
together on the Sabbath, as well as on the first day of the week,
which custom is never observed at Rome or at Alexandria .” 24

When the delegates met at Nicaea, most of the churches
represented were keeping the seventh-day Sabbath. Some
may have been keeping Sunday as well, not as a Bible
command, but a civil one. 25
“The primitive Christians had a great veneration for the
Sabbath, and spent the day in devotion and sermons .” 26
“The ancient Christians were very careful in the observation of
Saturday, or the seventh day… It is plain that all the Oriental
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churches, and the greatest part of the world, observed the
Sabbath as a festival…” 27

Why did the West not keep the Sabbath?
The Latin Church had come to accept the philosophy of
Alexandria, and although this city was in the East, its allegorical
and mystical teachings were accepted by the Roman Church. A
number of its bishops became bishops of the West. 28
Rome took the pagan temples and made them into Christian
churches. She took the pagan statues and turned them into
Christian icons. All the pagan symbols and rituals were changed
into symbols and rites of the Christian Church. Easter, Lent,
Christmas, holy water, incense, prayer beads, were all pagan,
but Rome said, “The church… can convert heathen appointments into spiritual rites and usages….” 29
By the third century, the foundation was well established.
The Catholic World wrote, “The Church took the pagan Sunday

and made it the Christian Sunday… There is, in truth,
something royal, kingly about the sun, making it a fit emblem of
Jesus the Sun of Justice. Hence the Church in these countries
would seem to have said, ‘Keep that old pagan name. It shall
remain consecrated, sanctified. And thus the pagan Sunday,
dedicated to Balder, became the Christian Sunday, sacred to
Jesus.” 30

The following month, the same publica�on added, “Sunday is a
Catholic institution and its claim to observance can be defended
only on Catholic principles..” 31

Another Catholic statement shows the audacity of the Papal
See. “All dogmatic decrees of the pope, made with or without

his general council, are infallible. Once made, no pope or
council can reverse them. This is the Catholic principle, that the
church cannot err in faith… ” 32
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Realising that the Eastern Church still had services on Sabbath,
the Catholic Church deemed it necessary to issue a Canon
forbidding it.
In AD364, a council was held in Laodicea in which 60 Canons
were enacted. Canon 29 stated: “Christians shall not Judaize
and be idle on Saturday, but shall work on that day; but the
Lord’s Day they shall especially honor, and, as being
Christians, shall, if possible, do no work on that day.
If,
however, they are found Judaizing, they shall be shut out from
Christ.” 33

To give a further incentive to refrain from Sabbath worship, the
Church commanded the day be a fast. Socrates wrote, “The
Latins kept the Sabbath as a fast, the Greeks as a feast ...” 34
Bishop Athanasius, known as the ‘Father of Orthodoxy’, was
quoted by another saying, “Athanasius likewise tells us that

they held religious assemblies on the Sabbath, not because
they were infected with Judaism, but to worship Jesus, the Lord
of the Sabbath; Epiphanius says the same .” 35

At the same Council of Laodicea, Canon 16 stated, “The
Gospels are to be read on the Sabbath, with the other
Scriptures.” 36
Services were forbidden on Sabbath, but not

Bible reading.

The historian Neander stated, “... it was a custom in many parts
of the ancient Church to keep every Saturday as a feast in
commemoration of the Creation.” 37

It is true that as the centuries rolled on many of the Eastern
churches fell from their high calling of truth. Many of the
symbols were accepted by the Churches of the East.
In AD800, Pope Leo III crowned Charlemagne (King of the
Franks) as the Holy Roman Emperor. The Patriarch of the East
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was very upset, as it made his position redundant.
Charlemagne refused to recognise him. 38
The King of the Franks was already a powerful Emperor, but on
the advice of his counsellors he accepted Leo III’s offer to
crown him, for “by the power of the pope (he) would be

Emperor of the West, of Rome, of Britain, of Constantinople, of
the Holy Lands, of Africa, of Asia, of Europe, of the whole
world.” 39 According to his advisors, he would “unite all Europe
and give them hope.” 40

“Charlemagne also discerned that the Church was necessary to

unify the various Germanic tribes in his Empire, help establish
his authority over those tribes and revive the law and
infrastructure of the Roman Empire, which was one of the goals
of his reign. Through the crowning of Charlemagne, both men
gained authority and power in their respective roles .” 41

Relations between the East and West continued to deteriorate,
and the two church entities became more and more distant
from each other. The East gave up the Latin language, choosing
rather to use the Greek, so that eventually, the Patriarchs in
Constantinople could not read Latin.
Finally, the differences pushed the two churches apart, and in
1054 a mutually agreed split took place. It is known as the
Great Schism. The Eastern Church became known as the
Orthodox Church, and the Western Church became known as
the Roman Catholic Church. For the East, all ties with the West
were broken. 42
While we may know many names of Church Fathers in the
Western Church, we would have a hard time even naming one
in the East. But over the mountains are unbroken successions
of bishops and long lists of holy men unknown in the West.
During the 4th century, the church witnessed major changes.
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Empire Persecutes Church
Empire Tolerates Church
Empire Challenges Church
Empire Adopts Church
Church Challenges Empire
Church Persecutes Opponents

“By the end of the century, the persecuted church had turned
into a persecuting church…. It saw itself as combating heresy,
false religion and evil forces. In many ways it was a different
church and a different world at the end of this century .” 43

We have seen that many who were persecuted became
persecutors themselves. When Theodosius elevated the
Nicene belief and called the Western Church ‘Catholic’, the
distinction became clear. The dominant portion of the church
would be the authority, and for over one thousand years,
anyone who disagreed paid for it with their lives.
Many do not realise how important Nicaea is to the Catholic
Church, not only for the ‘Mother’, but also for her ‘daughters’,
the Protestant Churches. The Anglican Church, although not
claiming to be Protestant, also ascribes to the Nicene Creed.
The importance of Nicaea in the eyes of the churches cannot be
overstated. Even if the Council of Nicaea and the Nicene Creed
are not recognised, but there is a Trinitarian belief, it holds the
highest place in the doctrine of that church.

1+ 1+ 1= 1
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The Catholic Church states. “The mystery of the Holy Trinity is

the most fundamental of our faith. On it everything else
depends and from it everything derives. Hence the Church’s
constant concern to safeguard the revealed truth that God is
One in nature and Three in Persons.” 44

Any contrary belief is regarded as an a�ack on the doctrine of
the Trinity – Arianism, Unitarianism, Monarchianism,
Subordina�onism, Tritheism, God as three personifications of
the divine a�ributes, Sabellianism, and any other variant.
The 4th Lateran Council stated, “The Father is from no one; the

Son is from the Father only; and the Holy Spirit is from both the
Father and the Son equally. God has no beginning; He always
is, and always will be. The Father is the progenitor, the Son is
the begotten, the Holy Spirit is proceeding. They are all one
substance, equally great, equally all-powerful, equally eternal.”

45

The Churches of the East would agree with everything in the
above statement except “the Holy Spirit is from both the Father
and the Son equally.” 46
And it is their right to disagree.
God has given every human being freedom to choose for
himself what he believes, based on his own conscience.
Sadly, the day is coming when the Church will again employ the
State to compel every man, woman and child “to receive a
mark in their right hand, or in their foreheads: and that no man
might buy or sell, save he that had the mark, or the name of the
beast, or the number of his name.” Revelation 13:16.17. Luke 6:5.

In that day, the issue will be worship, for “as many as would
not worship the image of the beast should be killed .” Revelation
13:15.

The State has no right to issue laws to compel men and women
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to worship or not to worship, when or how they should
worship. “The freedom to choose and practice your own
religion without government interference is a fundamental
human right.” 47

The governments of the world will be used by the Papal Church
to compel the world to worship on Sunday the first day of the
week. It is the day designated by the Magisterium, the infallible
teaching authority of the Pope.
God’s day of worship is the seventh-day of the week. It is
sacred, holy time for His people to spend time with Him, study
His Word and fellowship with other believers. The seventh day
is a memorial of God’s creative work, a continual rebuke to
humanistic evolution of which the Papal head of the Catholic
Church is pushing upon the world. Genesis 2:1-3. Exodus 4:8-11.
The Sabbath is also a sign of the work of God in the lives of
surrendered Christians. “Verily my Sabbaths ye shall keep: for
it is a sign between me and your generations; that ye may know
that I am the Lord that doth sanctify you .” Exodus 31:13.

But as important as the seventh day Sabbath is to God and His
people, it is far deeper than a day. Ultimately, it is who we
worship. Is it the God of the Bible or a counterfeit?
We need to stand as did Luther before the Diet of Worms, and
with conviction say, “I cannot submit my faith either to the pope

or to the council, because it is as clear as noonday that they
have fallen into error and even into glaring inconsistency with
themselves. If, then, I am not convinced by proof from Holy
Scripture, or by cogent reasons, if I am not satisfied by the
very text I have cited, and if my judgment is not in this way
brought into subjection to God’s word, I neither can nor will
retract anything... God help me. Amen .” 48

May it be so for you dear Reader.
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Chapter 13

Therefore Go
‘Mama, mama.’
‘Wuli, what is the matter?’
‘Mama, the boyssaid you aren’t Goths.’
‘ComeWulfila, come and sit down and I will explain somethings
to you.’
Many years ago my dear, your father and I lived in our home in
Cappadocia. We were happy there, but one day the Gothic
warriors came to our land and we were taken captive. They
brought usto this land and we now live with the Goths.’
‘Mama, am I a Goth?’
‘Yes dear, you were born here, so you are a Goth born of
Cappadocianparents.’
‘Is that bad Mama?’
‘Oh no dear. We are now Goths too and we love thesepeople.’
‘I love them too, but the boyswere mean about you.’
‘Yes, boys can say mean things, but you just treat them kindly
and ignore their words.’
‘Mama, is this why we speakGreekat home?’
‘We speak Greek as well as Goth because we wanted you to
learn both languages. You have something the other boys
don’t have.’
The child smiles. ‘OhI do, don’t I?’
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‘Yes dear, but you must not boast about it. Remember, our
religion tells us we are to be humble like Jesus.’
‘And Mama, you can read Greek can’t you? The Goths can’t
read.
‘That’s true son. We read Greek,but there is nothing in Gothic
for anyone to read. They don’t write anything because they
don’t havean alphabet.’
‘Will you teach me to read Greek?’
‘We will ask your father when he comeshome. Now go out and
play. Saynothing to the boys,just be nice to them.’
‘I will.’
Later that evening, the family gather together for worship.
A�er a prayer and discussion, Wulfila remembers he has a
question for his father.
‘Dada, will you teach me to read Greek?’
‘Well, well. You want to learn to read. I guessif you want to
start learning, that is fine with us,isn’t it my dear?’
‘Yes, it will be good if Wulfila learns to read Greek early in his
life. Maybe one day he can teach the Gothsto read.’
‘Oooh Mama, do you think I could be a teacher?’
‘You could be, but you could also be a missionary and teach
them about Jesus.’
‘Oh,that’s what I want to do.’
‘There are not many Christian Goths among us, so they need a
missionaryto teach them.’
The years pass by quickly. Wulfila has great natural talents and
he has learned his lessons well. He can now read Greek as
efficiently as his parents.
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‘Mother, it would be wonderful if we had a Bible. I would like a
Bible of my own.’
‘Yes,that would be lovely, but we are not wealthy. It takes a
long time for men to write out the words of the Bible and so
they cost a lot of money.’
That evening, the subject is mentioned in private. ‘Ammosius,
it would be lovely if Wulfila could havea Bible of his own.’
‘You are right, but they are expensive.’
‘We have a little money saved.
Bible?’

Would it be enough for a

‘No, but perhapsthe New Testament. I will make enquiries.’
Some weeks later, Ammosius tells his wife and son he is going
away for a while.
‘Father, where will you go?’
‘I am going to Antioch.’
‘Why will you go to Antioch my father?’
Mother replies, ‘Wulfila, your father has a task to perform in
that city and when he returns he will tell you.’
‘Oh, okay.’ 1
During the time of Constantine, Christianity had multiplied
throughout the Roman world. Many of the barbarian tribes
had opportunity to learn of Christ, and often when taking
captives, Christians were among them. 2
The Goths had overrun Europe, crossed into Asia, Galatia,
Cappadocia, and had carried off many captives. This “ captive
and pious crowd” the fourth century historian Philostorgius
stated, “had turned not a few of the barbarians” to a life of piety
and a Christian way of thinking. 3
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A le�er was wri�en by Dionysius bishop of Rome to the church
in Cappadocia, Asia Minor, consoling them with their losses and
sufferings during the Gothic raids. He sent envoys to “redeem
the brethren who were captives.” 4 Not all were returned to
their homes in Cappadocia.
In their new home, the Christians were found “healing the
sick… holding a noble and blameless conversation, and
overcoming their reproach by the manly walk. The barbarians
marvelled at the men, their life and wonderful works, and
acknowledged that they themselves would be wise and win the
favour of God… if they shewed themselves to be better men
and were to serve the Right.” 5

The rise of Christianity among the barbarians often struggled
for its very existence, but when Wulfila was just a boy,
Christianity was thriving in Syrian Antioch.
In two weeks, Ammosius returns to his home. A�er worship
that evening, Wulfila asks, ‘Father,are you going to tell me why
you went to Antioch now?’
‘Yesson.’ He leans behind the chair and brings out his gi�
from Antioch. Wulfila’s eyes are wide as Ammosius hands it to
his son.
‘Thisis for you my son,from your mother and me.’
Wulfila can hardly believe his eyes.
Bible.

It is a New Testament

‘Oh father... Mother… Is it for me?’
‘Yesson. It is your very own Bible.’
‘It must have cost a lot of money. It is very precious. Thank
you so much.’
‘Now son, I want to remind you that most of the Gothsare
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pagans and they do not understand the value of God’s Book, so
I would not speak of it to your friends. It is between us as a
family that you have a Bible. Do you understand son?’
‘Yesfather, but one day I want to teach them.’
‘Yes, I understand that, but when you are older. Now is the
time for you to learn.’
‘Oh yesand I will learn. We can read the Bible for our worship
and you can teach me what it means.’
‘Son’ says Ammosius, ‘we are going to allow you to learn from
Theophilusthe Scythian who is staying in Dacia for sometime.’
Wulfila is excited.
thank you.’

‘Oh thank you my father.

And Mama,

A�er some years learning from Theophilus, Wulfila’s parents
send him to Constantinople to learn from Auxentius, an Arian
bishop. The young lad bids goodbye to his dear parents and
heads for the big city. 6
Now that he is in the world of learning, Wulfila decides to use
the Latin form of his name Ulfila, rather than his Gothic name
Wulfila, meaning ‘li�le wolf.’ 7
Ulfila learns much as he travels. He meets many people. One
name he hears everywhere is ‘Arius’. People are talking about
him and his banishment. Many want to know what he believes
and why he was banished.
On his arrival in Constantinople, Ulfila is introduced to
Auxentius II, the Arian bishop of Dorostorus. He will be his
teacher for Bible and La�n. 8
Many years later, Ulfila wrote of Auxentius, “A man whom I am
not competent to praise according to his merit, yet altogether
keep silent I dare not. One to whom I, most of all men, am a
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debtor, even as he bestowed more labour upon me. For from
my earliest years he received me from my parents to be his
disciple, taught me the sacred writings and manifested to me
the truth… and both physically and spiritually brought me up as
his son in the faith.” 9

Auxentius spoke of Ulfila as his ‘foster son’ and disciple, and
“verily a confessor of Christ, a teacher of piety and a preacher
of truth”. Ulfila had become a man who never hesitated to
preach the gospel to people of all ranks, even in dangerous
circumstances. 10
One day Ulfila met Eusebius of Nicomedia who related to him
the proceedings of the council at Nicaea. Ulfila had his own
thoughts on the two controversial words, and told Eusebius he
believed that neither homoousiosor homoiousios should be
used to describe the rela�onship between God the Father and
His Son.
For some years Ulfila was a lector (reader) in the church at
Constantinople. In AD341, when he was 30, Ulfila was ordained
by Eusebius of Nicomedia as ‘bishop of the Gothlands’. 11
Constantius then commissioned him to travel to Dacia as a
missionary to the Goths. It was the work he had longed to do.
His parents have since passed away, but the Goths are still in
great need of the gospel of Christ. 12
Ulfila worked successfully for seven years among the Gothic
people until an impious overlord by the name of Athanaric
came into leadership. He was an “irreligiosus et sacrilegus
judex”, who began a cruel persecution. “Satan”, as Auxentius
put it, “was eager to work mischief ”. 13
Ulfila fled for his life. Many of his Gothic converts gave their
lives in martyrdom, but others were able to flee with their
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leader. He “sought and obtained leave from the Emperor
Constantius to move his flock across the Danube and settle
with them in Moesia.” 14

While living at the foot of Mount Haemus in Moesia, Ulfila’s
missionary work continued among the Goths. It was an
opportunity to share Jesus north of the Danube.
Realising the need for a Bible, Ulfila made a decision to form a
Gothic alphabet and translate the Bible into the Gothic
language.
Being a man of action, he took up the work with zeal, reducing
Gothic sounds to writing. Being fluent in Greek, Latin and
Gothic made the task relatively easy. Only a few le�ers needed
to be borrowed from other sources, such as Latin or Runic. He
devised a new alphabet to capture accurately the sounds of
spoken Gothic, using a total of twenty-seven le�ers adapted
from examples in the Greek and Roman alphabets.15
Ulfila translated all the books of the Bible, except the two
books of Kings. He thought the narratives of military exploits
would not help a people who were especially fond of war. 16
The Old Testament was translated from the Greek Septuagint
and the New Testament from Lucian’s Greek text.
Ulfila’s Bible became a bond for the Gothic people. It was the
first book in the Gothic language, the earliest in a Germanic
language, predating the Latin Vulgate by decades.
Going back to Dacia in AD348, Ulfila continued his work to bring
the Goths to Christ. 17
In AD360, Ulfila was summoned by Emperor Constantius to the
Council of Constantinople as a delegate. The council brought
forward a compromise creed that included both the Nicene and
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Arian formulas, but it was refused by those who were strong on
both sides. 18
In AD370, a new persecution broke out and many Gothic
converts fled to the Roman Empire, where the Arian Emperor
Valens protected them. Shortly a�er, a Gothic chief by the
name of Frithigern became an Arian Christian. His whole tribe
followed his example and accepted Christ. Sometime later,
Athanaric himself was won to the Lord. 19
Ulfila taught the Scriptures with gladness, “giving thanks to God
the Father through Christ.” He impressed upon the Gothic
people a simple, democratic Christianity. 20

Ulfila teaching the Gothic warriors
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“It was a brave, simple-hearted people, panting for the treasure,

the comfort, and the secure sustenance to be found only within
the Roman Empire. To them Christianity came with winning
grace, with gifts in her hand of knowledge of power and of
peace.” 21

The Goths were won to the gospel in a relatively short time, not
by the persuasion of Rome, but by one dedicated man. “While
the church at Rome was grasping after secular power, these
churches among the Goths were alive with missionary zeal.” 22

Not only did Ulfila teach them the relationship of Christ to His
Father, but he taught them pious living, pointing them to Jesus
as their example. The greatest struggle for the Goths was not
their idolatry, but their war-like tempers. 23
But Christ won the victory and their change of character
became evident.
Athanasius mentions in his history that both Scythians and
Goths who received the gospel of Christ, “changed their lives”
and “abandoned cruelty and massacre. Even wars they no
longer loved, but had betaken themselves to peaceful pursuits,
and the hands that had grasped the sword they now stretched
out in prayer.
Nay, so strong was their faith, they even
despised death, and some of them had already become martyrs
for Christ.” 24

The change was evident when Alaric the Visigoth sacked Rome.
He gave orders that fire was not to be applied to any of the
buildings and the right of asylum would be respected.
Augustine, the well-known Catholic scholar and missionary,
wrote that this was “contrary to all custom of war in previous
wars”, and it was honourably observed. Even the heathen took
advantage of the asylum in the churches.
On one occasion, a soldier burst into a house and found an
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aged nun in charge of the great sacred vessels of the church of
St Peter and St Paul. Amazed at the value of his discovery, but
warned by their guardian that to lay hands on them would be
at his peril, he sent word to Alaric.
The Gothic chief dispatched at once an escort of soldiers by
whom the vessels were protected as they were transferred
across the city to the place of asylum. The gold and silver
vessels were borne on the shoulders of men, the Gothic escort
closed in on either side and behind. The city rang with the
shouts and chants of the Christians and pagans who followed in
the procession. 25
We might say war, conquest, and plunder should have been
shunned by a Christian people, but an ancient historian states
that this is “a shallow criticism”, as it was impossible not to do
so in ancient history. Instead, “the spirit of the early savagely
should be weighed against the testimony of changed lives and
modified behaviour in the Gothic war-tempered soldiery.” 26

Historians note that when “the Goths poured over Italy and
even captured Rome, they came as Christian people,
reverencing and sparing churches, and abstaining from those
barbarities that accompanied the invasion of Britain by the
heathen Saxon.” 27

It is apparent that the Gothic Church in Gaul had a welldeveloped organisation, “providing for its adherents throughout
the kingdom, the offices and ministers of a regularly established
Christian Church…

And while the Arian Church thus strove to present itself as
highly organised and as efficient for ministering to its
adherents… it did not neglect opportunities for propagating its
tenets among the neighbouring peoples.” 28

The gospel was carried from Goth to Goth, from Goth to Suevi
201

and from Suevi to others. When large numbers of Huns
crossed the Danube into the Empire, “Ulfila’s Arian Gauls with
their Gothic Bibles were prepared to convert the Gothic
newcomers, who now included not only a few remaining
Visigoths, but the Ostrogoths, Vandals and Gepids as well .” 29

One antagonist wrote, “Sidonius reports having seen one
Modaharius ‘brandishing darts of heresy’, working as a
missionary of the Arians among the Burgundians .” 30

The acceptance of the gospel by the Goths was not only an
outward profession. They transmi�ed the Faith and the form
together to their brethren the Ostrogoths, to the Vandals, and
other Teutonic tribes, as well as their own posterity.
“Moreover, rather than abandon the form, they sacrificed

opportunities such as were offered to no other barbarian race,
foredoomed themselves to failure in the noblest and most
patient struggles to invigorate the effete (worn out) Roman race
and decaying Empire, and accepted the ruin of one kingdom
after another, though it had been erected with an infinitude of
patience.” 31

There are a few names we remember from the barbarian
history of Europe – A�ila the Hun, Alaric the Visigoth, Odoacer
the Heruli, Genseric the Vandal, Theodoric the Ostrogoth. We
know them by achievements as kings, chie�ains, generals and
conquerors.
But one name is remembered for standing on a different
foundation – the Word of God – Ulfila, the Goth.
His translation of the Bible has been of inestimable value to
scholars. A few chapters of his Old Testament are still in
existence. Of the New Testament, the greater portion of the
gospels have been maintained in the beautiful Silver Codex, a
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purple vellum with silver and gold le�ers.
only 188 remain.

Of the 336 leaves,

With the exception of one
leaf, discovered in 1970 in
the cathedral of Speyer in
Germany, the Silver Codex,
known as Codex Argenteus,
is preserved at the university
library of Uppsala Sweden. 32
Another is the Codex
Carolinus, discovered in the
library of Wolfenbu�el in
1756; published in 1762-63.

Silver Codex

Fragments of five codices were discovered in the Ambrosian
library at Milan by Angelo Mai, and published in 1819-38.
These are Ulfila’s transla�ons of Paul’s epistles. 33
Scholars frequently refer to Gothic words gleaned from Codex
Argenteus when describing the cultural and social structure of
the early Goths. Without Ulfila’s work, scholars would know far
less about them.” 34
In AD381, Ulfila was summoned to Constantinople by the
Emperor. A dispute was taking place among the Arians. Ulfila
was asked to meet with those involved and either by argument
or influence to induce them to surrender their opinions to
dispel the dispute.
Ulfila set out for Constantinople, but on reaching the city, he
became sick. He had worked tirelessly as a missionary for 40
years and his body was tired.
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Within a few days Ulfila died at the age of 70. 35 His profession
of faith was placed on his tombstone.
“I, Ulfila, bishop and confessor, have always so believed, and in

this, the one true faith, I make the journey to my Lord; I believe
in one God the Father, the only unbegotten and invisible, and in
His only-begotten Son, our Lord and God, the designer and
maker of all creation, having none other like Him [so that one
alone among all beings is God the Father, who is also the God
of our God]; and in one Holy Spirit, the illumining and
sanctifying power, as Christ said after his resurrection to his
apostles: ‘And behold, I send the promise of my Father upon
you; but tarry ye in the city of Jerusalem, until ye be clothed
with power from on high’ [Luke 24:49] and again "But ye shall
receive power, when the Holy Ghost is come upon you" [Acts
1:8]; being neither God [the Father] nor our God [Christ], but the
minister of Christ... subject and obedient in all things to the Son;
and the Son, subject and obedient in all things to God who is
his Father... [whom] he ordained in the Holy Spirit through his
Christ.” 36

This is the Faith taught by Ulfila to the Gothic people.
When considering the life of Ulfila, the Catholic Encyclopaedia
stated, “Had he not sided with the losing party in the crucial
theological controversy of his day, Ulfilas would certainly have
been known as one of the greatest saints in history.” 37
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At left: Part of the Lord’s prayer.
Above: Part of Ulfila’s Bible.

Again from another Catholic source, “Had Arianism won out,
Wulfila… would most certainly have been canonized as a
leading saint and would be celebrated today as one of the
giants of Christian history. That his name has survived at all,
witnesses to the stature of the man and his contribution.” 38

Sadly, neither history nor tradition has done justice to Ulfila or
the Gothic people.
“Their enemies are their chroniclers. Their own records have

perished. Yet, when all the shreds of information regarding
them are pieced together, even in the poor tapestry that results,
we see indubitable marks of greatness, the indelible qualities of
race. We see in a marked degree the presence of vitality, of
tenaciousness, and the power of initiative.
These three qualities reveal themselves conspicuously, as in
the race, so in the representative man. Two great monuments
of Gothic history are the memory of Ulfilas, and the fragments
of his book.” 39

At various times in the fourth and fifth centuries, Gaul was
predominantly Arian with Suevi, Visigoths, Lombards, and
Burgundians; Italy was largely Arian with the Ostrogoths; Spain
was Arian with the Visigoths; and north Africa was Arian with
the Vandals.
Three of the ten tribes were not Arians. The Franks became
Catholic under Clovis. Many years later the Alemanni became
Celtic Christians until they converted to Catholicism.
The
Saxons were won to the Catholic faith by Augustine.
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Of the seven Arian tribes, the Visigoths, the Suevi, the
Burgundians and the Lombards were won to the Catholic Faith,
either by persuasion or force. The remaining three were cut
off without giving up their Faith – the Heruli, the Vandals and
the Ostrogoths.
Today the map of Europe bears no trace of the Christianity they
stood for, yet for two centuries they professed the Christian
Faith. The evidence that there ever was a church among the
barbarians is almost gone, except for fragments sca�ered
among the writings of their enemies.
In the book ‘Arianism: Roman Heresy and Barbarian Creed’, the
editors stated, “One of the major stumbling blocks in an attempt

to get a better understanding of Arianism, its emergence and
subsequent formation, is the nature and character of our
evidence, which is extremely fragmentary and biased.
Although Arian authors produced numerous theological
treatises and biblical commentaries, in which they displayed
their uncompromised theological stance, not a single complete
Arian tract from the fourth century came down to us. All that
survives of this wave of Arian creativity is a pile of fragments,
and a plethora of biased (and in many respects intentionally
twisted) citations in the works of orthodox polemicists.
As often happens with heresies and unorthodox beliefs, our
knowledge of Arian theology derives almost exclusively from
the writings of orthodox figures, such as Athanasius, the
Cappadocian Fathers, Hilary of Poitiers, Ambrose of Milan, and
several less familiar anti-Arian authors, all of whom wrote
ferociously and spitefully against a belief they deemed
heretical…” 40

Catholic writer David New, put it this way. “Because the
Catholic version of Christianity eventually won out, wherever
possible all traces of the Arian ‘heresy’ were erased from
memory. History was rewritten to Catholic advantage, for
206

history – the power of the pen – belongs to the victor. Arian
literature was searched out and destroyed… ” 41

Today the barbarians, together with all the martyrs of history,
are crying, “How long, O Lord….”
The answer is given lovingly by Jesus.
“Rest yet a little while…”
Their blood remains unavenged, but they are not forgo�en. A
loving God has their pain and suffering recorded in His books of
record, and everything will receive its just reward.
Other persecutions must take place, and other martyrdoms.
“Rest”, says the Saviour, “until your fellow servants also and
your brethren are killed as you were…” 42 Revelation 6:11.
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Postscript

Conclusion
Welcome!
You are either on this page because you have come to the end
of the book, or you like to read the last chapter first!
If you have read the foregoing chapters, you know that it is a
record of history relating to the Nicene-Arian controversy, and
that a�er a short struggle the creed adopted at the council took
precedence. It is now the dominant belief of almost all
Christian churches.
Historian Dean A.P. Stanley stated, “Christendom, with but few
exceptions received the confession of the first Council of
Nicaea as the earliest and the most solemn, and the most
universal expression of Christian theology.” 1

This did not make it truth, but neither did it make it error.
History cannot reveal truth; it simply shows what happened
down through time. Spiritual truth must come from God’s
Word.
The Council of Nicaea has been called by some ‘the Great and
Holy Synod’ in which the ‘Holy Fathers’ formed a creed that
revealed a mature formula of the ‘blessed Trinity’.
Not all agree.
William A. Curtis wrote, “ It was the first symbol of Faith formed

by a council, enforced by a secular power, purely controversial
in origin, theologically distinct from Scripture in its peculiar
terms, and furnished with a concluding anathema, a lash on
the whip of discipline.” 2
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John Wand’s words were, “It has been frequently alleged that

by introducing this term ousia, substance or essence, into the
creed, the bishops entirely altered the character of Christian
doctrine. They attached to it, so it is alleged, metaphysical
conceptions which had no place in the original teaching of
Christianity and ought to have no place in it still.” 3

Certainly there are differences of opinion about the council and
the creed.
Some years later, another creed was wri�en that expanded the
details of the Trinitarian understanding. It is called the Creed
of Athanasius. It is traditionally believed to have been wri�en
by Athanasius, but this is challenged by some historians and
scholars. Below is a portion of the creed. 4
“Whosoever will be saved, before all things, it is necessary that

he hold the Catholic Faith… And the Catholic Faith is this: That
we worship one God in Trinity, and Trinity in Unity; Neither
confounding the Person nor dividing the Substance. For there
is one Person of the Father, another of the Son, and another of
the Holy Ghost. But the Godhead of the Father, of the Son, and
of the Holy Ghost, is all one: the glory equal, the majesty coeternal. Such as the Father is, such is the Son, and such is the
Holy Ghost. The Father uncreate, the Son uncreate, and the
Holy Ghost uncreate…
The Father eternal, the Son eternal, and the Holy Ghost eternal.
And yet they are not three eternal, but one eternal… So the
Father is God, and the Son is God, and the Holy Ghost is God.
And yet there are not three Gods, but one God. The Father is
made of none: neither created, nor begotten. The Son is of the
Father alone: neither created, but begotten. The Holy Ghost is
of the Father and of the Son: neither made, nor created, nor
begotten, but proceeding… So that in all things, as is aforesaid,
the Unity in Trinity, and the Trinity in Unity is to be worshipped.
He therefore that will be saved must think of the Trinity …” 5

Is this the truth?
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Samuel Clarke, an Anglican clergyman could not accept it. He
stated of the Father, Son and Spirit, “What the proper

metaphysical nature, essence, or substance of any of these
divine Persons is, the Scripture has nowhere at all declared;
but describes and distinguishes them always, by their personal
characters, offices, powers and attributes.” 6

In his position as a cleric, he was required to subscribe to the
Nicene and Athanasian creeds. He found it impossible, and in
1712, against the advice of his friends, published ‘The Scripture
Doctrine of the Trinity’, hoping to return the Anglican Church
to “a pre-Athanasian understanding of the Trinity.” 7
Thomas Jefferson of early American history stated, “The

Athanasian paradox that one is three, and three but one, is so
incomprehensible to the human mind, that no candid man can
say he has any idea of it, and how can he believe what
presents no idea? He who thinks he does, only deceives
himself.” 8

In the early 1670s, Sir Isaac Newton was absorbed with the
doctrine of the Trinity. He studied it extensively, not only from
the Bible, but also the Church Fathers. Newton traced the
doctrine of the Trinity back to Athanasius and became
convinced that before Athanasius the Church had no Trinitarian
doctrine. Newton believed the ‘li�le horn’ was the Church of
Rome, but he came to the conclusion that the “great apostasy

was not Romanism, but Trinitarianism, the false infernal
religion.” 9

Obviously, there are strong views on both sides.
Was the Nicaean Council right in banishing Arius and the two
other Arians who stood firm against the adopted creed? A
very recent Catholic article (2016) stated that the two Arians
“had the nerve to dissent.” 10
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Many years ago, I learnt from the prophecy of Daniel 7 that the
‘li�le horn’ represented the Roman Catholic Church and that it
would uproot three of the ten ‘horns’. 11 Sometime later, I
heard that the three ‘horns’ were barbarians who had a ‘wrong
understandingof God’sSon’. In more recent years, I found out
they were Arians, although I knew nothing about Arius.
Snippets of information pass by our minds that only become
clear when we learn more about the subject. I once heard that
Arius was not a Christian, and therefore all who became Arians
were not Christians.
Years later, a�er reading of the beliefs of Arius, I mentioned the
subject to a family member. She said, ‘If you believethat, you
are not a Christian.’ In that same conversation, this lady told
me Jesus had sinned, which certainly made me wonder how
she knew Arius was not a Christian.
The late Walter Martin, a well-known writer on cults, was
interviewing Seventh-day Adventist leaders about their status
in Christendom.
He asked Leroy Froom, ‘Was Arius a
Christian?’ The answer came immediately, ‘Of coursehe wasn’t
a Christian. Hedenied the deity of Christ.’ 12
These li�le snippets gradually began to come together, and I
wondered about those Arian barbarians – Were they
Christians?
If you have read the previous chapters, you will know that Arius
believed the Son was bego�en of His Father at some point in
eternity. This was his major premise. Did that mean he was
not a Christian?
And was this belief -- also taught by Ulfila to the Goths -- was it
sufficient ground for the Church of Rome to have the three
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barbarian tribes eradicated from the earth?
The uprooting of the barbarians was critical to Rome in
prepara�on for its 1260-year-long dominion in eradicating tens
of millions of Christians of all persuasions.
It was not a matter of whether the barbarians believed God’s
Son was bego�en of His Father or whether they were
Christians, it was simply that Rome would not tolerate anyone
who opposed its teachings. Theymust be destroyed.
Now that the subject is ‘out in the open’ and Christian men and
women are studying it in more detail, some are beginning to
believe Rome was right in destroying these nations.
Why? ‘Arianism is such a serious error, that if left without
restraint, it would destroythe Trinity’.
What about those who have a similar view today? They are
not called Arians and certainly do not agree with everything
Arius wrote, but they believe God the Father begat a divineSon
in His own “image” at some point in eternity. Hebrews 1:3. 13
Would you censure and condemn these brethren and sisters if
they were in your church?
In the first century, Saul of Tarsus believed he was doing the
will of God in hun�ng down Christians. “He made havoc of the
church, entering into every house; and haling men and women,
committed them to prison.” Acts 8:3. Galatians 1:13.

Saul was wrong.
Some Roman Emperors believed the Empire needed cleansing
of Christians who would not worship the gods of the state
religion. “Many pagans held that the neglect of the old gods
who had made Rome strong was responsible for the disasters
which were overtaking the Mediterranean world. ” 14

The Emperors were wrong.
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The bishops of Rome joined the Emperors to persecute and
torture Christians who differed in belief. Anglican clergyman
Dr. H. Gra�an Guinness wrote in the late 19th century, “I see

the murdered innocents; I hear the lying absolutions, the dying
groans; I hear the cries of the victims; I hear the anathemas,
the curses, the thunders of the interdicts; I see the racks, the
dungeons, the stakes... I denounce it as the masterpiece of
Satan, as the body and soul and essence of antichrist .” 15

Pope Paul IV admi�ed, “…were even my father a heretic, I
would gather the wood to burn him.” 16
The bishops and popes were wrong.
Are you looking for ways to remove brethren and sisters who
have an ‘Arian-type’ view from your fellowship? Does love for
your church and your truth stand above your love for those
who have a contrary view.
You could be wrong too.
When the disciples James and John saw the attitude of the
Samaritans towards Jesus, they asked Him, “Lord, wilt thou that
we command fire to come down from heaven, and consume
them…” Luke 9:52-54.

Jesus replied with a rebuke, “ Ye know not what manner of spirit
ye are of.” Luke 9:55.56.
This is the key.
With what spirit do you look upon your brethren who differ in
belief? Is it a spirit of self-sacrificing love for their souls? If you
feel you have a long way to go, ask yourself in which direction
you are heading – towards love or away from it?
Two chapters in this book show that both sides had no love for
God, for the truth, or for their brethren. While trying to upli�
what they believed to be truth, they cut down those who
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disagreed. We cringe at this historic record.
The counsel given by Constantine to his son Constantius not to
use violence to convert men and women to his beliefs fell upon
deaf ears. There was no love in his son’s heart for the truth he
espoused, not even enough to honour his father’s godly advice.
It is easy to have the wrong spirit.
Jesus asked His disciples, “Whom do men say that I the Son of
man am?” and again, “Whom say ye that I am?” Ma�hew
16:13.14. Peter replied with conviction, “Thou art the Christ, the
Son of the living God.” Matthew 16:16. Peter had been blessed
with truth from God. He was surrendered and willing to listen.
Six verses on, Peter rebuked Jesus for speaking of His death.
The Saviour turned to him and said, ‘Get thee behind me
Satan…” Ma�hew 16:22.23. Without realising it, Peter had
changed masters.
You and I need to be very careful because the ‘natural man’ is
easily roused when faced with confrontation. According to
James, “the wrath of man worketh not the righteousness of
God.” James 1:20.
If we become angry with our brother for believing something
we think is unscriptural, the fault then becomes ours. Jesus
warned, “Whosoever is angry with his brother without a cause
shall be in danger of the judgment…” Ma�hew 5:22. James 3:15.

Let us not think a different doctrinal belief is reason to be angry
with a brother or sister. It is reason to pray.
It is also possible to deceive ourselves into believing we are
angry because we love the person; or angry because the truth
is being trampled upon; or angry because God’s name is being
dishonoured.
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However, when another person believes differently, we have
no reason to be angry if their behaviour is circumspect and
their a�itude loving. If we lived in the days of Constantius and
watched him forcing others to comply with his beliefs, we
would have every reason to be angry, but even then, our spirit
would need to remain like that of Jesus, and our response
according to the Word.
What about the doctrine itself?
You and I may have different views, such as: God’s Son is
eternally bego�en; He was begotten at a certain point in
eternity; He was not bego�en until the conception of Mary, or
at His resurrection.
Obviously, not all are correct.
Does it ma�er?
Paul wrote under inspiration of those who will perish, saying
they “received not the love of the truth, that they might be

saved. And for this cause God shall send them strong delusion,
that they should believe a lie: that they all might be damned
who believed not the truth, but had pleasure in
unrighteousness.” 2 Thessalonians 2:10-12.

There are three important points in these verses.
1. It is not a lackof truth that is the problem.
2. It is not havinga love for the truth.
3. It is loving unrighteousness.
If we love the truth and long to know the truth, we have the
promise that the Spirit of God will “guide (us) into all truth.”

John 16:13. John 14:6.

Of course the prerequisite is that we are surrendered and
studying the Scriptures, for the “Word is truth”, both in Jesus
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and the Bible. John 17:17. John 14:6. If we are not willing to take
up a Bible and prayerfully search for truth, we will not be led to
the truth. The end result is to believe a lie and be condemned.
Sadly, the spirit of those who lived in the past centuries is s�ll
with us today. Soon it will be fanned into a tremendous fire
that will cause many to suffer and die.
The doctrine of the Trinity is the central pillar of the Roman
Church, and it is demonstrated every day by its members each
time they make the sign of the cross. “The shape of the sign is

a reminder of the cross of Christ. Historically, the sign has also
been viewed as representing the trinity: Father, Son, and Holy
Spirit.” 17

Sunday worship also promotes the Trinity. The Douay
Catechism of Dr Henry Tuberville stated, “ It (Sunday) is a day
dedicated by the apostles to the honour of the Most Holy
Trinity…” 18

If we do not understand the nature of the Papal Church, we will
be deceived by what is taking place. The apostle Paul spoke
about “the man of sin” as one who would oppose and exalt
himself “above all that is called God, or that is worshipped so

that he as God sitteth in the temple of God, showing himself
that he is God.” 19 2 Thessalonians 2:3.4.

Pope Pius V stated, “The Pope and God are the same, so he
(the pope) has all power in Heaven and earth .” 20
Pope Gregory IX claimed that “the Pope is not only the
representative of Jesus Christ, he is Jesus Christ himself,
hidden under the veil of flesh .” 21

Clearly these words fulfil the prophecy.
Cardinal Newman, an Anglican who turned Roman Catholic
stated, “A sacerdotal (priestly) order is historically the essence
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of the Church of Rome; if not divinely appointed, it is doctrinally
the essence of antichrist.” 22

Martin Luther, a�er receiving the Pope’s condemnation in the
form of a Bull, cried out, “whoever wrote this bull, he is
Antichrist.” 23 All the Reformers believed Papal Rome was the
Antichrist, the man of sin, the little horn and the spiritual whore
of Babylon. Revelation 17:3-6.
The Catholic Church will never change; in the Latin: semper
eadem-- always the same.
Cardinal Newman wrote of the Catholic Church: “ On the whole

then, we have reason to say, that if there be a form of
Christianity at this day distinguished for its careful organization,
and its consequent power; if it is spread over the world; if it is
conspicuous for zealous maintenance of its own creed; if it is
intolerant towards what it considers error; if it is engaged in
ceaseless war with all other bodies called Christian; if it, and it
alone, is called ‘Catholic’ by the world, nay, by those very
bodies, and if it makes much of the title; if it names them
heretics, and warns them of coming woe, and calls on them one
by one, to come over to itself, overlooking every other tie; and if
they, on the other hand, call it seducer, harlot, apostate,
Antichrist, devil; if, however much they differ one with another,
they consider it their common enemy; if they strive to unite
together against it, and cannot; if they are but local; if they
continually subdivide, and it remains one; if they fall one after
another, and make way for new sects, and it remains the same;
such a religious communion is not unlike historical Christianity,
as it comes before us at the Nicene Era.” 24
Whew!

The apostle John calls the Antichrist a liar.
charge.

This is a serious

This is not referring to a person who does not believe in Christ,
such as a pagan of John’s day, or an atheist, agnostic, or any
non-Christian religion in our day. Instead it is someone who
217

usurps the authority and position of the Son. This is the spirit
of Antichrist.
The apostle states, “Who is a liar but he that denieth that Jesus
is the Christ? He is antichrist, that denieth the Father and the
Son. Whosoever denieth the Son, the same hath not the
Father: but he that acknowledgeth the Son hath the Father
also.” 1 John 2:22.

It is clear from these verses that it does not need to be a denial
of both Father and Son. The main denial is of the Son being the
Christ.
Another statement adds, “And every spirit that confesseth not
that Jesus Christ is come in the flesh is not of God: and this is
the spirit of antichrist, whereof ye have heard that it should
come; and even now already is it in the world .” 1 John 4:3.
Both assertions relate to the same point John is bringing out.
1. Antichrist is a liar who denies that Jesus is the Christ.
2. Antichrist has a spirit that denies Jesus Christ has come
in the flesh.
These two points are interchangeable. To deny that Jesus is the
Christ is to deny He came in the flesh. And whoever denies the
Son, denies the Father. 1 John 2:23.
Let us ask a question:
How did (or does) the Papal Church deny that Jesus came in the
flesh and that He is the Christ?
Is it the Papal claim to be God on earth and Christ under
the veil of the flesh that denies the Son?
� Is it the Catholic claim that Jesus was born of an
immaculate virgin that denies the humanity of the Son?

�
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Is it the veneration of statues and icons that denies the
glory of the Son?
Is it the making of Mary and the saints into intercessors
that denies the Intercession of the Son as the only
Mediator?
Is it a denial that Jesus fills our human flesh with His
Spirit?
Is it the belief that the Son is eternally bego�en that
denies the Son was actually bego�en and sent by the
Father, and thus not a Son at all?

When Jesus faced Caiaphas at His trial, the high priest asked
the question, “I adjure thee by the living God, that thou tell us
whether thou be the Christ, the Son of God.” Matthew 26:63.

Jesus replied. “Thou hast said…” Ma�hew 26:64.
Mark records, “I am…” Mark 14:62.
“And they all condemned him to be guilty of death.” Mark 14:62.
These gospel verses parallel John’s accusation of the Antichrist
because the Sanhedrin denied exactly the same things – that
Jesus is the Christ and that Christ came in the flesh.
The Pharisees believed God would send His Son, but they did
not believe Jesus was that Son. He had not come in a manner
they expected; He did not destroy the Romans and elevate
Israel to its expected glory.
But Jesus wasGod’s Son.
Two thousand years ago, the Jewish Sanhedrin condemned
Jesus and put Him on the cross, making Him out to be a liar for
claimingfalselyto be God’s Son, when He was in fact the Son
of God.
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The apostle John designated men and women ‘antichrists’ who
have the lying spirit of the Antichrist. So it was for the men of
the Sanhedrin who condemned Jesus to death, and so it was for
the popes and bishops of the Catholic Church who commi�ed
the same sin.
This does not mean the Catholic people are liars. The
condemna�on is against the system. There are many beautiful
Catholics, devout and genuine men and women who love God
at all levels of the Church.
We have a choice as to who we believe is telling the lie.
“He that believeth on the Son of God hath the witness in

himself: he that believeth not God hath made Him (God) a liar;
because he believeth not the record that God gave of his Son.”
1 John 5:10.

To make God a liar is unthinkable, and yet it is being done every
day by millions of men and women, Catholics and non-Catholics
alike. It is therefore imperative we believe God and His Word
rather than popes, bishops, priests, pastors, teachers and all
who would contradict Scripture.
“In this was manifested the love of God toward us, because that
God sent his only begotten Son into the world, that we

might live through him. Herein is love, not that we loved God,
but that he loved us, and sent his Son to be the propitiation for
our sins.” 1 John 4:9.10.

220

At the end of this world, there will only be two sides – the
Papacy and the remnant. Every person upon the earth will be
on one side or the other. Revelation 12:17.
All who believe Jesus is God’s bego�en divine Son will be
maligned and persecuted. No doubt they will be labelled
‘Arians’, especially a�er the Catholic movie called ‘Nicaea’ is
released.
Charles Parlato, the Executive Producer of the film, speaking of
the production, said preparations began approximately six and
a half years ago (2010). “Its content is extremely important -the divinity of Christ. It has been a long and interesting and

difficult road. I am very pleased with it and the team. I believe it
will be an enormous success, artistically, intellectually and
financially…” 25

There is no question the underlying message will be a warning
to all who refuse to stand on the Nicene premise and the
doctrine of the Trinity. Athanasius will shine forth, and Arius
will be seen as u�erly wrong and rebellious.
Decisions will be made that are based upon the emotion of the
movie and not on Scripture. Beware!
History reveals that both parties, in fighting for their belief,
threw away the precious Pearl and held on to the clam. They
promoted, argued, fought for the ‘truth’, but it was an empty
shell.
The doctrine was made more important than anything else:
loyalty, friendship, morality, compassion, tolerance and life
itself.
Dear Reader, my prayer is that you will weigh up the historical
acts of this book and make a decision -- first and foremost -- to
uplift Jesus. Then to study the Word prayerfully and make
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certain your own belief is thoroughly Bible-based.
When you make your final decision, be absolutely certain the
doctrine does not become just an issue for debate. If it is, you
will use the hard clam as a weapon, and in the end will carry
out the same fearful acts as those revealed in the history of this
book.
As much as you might believe you have the truth, it will be no
be�er than an empty oyster shell.
Always remember, the purpose of the truth is to reveal the
amazing love of God in sending His Son, who is the precious

Pearl of great price.
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Eusebius, quoted in The Annals of the World. James Ussher. p822.
Jerome’s translation of the Eusebius Chronicles. The Annals of the World.
James Ussher p822.
Truth Triumphant p48.
AD250-312.
332-330BC.
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www.historyworld.net/ The lighthouse was eventually destroyed by
earthquakes.
12.
h�p://www.ancient.eu/alexandria 63BC0-AD21.
13.
Ibid.
14.
Unfortunately it was completely destroyed, leaving no ruins.
15.
h�p://www.applet-magic.com/caesaraugustus.htm
Ten years a�er Herod’s death, Judea came under direct Roman administration.
Augustus also means ‘the illustrious one’, or ‘the exalted one’, and can apply to all
the Emperors. You will no�ce that Constantine called himself an ‘Augustus’.
http://www.jewishvirtuallibrary.org/jsource/History/Romans.html
16.
Library destroyed.
The library was destroyed over many generations by a number of conquerors, the
last sugges�on being the Arabian forces who prevailed in AD646 when Egypt fell
under Islamic rule. Churches were destroyed or transformed into mosques. Legend
claims it was at this �me that the great library was burned by the
Muslim conquerors. Today there is no evidence of the library, except for the ruins of
a smaller ‘daughter’ library built to house extra books the library could not contain.
17.
www.ancient.eu/alexandria.
18.
Ibid.
19.
Two Republics p215.216.
20.
Ibid 216.
21.
Early Egyptian Christianity. C. W. Griggs.
www.cop�c.net/ar�cles/clementofalexandria.txt
22.
Clement died AD220.
23.
The Instructor. Bk ii. Ch 1. Two Republics p 217.
24.
Johann L Mosheim. Ecclesiastical History. Vol 1. p218. Two Republics p220.
25.
Two Republics p218.9. Origen died AD254.
26.
h�ps://bible.org/seriespage/6-contextual-method-biblical-interpretation
27.
Truth Triumphant p55.
28.
www.theopedia.com/basil-the-great
29.
This is the kind of history I was taught in elementary school in the 1950s, and
I hated it. When I learnt Bible history, I loved history.
30.
Rome is not the only city of seven hills.
h�ps://heavenawaits.wordpress.com/
www.askelm.com/prophecy/
p000201.htm
31.
www.roman-empire.net/children/history.html
32.
History Channel. February 2016.
33.
247BC.
34.
146BC.
35.
www.gotques�ons.org/Codex-Sinaiticus-Vaticanus.htm
36.
h�p://en.wikipedia.org/Codex_Va�canus
37.
The Rise of the Mediaeval Church. Alexander Clarence Flick. p168.169. 1909.
Edict of Milan, an edict of toleration of Christians.
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The Rise of the Papal Power. Robert Hussey. p1. 1863.
38.
39.
Vatican Billions p32. Avro Manha�on.
40.
Vatican Billions p34.35.
41.
Doubts about it were not voiced until AD1000.
th
In 1440, Lorenzo Valla proved that the Latin used in the document was not of the 4
century. www.britannica.com/topic/Dona�on-of-Constantine.
42.
www.religionfacts.com/papacy
43.
AD402-416. Documents of the Chris�an Church. Henry Be�enson. Chris
Maunder p86.
44.
h�ps://en.wikipedia.org/wiki/Seven_Hills_of_Istanbul.
45.
After 1886 years, it still exists.
www.ancient.eu/Constan�nople/
www.newadvent.org/
Greek was the spoken language in Constan�nople, but Latin was the language of
government, the Imperial language, of which Constantine spoke.
46.
www.newadvent.org/cathen/04301a.htm
47.
h�ps://au.answers.yahoo.com/ques�on/index?qid=2010083119396AAMl8y
d
Even though Constantinople was in a more strategic posi�on than old Rome, the
reigning Emperors still sustained numberless sieges. After being considerably
weakened by many invasions and finally cut off from surrounding neighbours by the
Turks, Constan�nople was officially conquered by the O�oman Empire in May 1453.
48.
Lectures on the History of the Eastern Church. A.P.Stanley p31.

Chapter 4 Constantine 59-69
1.
2.

Diocle�an began to reign in AD284 when Constan�ne was 12 years old.
Galerius ruled under Diocle�an from AD305-11.
http://www.roman-emperors.org/conniei.htm
3.
h�ps://www.reddit.com/r/AskHistorians/.../why_did_diocletian_abdicate/
4.
h�p://www.britannica.com/biography/Galerius
5.
Documents of the Chris�an Church. Henry Bettenson. p21.22.
6.
h�p://www.roman-empire.net/decline/constantine-index.html\
http://www.roman-emperors.org/conniei.htm
7.
www.religionfacts.com/chi-rho
The Chi Rho is formed by superimposing the first two (capital)
letters chi and rho (ΧΡ) of the Greek word "ΧΡΙΣΤΟΣ"= Christ, in such a way to
produce the monogram. Widespread in ancient Chris�anity, it was the symbol used
by the Roman emperor Constantine I as vexillum (named Labarum).
The Staurogram(meaningmonogram of the cross, from Greek σταυρός, (i.e.cross) is
composed of a tau (Τ) superimposed on a rho (Ρ). The Staurogram was first used to
abbreviate the Greek word for cross in very early New Testament manuscripts and
may visually have represented Jesus on the cross. The Monogram-
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ma�c Cross was later seen also as a varia�on of the Chi Rho symbol, and it spread
over
Western
Europe
in
the
5th
and
6th
centuries.
h�ps://en.wikipedia.org/wiki/Chris�an_symbolism#Staurogram
During the early centuries, Chris�ans did not use the symbol of the cross, an upright
beam with a cross bar, as they regarded it as abhorrent, a device for killing. The first
th
cross used was in the mid-5 century on a Vatican sarcophagus. It was a Greek cross
th
with equal arms.
The crucifixion scene did not appear in Chris�an art un�l the 7
century. Catholic.org/arian/ecclesiastical_lore.htm#chri-rho
8.
AD312. www.ancient.eu/Constantine_I/
9.
Life of Constantine. Bk IV. Ch. XX.
10.
h�p://www.ancient.eu/ar�cle/497/
11.
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12.
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13.
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14.
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15.
The Decline and Fall of the Roman Church p16. Malachi Martin.
16.
The Decline of the Roman Church p59. Malachi Martin.
th
17.
In the 15 century it fell into ruin and was completely reconstructed to
become what it is today.
18.
The Decline and Fall of the Roman Church p39.40. Malachi Mar�n.
19.
www.earlychristianhistory.info/donatus.html
20.
www.churchhistory101.com/feedback/constantine-against-dona�sts.php
21.
Codex Justinianus. lib. 3. tit. 12, 3. trans. in Philip Schaff. History of the
Christian Church. Vol. 3 (5th ed. 1902), p380, note 1.
22.
Sozomen’s Ecclesias�cal History. Bk 1. Ch VIII. AD314.
23.
www.spirit-of-prophecy-1844.com/catholic-creed.php
The Penny Cyclopaedia for the Society of the Diffusion of … Vol 23-24. p292.
h�ps://books.google.com.au/books?id=gLLDiLLrwdEC
Neander. p476. Id. sec iii. pt ii. div iii par 2.
24.
Quoted by S. R. E. Humbert, Adversus Graecorum calumnias 6. in Patrologie
Cursus Completus. Series La�na. ed. J.P. Migne. 1844. p143.
h�ps://www.facebook.com/paul.sides.3/posts/10153403875594306
25.
www.constantinethegreatcoins.com/hist/
Liberius was the husband of
Constantine’s sister, Constan�a.
26.
h�ps://www.khanacademy.org/ques�ons/
www.ancient.eu/Roman_Emperor/
27.
h�ps://www.christianhistoryinstitute.org/study/module/constan�ne/
28.
www.newadvent.org › Catholic Encyclopaedia

Chapter 5
1.
2.

Arius 70-81

Arius the Libyan p16.
ecole.evansville.edu/arians/arianchr.htm
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After Bishop Peter was martyred, Alexander and Arius were both nominees for the
bishopric. Arius declined in favour of the elder Alexander. From historian
Philostorgius Bk 1. Ch3. Quoted in The History of the First Council. By Dean Dudley.
Footnote p39.
3.
h�p://orthodoxwiki.org/Arianism
4.
h�ps://en.wikipedia.org/wiki/Arianism
5.
orthodoxwiki.org › Categories › Church History
6.
Two Republics p333.
7.
Ibid. p333. From Theodoret’s Ecclesiastical History. Bk 1. Ch iv.
These statements of Arius that the “Son is from nothing” are difficult for us to
understand, but we must remember he was dealing with many issues that were
relevant at the time. Some said the Son was an ‘emission’, others an ‘effusion’, and
we don’t understand these either. Some spoke of Him as what appears to be a
‘clone’, although they did not use that word. As Arius is so far removed from us we
cannot understand everything he said.
8.
h�p://www.documentacatholicaomnia.eu/03d/02950373,_Athanasius,_De_
synodis_Arimini_in_Italia_et_Seleuciae_in_Isauria_[Schaff],_EN.pdf
p947950.
Further information has come to hand on the above by Arius. “God, being the cause
of all things, is Unbegun and altogether Sole, but the Son being begotten apart from
time by the Father, and being created and founded before ages, was not before His
generation, but being begotten apart from time before all things, alone was made to
subsist by the Father. For He is not eternal or co-eternal or co-unoriginate with the
Father, nor has He His being together with the Father, as some speak of relations,
introducing two ungenerate beginnings, but God is before all things as being Monad (a
single unit) and Beginning of all. Wherefore also He is before the Son; as we have
learned also from thy preaching in the midst of the Church. So far then as from God He
has being, and glories, and life, and all things are delivered unto Him, in such sense is
God His origin. For He is above Him, as being His God and before Him. For He is above
Him, as being His God and before Him. But if the terms ‘from Him,’ and ‘from the
womb,’ and ‘I came forth from the Father, and I am come, be understood by some to
mean as if a part of Him, one in essence or as an issue, then the Father is according to
them compounded and divisible and alterable and material, and, as far as their belief
goes, has the circumstances of a body, Who is the Incorporeal God.”

h�p://www.documentacatholicaomnia.eu/03d/02950373,_Athanasius,_De_synodis
_Arimini_in_Italia_et_Seleuciae_in_Isauria_[Schaff],_EN.pdf p947-950.
When Arius says ‘he is not eternal’, he is meaning ‘with no beginning’ like the Father.
The la�er half of the above is enlightening about the Father. Arius believed, and we
assume they all believed, as do the Anglicans today, that God has no body. Quoting
from the Anglican Book of Common Prayer, “There is but on living and true God,

everlasting, without body, parts, or passions:
of infinite power, wisdom and
goodness…” p376. Thus Arius believed that the Son was begotten by some other

means other than issuing from His Father. Obviously there were ques�ons he could
not answer, based on a wrong founda�on in the belief system of Christians at the
�me.
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10.
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13.
14.
15.
16.
17.
18.
19.
20.
21.
22.

h�p://www.documentacatholicaomnia.eu/03d/02950373,_Athanasius,_De_
synodis_Arimini_in_Italia_et_Seleuciae_in_Isauria_[Schaff],_EN.pdf
p947950. h�p://www.tlogical.net/bioarius.htm Arius would not use the word
‘�me’ when referring to eternity.
h�p://www.documentacatholicaomnia.eu/03d/02950373,_Athanasius,_De_
synodis_Arimini_in_Italia_et_Seleuciae_in_Isauria_[Schaff],_EN.pdf
p947950.
Sabellianism is Modalism, a belief that the Father, Son and Holy Spirit are
different modes or aspects of one God, rather than three distinct persons.
www.tlogical.net/bioarius.htm
The History of the First Council of Nice: A World Chris�an Conven�on.
Dean Dudley. Ch 5. http://www.ecatholic2000.com/history2/un�tled09.shtml
Ibid.
h�p://www.ecatholic2000.com/history2/untitled-10.shtml
h�p://orthodoxwiki.org/Arianism
Alexander was known as the ‘pope’ well before it was used by the Pope of
Rome. It is a Greek word, not a La�n one. The Historic Church: An Orthodox
View of Chris�an History Archpriest John W Morris p54.
www.constantinethegreatcoins.com/Constan�ne/Book2.html
www.arian-catholic.org/arian/arian_letters.html
www.johnsanidopoulos.com/2011/06/poisonous-songs-of-arius.html
h�p://www.mountainman.com.au/essenes/council%20of%20nicaea.htm
Arius the Man by Ian Elmer, a Catholic writer of Catholica.com.au
Decline and Fall of the Roman Empire. Ch II. Ch 21. Quoted in The History of
the First Council of Nice. Dean Dudley. Footnote p39.

Chapter 6

Before Nicaea

82-94

I am indebted to Dean A.P. Stanley for the information in this book. This is the book
the Lord used to give me the enthusiasm to begin to study the subject all over again.
His list of who attended the council is excellent. Much is taken from his book in this
chapter, as he lists those who went to the council. Others do too, but this was the
book in my hand at the �me.
1.
Lectures on the History of the Eastern Church p117. Dean A.P. Stanley.
2.
Ibid p117.118. (Iznik is now the name of Nicaea)
3.
h�p://www.christianhistoryproject.org/to-the-constan�ne-era/nicea/
4.
5.
6.
7.

Lectures on the History of the Eastern Church. Stanley. Lecture iii. Par 22.
Ibid p129.
Ibid p131.132.
Tillemont. Vi 688. Comp Lecture IV.
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8.
Lectures on the History of the Eastern Church. Dean A.P. Stanley. p139.
9.
Ibid. History of the Byzantine Empire. Alexander A Vasiliev p85.
10.
Lectures on the History of the Eastern Church p142.
11.
Lectures. Stanley. p143.
12.
Lectures. Stanley. p141.
13.
Lectures. Stanley. p127.
nd
T + IH = 300 + 10 + 8 = 318. In 2 century Chris�an writings there is evidence that
the Greek le�er tau (T) could represent the cross of Jesus. The number 318 can be
expressed in Greek letters as TIH: the tau (T), the Greek symbol for 300; the iota (l)
for ten; and the eta (η) for the number eight. From some of our earliest Chris�an
manuscripts we know that the first two letters of the name Ἰησοῦς (Iēsous) was an
ancient Christian abbrevia�on of Jesus’ name – IH. From: Texts and Artifacts in the
Religions of Mediterranean Antiquity. Michel Desjardins. Peter Richardson. Stephen
G Wilson. Canadian Corporation for Studies in Religion. p280
Also found in
http://www.ridingthebeast.com/numbers/nu318.php
14.
Lectures. Stanley. p146.76.
www.forgottenbooks.com/readbook_text/Lectures...Church.../163
15.
Lectures on the History of the Eastern Church.
www.chris�anitytoday.com/history/issues/.../325-first-council-of-nicea.html

Chapter 7

Councilof Nicaea

95-115

1.

The Cambridge Ancient History. Vol 12. The Crisis of Empire. Alan Bowman.
Peter Gamsey. Averil Cameron. p98. Quote with 45 of Eusebius.
2.
Ibid p149. The Two Republics. A.T. Jones p344.345. Taken from History of
the
Eastern
Church
by
Stanley.
Lect
iii.
Par
22.
h�ps://archive.org/.../lecturesonhistor00stanrich/lecturesonhistor00stanrich
3.
We do not know where each sat, and in fact, it was then a dispute as to
which side was the most important. Some say Hosius presided over the
council, which is certainly possible. He was sitting next to the Emperor.
4.
Lectures on the History of the Eastern Church. A.P. Stanley. p151. Two
Republics. A. T. Jones p345.346.
5.
Lectures. Stanley. p153.
6.
Ibid p154.
7.
Ibid p154.
8.
Easter is a German word.
9.
Easter and Passover dates.
All were using the Julian calendar, introduced in 46BC. During the 16 th century, the
Julian calendar was superseded by the Gregorian calendar, and although it took
th
some time for countries to adopt it (Greece did not until the 20 century), it did take
place. However, the Greek Orthodox Church continues to use the Julian calendar for
its calcula�ons of Easter, as does the Russian Orthodox Church.
The 6th Canon confirmed by Melitius and Metropolitans whatever ancient privileges

233

they had possessed over the Bishops in their respective provinces. In this Canon we
see the first germ of the yet undeveloped Patriarchates of the East; and, in the one
precedent selected for such a jurisdiction, we see the organisation already formed of
what was to become the Patriarchate of the West. “This”, the council says, “is to be
laid down as is the custom in the parallel case of the Bishop of Rome.”
Lectures.Stanley p182.
10.
http://www.newmanreader.org/works/arians/chapter3-1.html
11.
Some historians speak of 18, others of 22, however, 25 names have been
recorded.
Theophilus was at the council, believed to be representing the Gothic Church on the
Cimmerian Bosphorus. Before his signature were the words ‘de Gothis’ and after it
the word ‘Bophoritanus’. He was probably one of those men who did not fully
understand the debate of the council, as his faith was simple and true.
12.
h�p://www.newadvent.org/fathers/26011.htm A number of writers say
Eusebius of Caesara was also an admirer of Origen.
13.
Lectures on the History of the Eastern Church. p155.
14.
Saint Athanasius, the Father of Orthodoxy. F.A. Forbes. Christianity Today.
Ar�cle Athanasius.
15.
These are all based on reports and writings of those who were there, but
made into a narrative.
16.
www.mountainman.com.au/essenes/council%20of%20nicaea.htm
Athanasius had asked if Arius used the word ‘superior’ for the Father and he said
‘No’, however, it is used in his song. Obviously he is struggling for words, as he is
saying that only a ‘father’ can give birth to a son, and the father in that sense is
greater. Jesus used the word ‘greater’ for His Father. We must also remember
that this poem was kept in the hands of Athanasius throughout history and we do
not know if words have been added or not. According to many Catholic writers of
the past, words have been changed to favour the Catholic or bias, or to put Arians in
a bad light. So we must understand this aspect of the controversy.
17.
The Christian Examiner. Vol 11.12. p327.
18.
h�ps://www.gutenberg.org/files/42895/42895-8.txt From Arius the Libyan.
Nathan Kouns.
19.
Nicolas, Bishop of Myra.
Many say that Nicolas was not at the council, however, it is recorded that he gave
his blow to Arius at the council. The interes�ng part is that this bishop was the
bishop who became Saint Nicolas or Santa Claus. Over and over again he is
mentioned as being Father Christmas and he will not give presents to Arius. Look up
the Catholic site: www.catholicmemes.com You will see cartoons of Santa, with
Arius in a very bad light – after all these years. I believe that when the Pope dresses
up as Santa at Christmas �me he is giving a message – ‘I won’t give any blessingsto
heretics.’ The Papacy does nothing without a hidden reason.
20.
Lectures of the Eastern Churches. Stanley. p144.
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21.
www.newadvent.org › ... › Life of Constantine (Eusebius)
22.
www.arian-catholic.org/arian/arianism_v_nicaea.html
The word homoousios/homoousioncanbe interpreted three ways. First, it could be
generic; of one substance could be said of two individual men, both of whom share
human nature while remaining individuals. Second, it could signify numerical
identity, that is, that the Father and the Son are identical in concrete being. Finally,
it could refer to material things, as two pots are of the same substance because both
are made of the same clay. Davis 1987, 61. The Council intended the first
meaning to stress the equality of the Son with the Father. If the second meaning for
the word was taken to be the Council's inten�on it would mean that the Father and
Son were iden�cal and indis�nguishable - clearly a Sabellian heresy. The third
meaning gave the word a materialistic tendency that would infer that the Father and
Son are parts of the same stuff. Along with these possible misunderstandings of the
meaning of the word homoousios,thehistory of the word is closely associated with
heresies. The word was originally used by the Gnostics.The word had even been
condemned at the Council of Antioch in AD268 regarding its use by the Adop�onist
Paul of Samosata.
http://islamtomorrow.com/bible/Arianism.asp
23.
h�ps://archive.org/stream/ulfilasapostleof00scot/ulfilasapostleof00scot_djv
u.txt
All the conversation between the Athanasian party is imaginary, but based on fact.
We know there was much discussion between them before the decision was made.
24.

h�ps://www.jstor.org/stable/3154902. The First Great Christian Creed.
John. A. Faulkner p59.
25.
Two Republics. A.T. Jones p349.
26.
History of the Eastern Church. par 29. Two Republics. Jones p348.
www.newadvent.org › Catholic Encyclopaedia
The word ‘Catholic’ in this instance does not mean the Roman Catholic Church, but
the universal Christian Church as was represented at Nicaea. It should have had
lower case.
The word in the creed is homoousion,a noun, the masculine form of the word, but
when saying the Son is one substance with the Father, homoousiosis the spelling
used. This is the primary word. The break up is homo = same; homoi (or homeo)=
similar. ousia= being (as a noun) or substance.
27.
According to Truth Triumphant, Constantine asked Hosius, and he is the one
who replies, ‘They are both alike’. Truth Triumphant p92. He cites
Ecclesiastical Researchers. Robinson. p183. Others say it was the Emperor.
28.
Ibid.
29.
The Greek word homoiousion
This would make the word homoiousion,‘like substance’, which was acceptable to
the Arians, although they did not need any word added at all.
30.
h�p://www.newadvent.org/fathers/26011.htm Chapter 14.
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Eusebius of Nicomedia and Theognius of Nicaea were also banished later for their
indecision and objections. They were recalled from banishment when Constantia
died and Arius was recalled. All banished Arians were freed by Constantine. Letter
from Constantine to Eusebius.
31.
Lectures. Stanley p188.189. Remember, two were banished and two died,
leaving 314 of the original 318.
32.
Lectures. Stanley p188.189.
www.churchhistory101.com/council-nicea325.php
33.
www.newadvent.org/fathers/25023.htm Life of Constantine. Bk 3. Ch 21.
34.
Lectures. Stanley p191.
35.
Lectures. Stanley p188-191. Remember, the two bishops who died also
signed the decree from their graves!! The total thus remains at 316, with
two abstaining.

Chapter8

After Nicaea

116-127

1.
2.
3.
4.

Documents of the Chris�an Church p27. Henry Bettenson. Chris Maunder.
historum.com/...history/45112-why-did-constan�ne-move-roman-capital
h�p://www.reformation.org/canon-law-ch10.html
h�p://www.historyofinformation.com/expanded.php?id=2211
Vita
Constantini, IV, 36.
h�ps://arthuride.wordpress.com/tag/50-bibles-ofconstantine/
5.
Vita Const. 4.36.37. Ibid. www.ntcanon.org/Bibles_of_Constantine.shtml
6.
The document Codex Va�canus is found as Vat. gr. 1209;
No.B or 03 Gregory-Aland, δ 1 von Soden. Some think the threefold and
fourfold meant in columns.
https://arthuride.wordpress.com/tag/50-bibles-of-constantine/
7.
The Canon and Text of the NT p345.
h�ps://www.chick.com/reading/books/157/157_06.asp
The numbering of this document is the result of a Caspar René Gregory (November
6, 1846 in Philadelphia – April 9, 1917 in a field hospital in Neuchâtel sur Aisne,
France being the oldest volunteer soldier to fight in World War I—for Germany) who
was a German-American theologian, and a Protestant.
h�ps://arthuride.wordpress.com/tag/50-bibles-of-constan�ne/
8.
Our Authorised Bible Vindicated. B.G. Wilkinson.
9.
Introduc�on to Textual Cri�cism of the NT.
Dr A.T. Robertson.
www.1611kingjamesbible.com/constantine.html
10.
h�ps://arthuride. wordpress.com/tag/50-bibles-of-constantine/
11.
Ibid.
12.
www.ntcanon.org/Bibles_of_Constantine.shtml
13.
An Understandable History of the Bible Samuel C Gipp. Point 39.
www.chick.com/reading/books/157/157_06.asp.
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Dean J.W. Burgon defended the TextusReceptus,the manuscripts that underlie the
King James Bible. A Society con�nues his work, called ‘The Dean Burgon Society’.
Burgon died in 1888. Apologia ad Constan�um 4.
https://arthuride.wordpress.com/tag/50-bibles-of-constan�ne
Eusebius may not have been the only one asked to prepare Bibles. Athanasius
wrote in AD340, “I sent to him volumes containing the holy Scriptures, which he
13
had ordered me to prepare for him.”
Another report said Athanasius made his
Bibles for Constans, Constantine’s son.
13
www.sacred-destinations.com/israel/jerusalem-church-of-holy-sepulchre
14
Mount Sinai in Arabia.
This fits perfectly with the crossing site of the Red Sea, commencing at Nuweiba
beach. This can be seen on satellite. It goes straight across to the Saudi Arabia side
where they con�nued their journey to Jebel el Lawz, the true Mount Sinai. Look up
more on this subject and you will be thrilled with what you find. One site is
www.discoveries.org
15
www.sacred-destinations.com/israel/jerusalem-church-of-holy-sepulchre
AD336.
16
Two Republics p356. Constantine and Eusebius. Timothy D. Barnes. p238.
mb-soft.com/believe/txub/eusebiuj.htm
h�ps://archive.org/stream/constantinegrea00cuttgoog/constantinegrea00cu
�goog_djvu.txt
17
Two Republics p355-359. An Ecclesias�cal History, Ancient and Modern: Vol
1. Johann L. Mosheim. Charles Coote. George Gleig. P126
Early
Controversies and the Growth of Chris�anity . Kevin Kaatz p112.
18
Two Republics p356.
19
History of the Chris�an Religion and Church. Neander. Vol ii. Sec IV. Div ii. A.
par 30. History of the Chris�an Church. F.J. Foakes-Jackson. P317. Two
Republics 356. Services were held on both Sabbath and Sunday.
20
The bishop died two years later.
21
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This experience was not rare, but happened often, until later years. This is the
nature of the An�christ, and if they do this to their own, we can understand why God
speaks so much of this power in the Bible. Read Revelation 17:4.5.6. of the “woman”
and you will be reading the history of Papal Rome. Also read Revelation 18. This
whole chapter pictures Papal Rome. Everything about Rome is false, everything.
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th
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24.
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commemorating the birth of the sun god (sol invictus). The new feast spread and, by
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Word of God, the precious gems of revealed Truth. Though these two divine streams
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full of revealed truths, still, of the two, tradition is to us more clear and safe.” Joseph

Faa di Bruno. Catholic Belief p45. 1884. From Sabbath Rest. Kevin Morgan p60.
32.
The Catholic World. June. 1871. p589.
33.
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Ulfila

The
compiler
of
the
records
shown
on
the
archive
site
(https://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt) states the following:
“In English I do not know of any book which deals directly with either Ulfilas or the

Gothic Churches. In German the works of Aschback, Krafft, Pallmann and Helfferich
are all more or less closely concerned with these subjects. In French there are
Maimbourg and Revillout dealing with them from the side of the history of Arianism…
Our actual information regarding the life and labours of Ulfilas is still very limited. Of
original sources there are probably not more than three. Of his translation large
portions are still lacking. I cannot help cherishing a hope that there is lying buried in
some nook of Germany, Italy or Spain, yet to come to light, some further record of the
great spiritual father of the Goths .”

The site address as shown above, is correct, but it does not come up if you put it in.
You have to put ‘The Full Text of A Compara�ve Glossary of the Gothic Language…’
Or go to: h�p://www.archive.org/details/compara�vegloss00balguoft The site was
placed on the internet by the Internet Archive in 2007, funded from IVIicrosoft (sic)
Corporation. (Microscoft?) A preface by Prof Francis A March. LLD.LH.D. The
Author’s name is not given, but he has taken the whole site from ancient historians.
It was entered according to act of congress in 1887 by G.H. Balg.
1.
All the details on Wulfila have been taken from a site by a brother who has
gathered everything available in the languages he could understand.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
2.
The History of the Byzantine Empire. Alexander Vaseliev p85.
h�ps://en.wikipedia.org/wiki/Germanic_Chris�anity
3.
Ecclesiastical History. Philostorgius. ii. 5. Ibid
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
4.
Basil. Mag Ej) 70. ed Migne. Ibid – archive.org
theburgundian.blogspot.com/ www.ritchies.net/p3wk6.htm
5.
Sozomon. Ecclesiastical History. Kraft. p213.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
6.
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One says his parents felt he needed to learn more from Auxentius.
7.
Also spelt Ulfilas and Ulphilas.
8.
He is also called Auxentius of Milan.
9.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
Lit sup p33. Bessoll. p1 seq 2MS fol 281. h�p://orthodoxwiki.org/Wulfila
10.
Ibid.
11.
www.newworldencyclopedia.org/entry/Ulfilas
12.
The Barbarian Conversion: From Paganism to Chris�anity. Richard A Fletcher.
p73.
13.
Dahn. Konige. ii. 84.92; v 1 seq. Athanaric is the name given by many
historians, but others doubt the name.
14.
MS ed Waitz. Fol 286.
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17.
h�ps://en.wikipedia.org/wiki/Ulfilas
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
18.
h�ps://en.wikipedia.org/wiki/Chris�anity_in_the_4th_century
19.
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20.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
21.
Early History of the Goths p16 (33).
h�p://www.forgottenbooks.com/readbook_text/Ulfilas_Apostle_of_the_Got
hs_1000508952/33 Krafft. P370. Tacitus. German c 40.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.tx
22.
Truth Triumphant p144.
23.
Truth Triumphant p141.
24.
Athanasius History.
25.
Readings in Early Anthropology. James S Slotkin p18. Quoted Augus�ne.
26.
Story taken from archives.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
The historian spoken of is from the very lengthy archive site above, of which it is not
possible to find his name again, without hours of reading through. The site is
excellent, but reading is arduous.
27.
h�p://www.forgottenbooks.com/readbook_text/Ulfilas_Apostle_of_the_Got
hs_1000508952/183 p166. (183)
Compare the record of an army of over 40,000 Spaniards, Germans and Italians that
marched into Rome in the 1520s with the Gothic armies that marched into Rome
once they had become Chris�ans. “The Imperial army… male and female – fell upon
15.

the city; and the looting, the pillage, the murder, the suffering which went on for about
ten days was indescribable. They went methodically from house to house, killing the
men and children and old people, raping the young women, taking all the gold and silver
and valuables, slaughtering all the orphans and nuns in the eleven orphanages together
with all horses, donkeys, and mules in Rome. Every church was plundered and set on
fire. No monk was spared. No nun was not raped several times before being killed. The
survivors were sold in the Piazza of “St Peter’s as slaves. Any cardinal or bishop they
found was stripped naked, dragged through the streets at the end of a rope, then
thrown into prison to be ransomed heavily. The tombs of the popes were opened and
rifled… Every day there were more hangings, floggings, beheadings, burnings, rapes .”

The Decline of the Roman Church p212.213.
28.
The Greek and Eastern Churches. Adeney. p306. Truth Triumphant p145.
29.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
30.
The Ancient World: Dic�onary of World Biography. Vol 1. p1196. Edited by
Frank N Magill.
31.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
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32.
Ibid.
Of his Gothic Bible, a Catholic writer stated. “ At the hands of Catholic revisionists

Wulfila’s Bible fared no better than did the facts of history… So the Gothic Bible was
cleaned up by busy Catholic hands, any indication of Arian theology ‘corrected’. Today
no sign of Arianism can be found in the Silver Codex.” The Text of the Bible David S

New p24.
However, this is disputed by others. “The Gothic Bible retained and translated these

passages exactly the same (as the Latin translation) apparently without any concern for
how it might affect their theology.” Arianism: Roman Heresy and Barbarian Creed. Dr

Guido M Berndt. Dr Rolland Steinacher p180.
Catholic Salvian made many accusations, but these are refuted by others. “ Salvian

rejects the Gothic Bible because the sacred text has been tampered with in a number of
different ways. It does not seem likely that Salvian’s command of Gothic – in any – was
good enough to enable him to analyse Ulfila’s Bible. More likely he relied on the
judgment of others or simply rejected it because of its Arian associations .” Gothic

Bible, Vetus Latina and Visigothic Law Evidence for a Septuagint-based Gothic
Version of Exodus. www.academia.edu/
Salvaian said that an Arian was “a fate
worse than being a pagan, and at best misguided.” Salvian Book 5.
Another cri�cs was Ambrose. He claimed the Arians had deleted the clause quia
deusspiritusest. Bruce Longenecker stated, “Today however, this clause is found in

only five Old Latin mms. And one Vulgate ms. And cannot be regarded as original. So
it is not the case that Arians deleted anything. John never wrote this, and it is Ambrose
(with Hilary) who has based his argument on a strand of the textual tradition
contaminated by orthodox interpolation with a pre-Arian history.” The Holy Spirit and

Christian Origins: Essays in Honour of James. Bruce W Longenecker. Stephen C
Barton p342.
33.
h�p://www.wulfila.be/gothic/browse/
h�p://textualcriticism.scienceontheweb.net/TEXT/Argenteus.htm
34.
http://earlychurch.org.uk/ulfilas.php
35.
The Ancient World. Vol 1. p1196.
36.
Goths in the Fourth Century. Heather and Ma�hews. p143. The last few
sentence are fragmentary, but have been completed by Auxentius who knew
his beliefs. Archives.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
37.
h�p://www.newworldencyclopedia.org/entry/Wulfila
38.
The Text of the Bible: Its Path through History and to the People. David S.
New p24.
39.
h�ps://archive.org/stream/.../ulfilasapostleof00scot_djvu.txt
40.
Arianism: Roman Heresy and Barbarian Creed. Edited by Dr Guido M Berndt.
Dr Roland Steinacher. p312.
41.
The Text of the Bible: Its Path through History and to the People. David S.
New p24.
42.
Text paraphrased to fit the tense.
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Arian doxology:
“Praise God from whom all blessings flow, Praise Him all
creatures here below. Praise above ye heavenly hosts, Praise
to the Father through the Son, in the Holy Ghost.”

Conclusion

p208-222

1.
2.
3.
4.
5.

Lectures of the History of the Eastern Church p68.
A History of the Creeds and Confessions of Faith if Christendom. p68.
The Four Councils. J.W.D. Wand p12. Quoted by Ronald Hanko.
www.gotques�ons.org/Athanasian-creed.html
Book of Common Prayer p58. This is an Anglican Prayer book. The word
Catholic is believed to be by the Anglican, universal. It does not refer to the
Catholic Church and should have been in lower case.
6.
The Trinitarian Theology of Dr Samuel Clarke (1675-1729) by Thomas C.
Pfzenmaier. p5. Note No.IV.
7.
h�p://plato.stanford.edu/entries/clarke/ Ar�cle of religion No. VIII.
8.
Letter to James Smith. Thomas Jefferson. Dec 89. 1822.
9.
h�p://chris�anity.stackexchange.com/ques�ons/40488/what-was-isaacnewtons-view-of-the-trinity
10.
h�p://americanmagazine.org/issue/575/article/real-story-council-nicea
11.
See Bibliography for a list.
12.
Removing the Pillar p104. Margaretha Tierney. Taken from Walter Mar�n –
Taped Conference at Campus Hill, Loma Linda. Jamuary 1989.
13.
Arius and the deity of Christ.
It is believed by every Trinitarian that if Christ had a beginning, He could not be
divine or deity. They believe that to be divine, God needed to be eternal without
beginning. They do not consider that a Son born of God would have the same nature
as His Father. If the Father is divine, the Son would be divine. If the father is
human, the son will be human. We understand the human side of it, but when it
comes to God, it cannot be considered. So, for those who accept Nicaea, the debate
is whether Christ is divine or not divine, not so much whether He had a beginning. It
means the same to them. We do not understand fully what Arius believed, but we
know that most who believe Christ had a beginning at some point in eternity today,
also believe that He is the divine Son of God, as much deity as His Father. Of course,
there are those who believe Christ was not divine, however, their belief does not
come into the scope of this book.
14.
www.religionfacts.com/persecu�on-of-early-church Hence the need to get
rid of them.
15.
Romanism and the Reforma�on p159.
16.
www.freerepublic.com/focus/f-religion/2370942/posts
17.
h�p://www.gotquestions.org/sign-of-the-cross.html
18.
Douay Catechism. ‘An Abridgement of the Chris�an Doctrine’ by Dr Henry
Tuberville. 1649.
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19.
The Pope is a man.
Yes, the Pope is a man, but not a single man per se. The prophecy is of a succession
of men that began during the early centuries in Rome, and will continue until the
Catholic system is destroyed in the seven last plagues. Daniel 7:26. Revela�on
17:11-17. Revelation 16:12-21. 18:4-24.
20.
Pope Pius V, quoted in Barclay. Chapter XXCII. p218. Cities Petrus Bertanous.
21.
Catholic
Na�onal.
July
1895.
www.cathinfo.com
h�p://forums.catholic.com/showthread.php?t=258966 (AD858-857)
The New York Catholic Catechism stated, “The Pope takes the place of Jesus Christ
on earth... God himself on earth.” h�p://www.bible.ca/cath-pope-outrageousclaims.htm Barclay Cap. XXVII, p. 218. Cities Petrus Bertrandus, Pius V. - Cardinal
Cusa supports his statement. On the Authority of the Councils, book 2, chapter 17.
“All names which in the Scriptures are applied to Christ, by virtue of which it is
established that He is over the church, all the same names are applied to the Pope.”
Pope Nicholas I declared: “The appellation of God had been confirmed by Constantine
on the Pope, who, being God, cannot be judged by man.” Labb IX Dist.: 96 Can. 7.
Sa�s evidentur, Decret Gra�an Primer Para.
“…the Pope is of so great dignity and so exalted that he is not a mere man, but as it

were God, and the vicar of God… He is likewise the divine monarch and supreme
emperor, king of kings… moreover the superiority and the power of the Roman Pontiff
by no means pertain only to heavenly things, to earthly things, and to things under the
earth, but are even over angels, than whom he is greater… so that if it were possible
that the angels might err in the faith, or might think contrary to the faith, they could be
judged and excommunicated by the pope.” Lucius Ferraris. Prompta Bibliothece. Art
‘Papa’ II. Vol VI pp26-29. The Catholic Encyclopaedia refers to this book as “ a
veritable encyclopaedia of religious knowledge” and “a precious mine of information.”

22.
23.
24.
25.

Romanism and the Reforma�on p159.
h�p://law2.umkc.edu/faculty/projects/ftrials/luther/againstexecrablebull.ht
ml
The Quotable Newman: A Defini�ve Guide to His Central Thoughts and Ideas
By John Henry Newman, Dave Armstrong
h�p://ow.ly/BHaKF
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